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FOREWORD 



In order to encourage higher studies and research in ancient; 
Iranian languages and literature among the students of the Sir Jam- 
setjee Jejeebhoy Zarthosti Madressa, the Trustees of the Parsee 
Punchayet Funds and Properties resolved in October 1924 to ask the 

graduate student of the Madressa and entrust him with some definite 
subject of study and research. They offered the 
a prize if his essay was considered worthy of such 
Examining Committee. Accordingly 

time to time capable graduate students of the Madressa with the 




Series:— 



by Mr. Sorab Kavasji Dastur Meherji Eana, B.A. 
2. Vijarishn-i-Chatrang, Ainlnak Namak Yaktibunishnih, 



i Farkh6 Gabra — prepared by Mr. 
J. C. Tarapore, M.A., LL.B. 

The present is a further work of the same series prepared by 
Mr. J. C. Tarapore. Mr. Tarapore had already prepared in 192b the 
translation and transliteration of one Andarz or Admonition text 
entitled " Andarz-i-Vehzat Farklio Piruz". The following 5 Andarz 
texts have been since translated and transliterated by him : — 



1. Aiyayfidgar 1 Vaz6rg-Mitr6 (called " Ganj i Shayag&n" 

by Dastur Peshotanji). 

2. Chitak Andarz i Pdryotkaeshan. 

3. Andarz \ Danakfln 61 Vehdinan. 

4. Andarz i Khusru i KavatAn. 

— - 

6. Andarz i Atrdpat Marespandan. 

As proposed in the Foreword to Vijarishn i Chatrang all the 
above six texts have been incorporated in the present third volume 



vi 



of the Madressa Series published from the Madressa Fund, bo that 
students of the Andarz literature may find it more convenient to 
study the same. For the first time in this series we have also 
thought it fit to get the transliteration and translation published on 
the same/ page so that students may find it more convenient to 
study the text with the help of the translation. Mr. J. C. Tarapore 
completed this work in 1931. The Examining Committee approved 
of the work and recommended it for the proffered prize. A synopsis 
of the work was read at the Madressa gathering of 1933 held for 
the distribution of prizes to the Madressa scholars. The Trustees 
hope the Pahlavi books in this series translated as they are both 
into English and Gujarati will appeal to a public wider than the 
student world. 



Bombay, 7 th November, 1933, 



JAL FEEROSE BULSARA. 
Jt. Secretary, Par see Punchayet. 




INTKODUCTION. 




Andarz texts herein included were all published by 
Dasturji Peshotanji Behramji Sanjana in the year 1885 with the 
Pahlavi text, transliteration in Avesta characters, and translation 
into Gujarati and English, together with one more text called by 
him Mddig&n t Ghatrang which has been included by me in my 
earlier publication of this series under the title Vijdrishn % Ghatrang. 
All these texts are also included in the Pahlavi Texts published 

and more appropriate titles in 1897, and as for his public 
all the available MSS. relating to the dif 
therein were used for collations, the text therein gi\ 
hero and wherever I have thought fit to adopt a reading found in 
any other MS. the same is indicated in the very few footnotes to 
the transliteration. 

Dastur Jamaspji has principally relied on UK as the most 
trustworthy of all the MSS. available to him. This MS. was then in 
his possession. It was written by an Irani M6bed Meher-lwan 
Kai-Kbuaru whose ancestors as well as himself were called to India 
in order to help the Parsi priests in the study of their sacred litera- 
ture. He in his turn states in a colophon written at the end of the 
text Aiyayadgdr ? Zartr&n that the first 19 texts were written by a 
Mdbed Dfn-panah son of Aetrapae son of Din-pan ah for a 

named Shah-zaM Shatan Farlrho Auharmazd. The next 

• — - — ' 

appearing at the end of the text Hunt 
date and the plaoe where the MS. was 




•« 4ft -vw w '"w •»»« ♦*> *w _y -» 5 

" These memoranda had been written in the month of Vohuman 
io the year 324, on the day Dae-pa-Adar, by Dlnpanah son of 
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Aetrapae, son of Din-panah, may he live long! for Shah-zat, son of 

Shat, son of Farkh6 Auhannazd,-may he live longj May their 

souls be immortal! These (memoranda) were in Broach in the 
Fire-temple." 

The next colophon given on the same page gives the date of 
day KMrshid, month Shahrivar of the old ecclesiastical voav aoi 
the date on which Meher-Awan Kai-Khusru Meher-Awan th 
servant of religion wrote the memoranda in the city of Thanak 
Thu S ifc is apparent that Meher-Awan copied from a MS. which was 
do7 years old when it came to his hand. The same year but the 
day Fravardin and month Adar is given as the date of writing the 
remaining part of his MS. as given in the colophon at the end of 
UK. (see p. 167 of Dastur Jamaspji's Pahlavi Texts). 

This second colophon is followed by two maxims in Pahlavi 
and another Pahlavi colophon as under : 

"I wrote this copy for Chahil on the day Dae-pa-Maher, of 

ht S ° Ti f r \, May be " h ° * reads it con id 

him and his rorefathers worthy of heaven." 

This colophon mentions Chahil and then follows a roznamak 
only a part of which has survived in MK. but is found in ts c it 

^« * »« appears the following B ™. 
tat oolophon, in a oorrupt language : 

month' K^n ^ A ' V " ° D Wedne3da y. *• 14th day of the 
MO AY h P COrreSp ? din g t0 the *»y Fravardin month Adar, 
690 A.Y., the Pars, pr.est Mihirwan who came from Persia, on an 




invitation by letter couched in very respectful terms, wrote this 
book of the Shah mtma Gushtasp Pand-namfi. Adarbad M&respend, 
in memory of the late Siangan, son oi the late ChfthU, in the district 
of Th&m at the time when Sultan Gyasuddin came to the throne, 
he who preserves and studies this book remember the pious 



forefathers of the lat 

This colophon is of some in 
Rdzn&meh of (Mini's ancestors is given at the end of the MS. The 
two dates given do not correspond to each other. The year when 
the MS. was thus completed is either 1320 or 1321 A.D. 

There are other copies prepared at different dates of this 
original MS. containing a few or all of the texts found in MK. 
Some of these are useful for supplementing the text wherever folios 

ddn and in Aiyayddgdr i Vazdrgmitrd as also for correcting errors 
of copyists which are bound to appear in such old texts. Perhaps 
the most useful for our purposes out of these are DP (belonging 
to the late Shams-ul-Ulema Uastur Dr. Darab Peshotan Sanjana), 
JJ (written by Dastur Jatnshud Jaraasp of Navsari and belonging 
to the Maneokji Limji Hataria Library), TD (belonging to the late 
Ervad Tehmurasp), and JU (belonging to the late Mobad Jamshedji 
Maneckji Unavala of ISIavsari). 

In his Ganj i Shdyagdn the late Dastur Peshotan ji placed 

the first two texts here given as continuation of his text of Ganj i 
Shdyagdn by which name he calls the text of Aiyayddgdr A i Vazdrg- 
mitrd, and again prints the text of the Andarz \ VSh-zdt FarlM 
Pir&z as a continuation of the text of the Andarz i Atrdydt Mdres- 
penddn. Hence the six texts here given are published under three 
titles only in the Ganj i Shdyagdn. The texts are here arranged 

in the order in which they are found in MK. 




tis text running over about 177 lines of Pahlavi gives us 

of the ei 



orthodox Zoroastrians. The text is generally known as the Pand- 
Ndmak x Zarldsht, by which name it is referred to by Dr. West in 
his "Essay on the Pahlavi Literature" and in his other publications. 
Dr. West also adds that Zartusht here referred to may be the son of 
Atropat Marespendan. But there is nothing in the text itself to show 
that it had anything to do with Zartusht son of Atropat. In Mnkard 
Book VI the same questions (as found in § 1) are attributed to 
Atropat himself and also to the P6ry6tkaeshan. It appears the ques- 
tions and answers found in the text were handed down in Irfin from 
very early times and were reduced to writing in this text. 

- Dastur Peshotanji has included this text in his Ganj \ 
Bhayagd,i as §§ 121-159 as if it were a continuation of the Aiyayddgdr 
j Vazorgmitrd, but a comparison of the style used in the two texts 
shows that there is no trace of similarity between the two and 
they must be regarded as independent compositions. 

The text begins with a series of questions which every 
Mazdayasnian ought to know on attaining the age of fifteen years 
and replies are also suggested to the different queries (« 1-3). 
Then follows a list of duties to be performed by the faithful, who 
are enjoined to prefer virtue and good deeds and light, to sin and 
wickedness and darkness (§ 4). One should marry, propagate 
children, till the soil, and increase the flock of cattle and sheep 
{U 5-7) Ihe day and night are to be divided into three divisions 
one to be used for learning, one for work, and the last for rest, 
pleasure and eating (§ 8). 

Now we come across a long list of things which should be 
accepted as true and about which there should be no doubt, such 
as the resurrection, the final embodiment, the eternal existence of 
Auharmazd, the annihilation of the wicked powers, the immortality 
of the seven Kayans etc. (§§ 9-22). Parents owe a duty 
towards their children to educate them or otherwise they become 
responsible for sins the latter might commit (§ 34). Then a 
Mazdayasnian is asked to go every day to the assembly of the good 
($ 44) and also thrice to attend the fire-temple in order to attain 
holiness (§ 45). 
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The sun in the course of its movements during the day regu- 
larly enjoins Ihe people on earth to perform good deeds during their 
life on earth (§ 49), to marry, have a progeny and carry out all 
their duties (j 50), and lastly in the evening to atone for sins com- 
mitted during the day (§51). 

The happenings of the final millenium are described at some 
length (§ 54) and the text ends with the maxim that " good deeds 
and virtuous action are due to endeavour, and its origin is from gift, 
and gift arises from desire, desire from intelligence, intelligence from 
spiritual knowledge and knowledge is that instrument which is, was 
and shall be " (§ 58). 

The whole text is a collection of moral maxims indifferently 
arranged without any idea of logical sequence which we find so 
well exhibited in the AiyayMgdr % Vaz5rgmitr6. The maxims and 
tenets appear to be culled out from various Avesta and Pahlavi 
writings earlier in existence and placed together. The text has, 
however, been preserved in a compact form for us aod it is surprising 
how it was mistaken to be a part of the Atyaytidgdr t Vazbrgmitro 
in the MSS. used by Dastur Peshotanji. 

II. Andarz i Ddn&kdn 61 Mdzdayasndn. 

This is a fhort text of atov.t 70 lines ccnlainirg ihe 14 Admoni- 
tions of the Wise to the Llazdayasnians." Ihe daily religious 
duties of a Zoroastrian are described in the beginning of the text 
starting with the washing and purification of the body, recitation of 
the daily prayers and performance of one's duty (§ 2). Man is 
doomed to death and after death liable to be forgotten (§3). The 
on of a man is then compared to a tree which is 
which is then 



The wood is 
id. Them 
form whether it 




it then cannot recognise the 
tree (§ 4). 

Next we are 
and good deeds belong to 

(§§ 7-9) ; while bad 




to his 




good words 
and they take man to the 
words and 



deeds belong to Ganrak Min6t and they take a man to the worst 
existence (§§ 10-12). The rest, of the text is devoted to the usual 
moral maxims showing the transitory nature of the life on earth 
and enjoining the performance of good de^d*. 

This text was printed by Dasfat Peshotanji as §§ 160-169 
of his Ganj I SMyagdn, We can again note that instead of a 
catechism consisting of questions and answers as in the text of 
Ahjay&dq&r i Vazorgmit<6 this text is more in the nature of a sermon 
preaching the performance of daily duties by a JMazdayasnian and 
then by apt similes drawing his attention to the transitory nature 
of the wealth of this world and enjoining the performance of good 
deeds for securing eternal bliss. 

III. Aridarz % KhihrU i Kavdtdn. 

This text running over about 45 lines in the original MS. 
contains the " Admonitions of Khusru the son of Kavat," better 
known as Naoshirwan by which name he is throughout referred to in 
the Shdhndmeh. The great Emperor orders that after his death his 
throne should be removed to Aspanvar (Ispahan according to 
Peshotanji), and there to announce to the people assembled the admo- 
nitions here given, viz., not to rely on earthly wealth, to abstain 
from sin and perform good deeds (§ 1). One should maintain 
method and moderation in action (§ 3) ; listen to the admonitions 
of the wise (j 4), and be contented with one's lot (j 5). Here life is 
short while there in heaven the Judge is truthful, and good deeds 
cannot be procured as a loan (§7). 

It is surprising that this interesting text remained unnoticed 
by Firdusi and has found no place in the exhaustive treatment of the 
period of Naoshirwan's reign in Persia, as given in the Shdhndmeh. 
Dastur Peshotanji published this text, in 1885, in his Ganft Shdyagdn 
along with English and Gujarati translations. CasarteTli then 
published its transliteration and translation in 1887 {Two Discourses 
of Ghosroes the Immortal- Souled, Bab. and Or. Eecords I, 97-101, 
London, 1887). A few months later a German translation with 
transliteration by Salemann appeared ; and in 1899 its Pahlavi text 



with a Persian translation was included by Dastur Khudayar 
Shahrayar. 



This is perhaps tha most famous and well translated of all 
texts included in this collection. Atropat, i Marespendan, or 
Adarbad Marespcnd, was the Disturan Dastur and Prime Minister 
of Shahpur II (309 379 A.D.), one of the most renowned Em- 
perors of the Sassanian dynasty. He was an inhabitant of 
Kiiran and through his learning and wisdom ho was able to gather 
round him a school of men who endeavoured to give to the people 






scriptures 
have required 
are scatered 
enriched, 
a I 



;t good version of the ancient, 
to organize the ri 
le explanation. His writings 
throughout the Pahlavi literature which he ( 
Ervad Tehmuras' MS. of the 
about 111 lines preceding the main text of the 
the 22 precepts given by Atr6pat. to a disciple which he says in his 
turn he received from his own master Mihir-Afthanuazd. Dinkard 
Bk. Ill, Ch. 199, contains ten admonitions given by the great Dastur. 
Again Dinhard Bk. VI gives us several ethical passages of the 
sages of old, ten cf which are attributed to Atropat. The last of his 
works is perhaps Vujak i Aediand $ Airdpdt t Mdrespenddn 
which text is believed to contain his death-bed utterances. 

Besides his literary ac'ivities Atropa 1 -. was equally well-known 
for his holiness and sauctity. Ho is reported to have poured 
molten motal on his breast and como out unseated to establish the 
greatness and truth of the h)!y Miz liyasniftn religion. In course 
of time he was ro^arJjl a5 a samr, (ha-f ravarb, and in ihu I'azaud 
prayer Afrinjdn t Panzi he is remembered along with the 
P6ry6'kaeshan as under : 

i.e. " May we be with the fravdhar of Atropat Marespend&n together 
with the fravdhars of the Pdryotkaeshan, the spiritual, who were 
its of religion." 



XIV 

The present text, the "Admonitions of Atrdpat Mflrespenddn " 
as mentioned in §1, is addressed to his son Zartusht, and consists 
of about 219 lines in the MS. It was first published with translitera- 
tions in English and G-ujarati and a translation in Grujarati with 
explanatory notes in a Glossary, by Ervad Sheriarji Dadabhai 
Bharucha in 1869, from which an English translation was prepared 
by Rev. Shapurji Edulji in 1870. It was again included in his 
Ganj \ Sh&yag&n publication by Dastur Peshotanji in 1885, with 
English and Gujarati translations. A French translation by De 
Harlez (Le livre des conseils d'Aterjdti Mdnsarspenddn, traduction 
francaise, Le Museon, VI, 66 78; Louvain), appeared in 1887. 
Dastur Khudayar Sheriar also included the text in his Pahlavi Texts 
with a translation in Persian. He has utilized the Pahlavi text as 
prepared by Dastur Jamaspji making a few alterations wherever he 

Atropat advises his son to think of good deeds and not of sinB 
(§ 2), not to do anything for others which he would not liko to be 
done to himself (§ 8), to educate his wife and child (§ 13), to think 
with moderation (§ 1;), and not to ridicule anybody 16). He 
then suggests to him what sort of companions he should have in 
life (§§ 17-25). Before marrying one should think of the expenditur 
involved (§ 41). A modest and educated woman is desirable 
as a wife (§ 54), and a clever, good-natured, efficient man as a 
son-in-law (§ 55). The son is further advised not to deceive 
others' wives (§ 82), and not to harm the soul for the sake of revenge 
(§ 84). He should not rely on the property and wealth of this world 
as they are like a bird sitting from tree to tree and not remaining 
long on one tree (§ 89). Wisdom is good for help of manin this world 
(§ 104). A man should not mix up his own wealth with that of 
others' as it is likely to disappear thereby (§ 115). A man is like a 
bag full of air when the air goes away nothing remains there (§ 117). 

The paragraphs now following contain the description of work 
to be performed on eaoh day of the Zoroastrian month (§§ 119-148). 
In some MSS. this part of the text is placed under the title HaMat $ 
Buzhd along with the concluding part §§ 149-154, and the benedictory 
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paragraph at the end though the latter as well as the portion of the 
text comprised in §§ 117-154 is unmistakably in the same style as 
that of the Andarz % 

Now we may note the departure made in the texts of Dastur 
Peshotanji as well as of Ervad Sheriarji above noted. After § 116 

of the Andarz $ 
of the Andarrt Veh-zdt 

of the Andarz % Atrdpdt text. The concluding part §§ 117-164 of 

are both omitted in these earlier publications. It is inl 
note how this error arose. 

After § 116 which appears at the end of folio 62 in MK. the 
folio 63 is missing. This folio must have been lost at a later date as 
some of the other MSS. contain different portions of the missing text. 
As noted by Mr. B. T. Anklesaria in his very able Introduction to 
Dastur Jamaspji's Pahlavi Texts, the last three words of § 115 and 
the three lines of §116 missing in MK. on account of the loss of 
folio 63 have been resuscitated from the recent MSS., TD, JU, JE, 
Mio and M 17 . He then proceeds : 

" I have come to the conclusion that about ten words at the 
most are irretrievably lost. Because I infer that only one folio of 
MK marked 63 by the re-numberer is lost. The connection of the 
folios 64-65 strengthens my inference. Moreover I found nine small 
strips of paper about half an inoh each closely stuck to one another 
lying attaohed to fol. 64a, 1. 3. I soaked them in water and separat- 
ed them from one another, and found that the uppermost belonged 
to fol. 55; I adjusted the other seven in their proper places. In the 
third line of fols. 66-62, where they filled in exactly; but one, cer- 
tainly belonging to the missing folio 63, remains unadjusted. On the 
a side of it I find the letters eii and I think that the two letters belong 
to the seoond in § 116. On the b side the letters are indistinct; 
I find something like "...^Vi I am tempted to adjust these letters 
as belonging to -^-m in § 126. Then again I have calculated twenty- 
eight lines of a folio of MK on an average oooupy about nineteen to 
twenty-one lines of our priuted text. For the lost folio of MK we have 
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been able to resuscitate about 20 printed lines. Therefore if any 
words are missing they must not be more than ten words at the 
most. My inference might further be supported by the context." 

It is further suggested by Mr. Anklesaria that even if we be- 
lieve that no words are missing, the § 117 may be taken as a con- 
tinuation of § 116, with the meaning M ho who keeps property not his 
own does not become pleased, for man is like a bag " 

Now it very often happened that when a folio was missing at 
the end of a text a later copyist would believe the subsequent folio 
to contain the continuation of the text on the one immediately preced- 
ing it. Thus in the MSS. used by Ervad Sheriarji and Dastur Pe- 
shotanji not only was folio 63 missing but four more folios must 
similarly have been either lost or not copied by subsequent MS. writers. 
Thus not only was the concluding §| 117-l£4 of the Andarz i Atr6- 
pdt but also the prelude to the Andarz i Veh-zat was missing in 
the texts used by them. It was hence natural to suppose the latter 
text to be a continuation of the former. The contents and the style 
of the two texts, however, clearly indicate that the two tests are dis- 
tinct and by diSerent authors. As will be noticed the Andarz % 
Atrdpdt is composed in a direct forceful style in which the great 
Atropat admonished his son to do this or not to do that. The whole 
text brings before the reader the personality of the great man whose 
word was honoured and obeyed by his countrymen. The Andarz i 
Veh-z&t as it will be presently noticed is composed in a style revealing 
at onoe the wisdom and humility of the author. He has not the fame 
of the great Atrdpat to lend force to his admonitions. He hence con- 
tents himself by merely giving his own experiences and leaving the 
reader to judge what line of conduct he should adopt. 

V. Andarz \ Veh-z&t FarWi6 Pirdz. 

Unlike Atropat the author of this text of about 62 lines is little 
known. His name only has survived for us here. As noted above 
this text without the prelude was published by both Ervad Sheriarji 
and Dastur Peshotanji as the continuation of their Andarz \ Atrdp&t 
text due to an error. 
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The text on the whole can very well be described as a 
monologue on wisdom. The introductory lines are devoted 
to indicating the relation between wisdom and work. Every- 
thing is ordained by wisdom. Two porsons are always at ease owing 
to their wisdom, one who is of discerning judgment and one who is 
unwise; the former owing to the wisdom which he has and the 
latter to the lack of intelligence. We are next told what part 
destiny (bakht) plays in our life g| 1-5). 

The author then again reverts to his praise of wisdom, and 
in §5 6-18 tells us how helpful wisdom is to us in 
can be removed from the creatures of the earth by means 
Wisdom leads man to high position and wisdon 
direst distress. Wisdom is the saviour and helper of the body. 
He who has wisdom is a good worker and can also get wealth. All 
good works are begun through wisdom. 

Even though a man's life extends to 100 years his road is 
towards the CUnvat Bridge in the end (§ 19). A wise man knows 
his work in" the beginning while the ignorant sees it in the end 
(§ 21). 

The concluding portion of the text (§§ 23-31) is a short 
dissertation on death. When the body is disintegrated after death 
the soul becomes worried over the deeds done in the bodily existence 
(§ 22). The different parts of the body cannot perform their 
respective functions (§ 23). One family mixes with another (§ 26), 
property and possessions go to other persons (§ 27). 

VI. Atyayddgdr i Vazdrgmitrd. 

This is included here as an Andarz text as it contains 
the memoranda of Vaz6rgmitr6 giving admonitions on various 
questions about life on this earth. Dr. West calls this text 
Pandn&maM Vadshdrg-Mitrd t Bdkldakdn in his "Essay on the 
Pahlavi Literature." The corresponding chapter in the Sh&hn&meh 
ia also entitled Pand dddane Buzarjmelicr, i.e. giving of admoni- 
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tions by Buzarjmeher. As in § 1 we are also told in the Shdhndmeh 
that the book was deposited in the royal treasury : 

M jr J» ^P* *J i " l " c ^"** 

This makes it clear that the title Ganj f SJidyagdn given by 
Dastur Peshotanji to this text is an error. He translates the words 
pavan ganj % sUyagdn hanalMhit in § 1 as " I named it Ganj 1 
Shayagan." But for "named" we must get sham hanaMit&nt which 
is not found in the text. The present title is suggested in §1 and 
also at the end of § 4 where the writer says dend ayayddgdr napesht, 
i.e. " I wrote these memoranda." 

Vazorgmitro the son of Bokhte was the well-known vazir or 
Prime Minister of the great Persian King Naoshirwan the Just 
The interesting way in which Vazorgmitro was first introduced to 
the King by giving the correot interpretation of the King's dream 
which had baffled all the wise men of his court and how he ulti- 
mately through his wisdom and knowledge gained the high position 
in the Court of his patron have been all told in details by Firdusi in 
his Shdhndmeh. It was again Vazorgmitro who solved the game of 
Chatrang and gave its explanation as described in the Pahlavi text 
Vijdrishn % Chatrang and then himself invented the game of 
ttm ArtakhsMr which could not be solved in India. After the death 
of Naoshirwan when his son Hormazd came to the throne he ordered 
this great vazir to be put to death because he was suspected to be a 
Christian (according to Markham's " History of Persia"), or because 
he had declared before Naoshirwan that Hormazd was not a fit 
successor to the throne. 

The Pahlavi text is one of the longest in the collection of 
Dastur Jamaspji, consisting of about 282 lines. It is unfortunate 
that the MS. MK is available up to § 27 only. The folios 112- 
125 of MK are missing. The folios 1116 and 126a are both blank. 
It is hence likely that the folios 112-125 were taken to compose a 
separate book and taken out from the MS. at some date after the 
copy JJ was prepared. For the purposes of the text following § 27 
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9mmM „ ^ used JJ and collated it with TD and JU. TD 

again breaks off at § 162, and hence only two MSS. are available 
from §163 to the end, J J and JU. 

The test as published by Dastur 
different form. After misnaming it Ganj i 

§§ 1-233 of our text as §§ 1-120 of his Ganj % Shdyagdn. He then 
continues the latter text by inserting the GhUak Andarz i Pdrydt- 
Jcahhdn as §§121-169, and the text of Andarz i Ddndkdn 61 VihdUan 
as§§ 160-169. It is' noted above that the first two texts of this 
publication are different in style and contents and quite distinct 

Though Dastur Peshotanji has 
final benediotory lines altogether, these benedictory lines wl 
Vaz6rgmit?-6 is blessed as well as the style of this part of the text 
leave no doubt that this concluding portion belongs to the 
Atyayddg&r i VazdrgmUrd text. 

Vaz6rgmitr6 begins his memoranda by observing that he wrote 
them at the request of Emperor Khusru and deposited them in the 
royal treasury. He then goes on to observe that all earthly things 
are perishable and liable to change and decay. Time makes every- 
thing forgotten on this earth. Things pertaining to the renovation 
and holiness will alone survive and last for ever. Being a firm 
believer in God, in his religion and soul he wrote these few things 
for keeping his name alive (§§ 1-4). 

Now begin the memoranda proper. We first get a series^ of 
questions and answers thereto, the reply to one question suggesting 
the next question regularly. A sinless man is a fortunate man 
(§§ 5, 6). He is sinless who maintains the law of God and 
that of the demons (§§ 7-8). The former consists of got" 
words and deeds, while the latter of bad thoughts, word 
(§§9-10). Good thoughts, good words and good deeds are then 
described and so also the bad ones (§§ 11-22). 

Next we oome across the ten dr&jas or wicked powers in man 
whom man should fight, viz., Avarice, Greed, Wrath, Jeal- 



ousy, Shame, Lust, Revenge, Sloth, Impiety and Slander. The 
powers of these drtijas are also delineated (§§ 23-41). As Aharman 
keeps the reward of good deeds and punishment for sin concealed 
from the eye of man, Auharmazd has bestowed invisible protective 
powers to man such as, Innate and Acquired Wisdom, Disposition, 
Hope, Contentment, Eeligion, and wise Conference (§§ 42-56). The 
functions of these powers are also described at some length. 

After a few questions which have little connection with one 
another (j§ 57-84), a long paragraph (§§ 85-104) deals with the 
question as to how certain good traits are better seen in the absence 
of certain unworthy traits. 

The relation between Fate and Action is next dealt with 
(§§ 105-111). The one is united to the other like body and soul and 
therefore one is of no avail without the other. 

The rest of the text is devoted to a catechism laying down 
several moral maxims, such as the store of good deeds lasts till 
the renovation, the hand of charity is most extensive and of a miser 
the shortest, gifts to the ungrateful and association with the wicked 
are most unproductive, a wicked man having knowledge is 
most destructive, and so on. 

The whole text dealing with such varied subjects illustrate 
the versatility and profound wisdom of the great author to whom 
ifc is attributed. The questions and answers throughout follow 
a logical sequence and arrangement which is lost sight of at 
very few places. The style of a catechism here adopted is maintained 
in a manner to be found in perhaps no other Pahlavi text of equal 
length, and is easily distinguishable from that of the fiist two texts 
in this publication which were believed by Dastur Peshotanji to be 
continuations of the present text. 

As will be noted from the frequent quotations of parallel lines 
found in the Sh&hn&meli in notes to this text (see pp. 64-69) there is 
no doubt that Firdusi must have used this Pahlavi text for preparing 
his chapter of Pand dddan4 Buzarjmeher on the basis of this text 
just as he used the Kdrndmak i Artakhshir i Pdpakdn for the 



i, the founder of 




history of the reigu of the 
the Sassanian dynasty in Persia. 

As noted in my earlier publication the above description 
contents and style of the different Andarz texts herein tran 
leave no doubt that the tests were composed by different authors at 
different times while the Pahlavi language was nsed m Persia 
and must have been collected together at some later date by 
MS. writers like that of MK. It is interesting to note and 
compare the different characteristics in style evolved by each writer 
of the original Pahlavi. 

This collection of Anton texts also reveals to us the great 

k «,„ onoionf Persians to this form of composi- 
fondness shown by the ancient lersians m m. 

" . PaWavi Almost every great man of those times had an 
Zdarz text attributed to him. Andarzp&t was a special officer at 
the Iranian Conrt appointed from among wise men able to guide and 
struct his royal patrous. The didactic works of ^«*>* 
writers must have exercised considerable influence on the Uterature 
of their times, not only in Persia but also among other nations 
coming under the influence of Persia due to the extensive conquests 
of the Sassanian Emperors. 
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PA VAN SHE SI t YEZDAN. 

CEITAK ANDARZ I PORYOTKAESHAN. 
— ' * — ■ 

(1) P6r\o!k;u''shan i fardum dancshnun pavau pftftMfa I min 
din barft g&f t yekavmiunet, a'igh : ko/a an*ftftt& amab 61 d:V j 15 
shantak yamh'mAfc adina-;h den-? hand mandavam bxrX khivUunas- 
tan ilwayod, ahjji : man hi v.) am, va mho. Qttfah^ hav-tam, va mi a* 
aigh mat havA-am, va ava/, 61 aieh vazKmam, va in in ko-Um -vitvand 
va tokhma havtl-am, va afamt ma lth v cshk:irih i giffi va ma mazd i 
minoi, va min minoi mat hav»/-ara ayilp pavan git<? but hav<?-am ; 
Auharmazda aaf&hd hav<)-am ayup Aharinan, yezd&n nafsluS hav /- 
am ayup shaedaa n ; shapirau nafshi hava-un ayup sarihiran, 
mardum havr)-am ayup shaedft ; r&s ehand afam din kudam; afam 
md But afam m<? //iy;\u ; afam man dust afam 1111*111 dushman ; 
buuishtak aivak ayup tariu ; va min muu nevagih va min mini va iih; 
va min mun roshnih va miu mini tarikih ; va min mun hubud'ih va 



IN THE NAME OF GOD 

SELECT) ADMONITIONS OE THE PORYOTKAESHAN.' 

(1) Tho original Porydtkaesh;iu\ the wise, from the manifes- 
tation of religion have said, that every man when he attains 
tho ago of 15 years ought to know these things : 11 Who am I, and 
with whom am I connected, and whence have I come, and whither 
am I going, and from what, kin and seed am I, and what is my 
duty iu this world and whah is the spiritual reward, and have I 
come from the spiritual world or have I come into being in this 
world; am I connected with Auhannazd or Ahriman, am I con- 
nected to the good beings or to ihe wicked beings ; do I belong to 
the good or the wicked, am I a man or a devil; which is my path 
(and) what is my religion ; what is profitable for me and what is 
harmful ; who is my friend and who is my enemy ; am I of single 
origin or double ; whence does virtue arise and whence vice ; from 
whom does light come and from whom darkness ; from whom there 
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min mun gandakih, va min mun daenaUi va min mun a 
min mun avohishaishn* va min mun an-amurzishn. 

(2) Kanu viohitart i ohim yedci madam hanakhtunt i ham- 
aidunih var6ishn va miyanljikiha pavan ras i l^erad bara awe- 
gUmaniha sazet khavitnnastan, : min min6i mat hav^-am iA 
pavan giW but hav^-am, afritak havA-am la butak, Auharmazd 
nafsh<* havd-am la Aharman, yezdftn nafsM hava-ani la shaedaan, 
shapirftn nafshd havd-am la saritaran, anshuta havA-ani lft shaeda, ; 
Auharmazd dftm hav^-am la Aharman dam, afam patvand va tokhina 
min Gayomard, afam am Spendarmat, afam ab Auharmazd ; afam 
mardumih min Mitr6>h Mitrdyanib mun avla patvand va t6khma 
min Gayomard but hav<Sd.t (3) Afam varzishn ! ldi v eshkarih va 
farljpanihdend.aigji: Auharmazd pavan haitih hauiak budih va 
hamak yehvuned'ih, va anoshak khudaih va akanarakih va aveza- 
kih ; Aharman pavan lavetih va anbm yehvuntih mimtan ; va nafshd 



18 fragrance and from whom stench ; from 
and from whom injustice ; from whom arises mercy and from whom 
oppression ?" x 

(2) Now the explanation of reason puts its hand on that 
cause of belief and inwardly through the path of wisdom one ought 
to see without doubt, (that) "I have come from the spirit and I have 
not been from the earth, I am created and not existing, I belong 
to Auharmazd and not to Ahriman, I belong to the good spirits and 
not to the demons, I am connected to the good and not to the 
wicked, I am a man not a demon ; I am a creation of Auharmazd 
and not a creation of Ahriman, my relation and seed is from 
Gayomard 3 , my mother is Spendarmat" and my father 
Auharmazd ; my manliness is from Mitr6 and Mitroyanih"' whose 
first connection and origin is from Gayomard. (3) My work of 
duty and protection is this, that Auharmazd by His existence was 
all existing and shall bo all existing and He is of eternal sovereignty 
and boundless and pure; and to consider Ahriman to be non- 
existent, and invisible ; and to keep one's body in connection with 

* MK, JJ + Mt^^t. {MR, JJ !#*» 
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tan pavan kh v eshih I Auharmazd va AmsAspend&n dashtan, va min* 
Aharman va shaedaan va shaeda aiyayaishn jvitak yehvuntan. 

(4) Pavan gita avla pavan d'm astopan yehvuntan, patash 
f&tMt va yeshtar va azash a-vartak yehvuntan, varoishn mmish- 
ntha pavan veh diu i Mazdayasnan dashtan, sul min zfy&n, va 
vanas min kerfak, vehm min saritarih, va roshnih min tftriklh, va 
Mazdayasmh min shaedayasmh bara vichilan. (5) Dattgar 
nish/l kardan va patvand ! tffift rayiukUu $ato$ toldishik azash 
a-vartak yehvuntan. (6) Satigar zamig kish auohar kardan var/a- 
tan. (7) Ch&hKimktradatihavarzttan. (8) Panju.n 3 a&vak i yom 
va 3 aevaTi shap 61 airpatastan vazlnntan va kherad S yeshruban 
pursidan, 3 "aevak J yom va 3 aevak i lilya varz va awadamh 
kardan, va 3 aevak ! y6m va 3 aevak I shap vashtamuntan 
va ratnishn va aaayishn kardan. 

(9) Va pavan den<5 awf-guman yehvuntan aigh min kerfak 
Auharmazd a^d the Ameshaspends and to be away from Ahriman, 
and the demons and the help of demons." 

(4) In this world first a man should be steadfast to his 
religion, and thereby he shonld be a worker and worshipper and 
he should not turn away • therefrom, thoughtfully he should 
keep faith on the good religion of Mazda-worship, and should, 
distinguish advantage from harm, and sin from good deed 
and goodness from wickedness, and light from darkness, and 
Mazda-worship from demon-worship. (5) Secondly he should 
marry and continue the progeny of this world and thereby be its 
worker and not one turning away from it. (6) Thirdly he should 
work for making land fertile. (7) Fourthly to behave lawfully 
towards the domestic animals. (8) Fifthly a man should go for 
one- third of the day" and one-third of the night to 
school and inquire of the holy about wisdom, and sj 
of the day and one-third of the night in producing prosperity, and 
one-third of the day and one-third of the night in eating and 
pleasure and resting. 

(9) And to be without doubt about this that there is advantage 

— _ — 

MK, JD * . 




sud va min vanas ziyan, afam dust Auharmazd va dushman Ahar- 
man, va ras i din aevak. (10) Aivak ras i hnmat va hufcht va 
huvarsht, vahesht roshnih va awezakih va akanarak i datar Aubar- 
mazd i hamak bud va hamak yebvunet. (11) Aiwak ras i dush- 
mat va dushadkht va dusha-varsht, tarikih va kanarak-a6mandih 
va barvesp-bauakih va margib va saritarib \ b\& i dravand Ganrak 
Minoi i bud ! araat lfi yebvunt baen dend dam yebvunet amat la 
yebvunet baen dam i Auharmazd va pavan farjam bara afsayed. 

(12) Va pavanaoh den<2 aweguman yehuntan aigji bunishtak 
tarin, aevak datar va aevak maruohmitar. (13) Old I datar 
Auharmazd mun harvesp nevakih harvesp roshnih. (14) Afash 
zak i maruohtnitar dravand Ganrak Minoi i harvesp saritarib 
va purmargib i drftj i farevtar. (15) Va pavan dena band 
aweguman yehvuntan aigh pavan jvit* min Soshans va zak 7 Kaf 
arvin aish hushadmand.* 



from good deeds and harm from sin, and that Auharmazd is my 
friend and Ahriman the foe, and tbere is one path of religion. (10) 
One road of good thought and good words, and good deeds is of the 
light of the best existence and purity and the infinity of the Creator 
Aftharmazd, Who always was and ever shall be. (11) One way of 
bad thought and bad words and bad deeds is of darkness of the 
worst existence and which is circumscribed and of all distress and 
death and of wickedness of him who is the wicked Ganrak-minoi who 
was but who is not to be, 7 who is in this creation but shall not 
remain in this creation of Auharmazd and at the end is to be 
destroyed. 

(12) And to be without doubt even about this that there are 
two original powers 8 : one creator and one destroyer. (13) The 
creator is Auharmazd from Whom proceeds all goodness and all 
light. (14) He who is destroyer is the wicked Ganrak- min 6i of all 
wickedness and full of death, the wicked deceiver. (15) And about 
these several things also to be confident that except 9 Soshans 10 and 
these 7 Kais 11 everybody is mortal. 

»_* These nine words arc omitted by Dastur Pcshotanji in his Ganj-i ShAyigdn. 
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(16) Va khafrunishn I jan, vashoftan i tan, va hamar i pa-van 
va yehvimtan i r'istakhiz va tan \ pasin, vadardan i Chinvapt 
puhal, va matan i Shoshans, kardan i ristaldun va tan i pasin 
awegiiman yehvimtan. (17) Va d&t airioh vad'in i Porydtkaeshih va 
mtnishn i frarunih, va huzvan rastiha, va yedrt huvarziha dashtan. 
(18) Levatd hamftk shapiran pavan dat airih yekavimunatan. (19) 
Ashtih va hainih pavan harnak kar va kerfak. (20) Levatti hamak 
vehan pavan dat khup d'inigih yekavimunatan. (21) Hioh munj 
yehvunt havdd va hioh man yehviind va hioh inun havad hamak 
hamkerfak va hamdina budan. (22) Kerfak i pavan dat, ru£ kar<J 
awirtar madam* yatunid aigh zak S benafsh<2 varzend patash 
yeshrubtar yehvnnd. 

(23) Va guffc vehdin i Mazdayasnan makbalunt 

patash aweguman hav<i-am la tan va la jan dusharam rae, va la veh- 
zivashnih va la vish-zivashnih, va la min tan bodhbanl* vartashnih 
rae min veh-din i Mazdayasnan lakhvar la yekavimunam, patash 



(16) And to be confident about the kindling of life, deteriora- 
tion of body, and the reckoning of the third night, and the 
happening of the resurrection and the final embodiment, the passing 
of the Chinvat Bridge, and the coming of Soshans, performance of 
the resurrection and the final embodiment. (17) And to maintain 
the law of purity, and the religion of the primitive faith, and virtuous 
thought, and truthful tongue, and well-working hand. (18) To 
be with all good people with the law of purity. (19) Peace and 
harmony (is) through all work and good deeds. (20) One should be 
with all the good properly and in accordance with the religion. 
X21) And to be of the same good deeds and same law with 
everyone who was and everyone who is and everyone who shall be. 
(22) Lawfully perform good deeds and become great thereby, for 
he who performs them himself becomes holier. 

(23) And it is said, " Having accepted the good religion of 
Mazda-worship, I have become without doubts therein. I shall not 
relinquish the good religion of Mazda-worship neither for the love 
of body nor for that of life, nor for good life or long life, 

* MK, JJ omit. 
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aweguman hav^-am, jvit kishan la setayam * va la burzam, afashan 
patash la himunam. (24) M.d pitak aigji min mmishnan va gobish- 
nan va kunishnan, kunishn hainar. (25) MA zak akh6 avindet 
minishn. ageraftftr va kfinishn geraft&raomand. (26) Md anshutaan 
pavan kunishn vabidund den<$oha 3 ras baen tan i anshutaan hana- 
fejitunt yekavimunefc. (27) Pavan deud 3 r&s 3 minoi gas va 3 druj 
ras yafchsunet j pavan minishn Vohuman gas aishma ras yakhsunet, 
pavan gobishn khera<J gas varun ras yakhsunet, pavan kunishn 
Spenak-minoi gas Ganrak-mlndi ras yakhsunet. (28) Marcluman 
pavan dend 3 ras sakht aistashnih ohabn va fcjivastak va arzuk i 
gita rae mazd i minol bara shebkunishn. (29) M<2 anshuta 
munash dend 3 pas zim guft madam tan i nafshd bara natrunetf 
minishn min dushmat va gobishn min dusha6kht va kunishn 
min dushavarsht. 

(30) Adin sepasdar yehvuntan va pavan sepasdarih den<3 aigji 



nor if the intelligence were to part asunder from the body. 1 ' I have 
faith therein ; I shall not praise other religions, and shall not exalt 
them, nor shall I believe in them." (24) For it is manifest that 
action is judged by thought and words and deeds. (25) For this life 
does not gel unintelligent thought and intelligent action. (26) Be- 
cause what men perform by action is even due to these three roads 
whioh are placed in the body of men. (27) By these three ways he 
has 3 spiritual places and 3 wicked ways ; through thought he has 
the place of Vohuman and the way of anger, through speech he 
has the place of wisdom and the way of lust, and through action 
he has the place of Spenta Mainyu and the way of Ganrak Mainyu. 
(28) Through these ways of hard life men should not give up 
the spiritual reward for the sake of the wealth, and property and 
desire of this world. (29) For a man who spoke about these three 
protective powers in his own body protects his thought from wicked 
thoughts, and speech from wicked words, and aotion from wicked 
deeds. 

(30) Therefore one should be thankful and by thankfulness is 

♦ Thus MK. DMtar Peshotanji corrects into ■€0-"fl» and the reading is adopted by 
P^turJamaspjL t MK, TD,JUr.|k,. 
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tdb&n kardan aigh ruban 61 dushkhan la yanitunet. (31) M<2 
mardutn w pataohanbyo "* amat min pusht I abitar 61 karis# i am'itar 
vazluneb adlnash Astdvidat ralndyiha band, baen 61 ahold, ramitunet, 
vad zivandak dr&nae zak band la pavan lninoi i v^h va l& pavan 
min6i saritar (zak band) min oholc?, bara kardan la toban. (32) 
Bara pavan zak i nafshd hukunashn'ih zak i yeshrub afchar min 
bara vadirashnih zak band min ohola bara aoft6t va zak i dravand 
pavan zak i hamband 61 dushlthan yazrunet. 

(33) Md ko/a mun baen git ft band chand yasht-i bar4 
kardan vanas 1 baen yed<2 va regain barft khavitunastan awayed, bara 
mun| kir ayup gung ayush la patakhsha, bara amat vabidunihet 
dendqha airpatastan bara kardan va zend bara fchavitunastan. (34) 
Ab va am farzand I nafshd rae dend hand kilr kerfak levin 
min 15 shant bara ainulditan awayed, va araatash dend hand bara 
amufcht koZa kar va kerfak I farzand vabidunet ab va am glial 

vabidftnet ab va am 61 bun yehvunSt. 

meant this that one should become capable so that the soul does not 
reaoh the worst existence. (31) For man becomes " doomed 1 ' " when 
he goes from the back of his father into the womb 11 of his mother, 
then Asto-vidhat 15 throws a spiritual noose in his neck/" during the 
period of his life he cannot remove that noose from his neck, neither 
through the good spirit nor through the wicked spirit. (32) After 
the passing away the noose falls from the neck of him who is pure 
through his good deeds, and if he is a sinner he carries that noose 



(33) Hence all, who (are) in this world should often perform wor- 
ship, except those who are blind and dumb and disabled, should know 
the sin in the hand and foot, except when they do even this that 
they establish a religious seminary and learn the Zend. (34) Father 
and mother should teaoh these several duties and good deeds to 
ohildren before their attaining the age of 15 years, and when these 
several things are taught if the child performs a duty or good deed it 
becomes that of the father and mother, and if it is not so taught, 
if through vice' 7 , the child commits sin the father and mother 
become the origin thereof. 



* td, ju *-»v . 
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(35) Pavan kerfak hamdatastan, va pavan 
pavan nevakih sepasdarih, va pavan patiyarak kMrsand, va pavan 
astanak balest&n, pavan frevpanikkaran t6!chshak yehvuriefc. (36) Va 
min hamak vanas pavan patit yehvunfit va vanas 61 pfihal vazlunet 
baen Msra bara al shabkunid. (37) Va varun va'arzuk 5 awftrun 
pavan kheradbara raaldiifcaaid. (38) Az pavan ldiursandili, va aishina 
pavan Sraosh, va areshk pavan huehashin'ih, va niyaz pavan gadh- 
varih, va an-ashtih pavan ashfcih va darujih pavan rastib bara zanfd. 

(39) Bara khavitunet aighjivak i vahesht voh, va shafcrd i niin6 
kMratntar, va rnata i astnaa r6*hanbar, man roshani gardsinan, va 
varz t kerfak mas aumid \ tan i pasin rnun vadirashn lav6t. 

(40) Sarlfcaran pavan t6ban patakjishaih al burzSfc md min bur- 
zishn i awarun saritarih 61 tan vazlilneb va vShih bant sepujet. (41) 
Pavan farhang kh v astarik toldishak yehvunet md farhang tokhma 
i da-nishn, afash bar Idierad, va kherad kola, 2* akvanik rayinishn. 
(42) Patash gfttt yekviinitnet aigi farhang baen farakhoih piraik va 

(35) Through good deed he becomes of the same law, and 
through sin of different religion, and through goodness thankful, and 
through strife contented, and through faith lofty, and through 
protection from deceit industrious in works. (36) And repent from 
all sin and if you do not leave sin within a hdsra it reaches the 
Bridge. (37) Destroy lust and wicked desire by wisdom. (38) Destroy 
greed by contentment,^ and anger by good sense, and jealousy by 
good eye, and indigence by good fortune, and strife by peace, and 
wickedness by truthfulness. 

(39) Know that the abode of paradise is good, and the spiritual 
city is more pleasant, and the region of the sky is more brilliant, and 
the shining abode is of Gar6tman i;) , and the task of good deeds is of 
great hope of the final embodiment from which there is no escape. 

(40) The wicked with their strong power do not live, for 
through wicked life evil goes in their body and goodness is screened. 
(41) Through admonition desirability becomes active, for admonition 
is the seed of knowledge and its fruit is wisdom, and wisdom is for 
adornment of both the worlds. (42) Therefore it is said that precept 

♦ Ml pri» t 



leivortm panaii, va 
(43) Pavan aishij a' 




mm 61 hanjainan i shapiran vesh vazMnet 
vesh arkimd. (54) Va ko/a y6in 3 bar baen 
man i fitasMn vazlunid va abash niyatshn vabidunid, md old mun 
baen man i atash-in vesh vazlunet vaatash niyaisha vesh vabidiinet 
adinash lth v astak va yashraih vesh arkuod. (46) Min azarishn 
i ab va am va sardar sakht pahrizid, aigh-tan tan dusrub va ruban 
dravand la yehvunat. 

(47) Bara khavitunid aigh. min amar patiyarak Gam-ak-minoi 
i dravand karinet 3 den^ gerantar bastashn : vinishn i c 
va la ashaavishn" i gush, va setigar druj 1 an-ashtih. (48) 
plfcftk aigji ldiurshid ham"-ohim rae ko& y6m 3 bar 61 anshuta i 




is an embellishment daring prosperity, and a protection during adver- 
sity, and a helper during calamity, and a profession during want. 
(43) Do not ridicule anybody even for anything, for a deriding man 
himself becomes ridiculed, helpless and accursed, (and) their children 
become wicked and less courageous. 

(44) Every day you should go to the assembly of the good for 
intercourse, for he who more attends the assembly of the good attains 
more to good deeds and holiness. (45) And every day go thrice to 
the fire temple 3 " and perform the worship of fire, for he who goes 
more to the fire temple and performs more the worship of the fire 
gets more wealth and holiness. (40) Abstain strictly from annoying 
your father and mother and lord so that the body may not become of 
ill-fame and the soul wicked. 

(47) Know that the endless strife caused by the wioked Ganrak 
Minoi is heavier on account of these three : the limitation of the 
sight of the eye, and the want of hearing of the ear, and thirdly 
by the demon of strife. (48) For it is manifest that the sun for 
the same reason thrice every day gives an injunction unto mankind. 

* MK, JJ -*W-v t 
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t4l ** 4k y^vfmlt, m<J vad tan i pastn (fen^kWoi va 
vashmjagan min den,?, dam jviUk la bet. (51) Aiwftrak-gis den,j 
yamaWAnSt, aigh : m in vanas .itan kard yekayimtmid pavan pattt 
bet ad-ton ], bara amteam, m«J ptUk aigh aldfln eheg.ln roshnih 1 
kpursh.d ol zamig yamtunet afash gobishn 61 zamig yatunt. " 

5 1 (25) Baen a|46 ! astoomand pavan mlnishn va gobishn va 
kunishn mitokht la minid va to yamafeJunid va It kfinid. (53) Pavan 
nlrtk i yezdan, va m i lierad, aftos i din ziaavandiha madam t6kh- 
«l| , va bara negirid atgh amat arz , ^ ^ raW ; ft 

akamlrak, Ganrak-mlnM pavan nanoftorih hanaklb andflkhtor va 
Auharmazd pavan a,*k4rakinitorib avin koldnhashntk zak kMtoh-U 

(49) At the dawn it 3 ay 3 , ( thu3 ) "Anharmazd says unto yon who 
are mankmd Stnve to perform dnty and good deed. as long as 
I give you I,fe amidst this earth'." (50) At noon it 3 ay 3 thus : " You 
should marry and procreate ohildreu and strive for performing other 
dnt.es, for till the final embodiment Gannlk Hin6i and the des- 
royers shall not be separate from this ereation." (51) At the evening" 
omm S V Y0 \ sh0uld re P»' <" «* sins you might have 

SSf mes e earth as the lighb of the sun reMhes the 

(63) In the corporeal world by thought and word and deed do 

"pi i s tfit 8P6ak r d d ° eVil (33) Wth the ***** <> f ^ s'cod 
taWv of , ° f W ' Sd ° m ' aad th ° exa,tati0Q ot *e instrumen- 

va ue £?? J*" hlrd ' «« 666 — at the end when the 
toolh ft^-fl be 80 ^ and endless, Ganrak Mtaol 

th rout H 3 I'ui I'' thegi ™ r ° f di3tfess ' Auharmazd 
maa,f69t -J'^M'mination thus strive, that whatever is 

MK, JJ S1M ^ » Mo |, j, , mnged la |W) iB M|£ fcy ^ 
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mun min din akas adin pavan kar va kerfak ka ; -3an tokh^hak afash 



a- 

(54) Zak i den<2 hazarak rdish<2 m un din saritarih amar, 
va Ma-zdayasnih huohar, va din ftsjitth frahest dat, va din hoskarishn 
S shapiran va frarunkiimshnan to v eshkaran vazluntak, va kutak I 
va shitaan Ashkarak ohegun-shan dend dafchshak lakhvar 
zainan awesahinishn mitroan-driijan va shaSdiT-yaz 
baharan din-bam estar an raatilrih* va aumklih veh dahishnan ruin 
Azidahakfin ohand patvastarih i keshvaran $ Mharnaazd^dina adin 
kol-X aish pavan Vohuman dshtih niasioishiit va pavan din afras t 
kherad pursishn, pavan fcherad rasi yashr&h vajoRhnt, va pavan r&s 
1 rSdih ruban aurvazinishn, va pavan huohashtnih gas burzishn, va 
pavan hilnar shein bavihunishn, va pavan airintnishnlh dnst andiV 
jishn§, va pavan bdlestanih aumid pasandinishn, pavan him vehih 
andujishn, va pavan yashr&ih ras \ roshan garotman viraishn tammd 

known through religion on account of the performance of duty and 
good deed becomes more immutable through His efforts. 

(54) In this final milleninm whose religion is endless evil, 
and Mazda worship (its) good remedy, and the religion of peace 
the great law, and there is the religions discussion of the 
good and virtuous workers and performance of duty, and 
recognition of the passing away and littleness of Ahriman, 
and of the demons, just as they see the sample of re-adornment and 
the time of decrease of the promise- breakers and the sharers of de- 
mon-worship and the way of the heretics ; and hopefulness of the good 
creatures from the tyrants", and some connection of the countries 
of the Mazdian law and thereby everyone through the peace of 
Vohuman gets greatness 21 ; and through religion inquiring about the 
elevation of wisdom, and through wisdom seeking the path of purity, 
and through the path of charity to please the soul, and through the 
good eye to secure high position, and through art to acquire name, 
and through modesty to gather friends, and through high-minded- 
ness to select hope, and through good nature to collect virtue, and 



* Dastur Peahotauji h.is omitted thU word iu his test. 

t All MSS have SWJ-Of. | MK, JJ j M £, JJ 
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min nafshd hukunaslmik varzik afash bar* vash amimihck (55) 
Tan i husMoinand' ruban »OMU va kerfak vab,dum4 md 
ruban halt la tan, ojindt halt la gita. (56) Tan rae tzmm \ ruban bara 
al shabkunid va al farmed. (57) Pavan tom 1 aish frasavandih 
i ohabn i gitakamak madam zak madavam al yedrumd.mun-ian tan 
61 pulial va ruban 61 patfras yamtunet, bar* za k mandavam 
yedrunid mnnash bar ramiafon S hamaik rftmashntk yebvumh. (58) 
VahukAnashuiknevakkuna- 5 haikvar//ib, min t6^i#D, zarl^finih 
min dahishn-aoh, dahishn min l^ishn, Id^ishn mm hush 
hushih min minoi ateftgfe, danashoik Z ak afzar mun ha.fc yehvimt 
va bet. (59) Patash l^avitunthSt nok-datarih \ iift$n va Amukhtar 
I mandavamaa virastar koB sazett fatf**, *fi «M vispan pavan 
ko?a 2 ahvan ra-yinishnan. 

m shnuin va shaUh va ramishn. 



through holiness to adorn the path to the illumined Gar6tman, and 
there one eats the fruit of one's good deeds and action. (55) in- 
telligent body ! See the soul and perform good deeds, because the 
soul is not body, it is spiritual not earthly. (56) For the sake 
of the body do not give up and do not forget the honour of the 
soul. (57) For the honour of the soul do not get the desire for 
those things like the fleeting earthly wealth through which the body 
reaches the Bridge and the soul attains punishment, but have itt or 
those things whoso fruit is the joy of eternal pleasure. (5b) Ana 
good deed and virtuous action is through endeavour, and its origin 
is even from gift, and gift from desire, ^tJ TiZ 

intelligence through spiritual knowledge, and knowledge is that 
Instrument whichls, was and shall be. (59) Thereby it is known 
that it is wholly necessary to perform the arrangement o ^d 
creation and be a teacher of the things which arrange , the 
of benefit for all is the arranger of both the worlds. 

Completed with satisfaction and joy and pleasure. 



»— • MK, omit. 
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PAVAN SHEM I YEZDAN, 

ANDARZ I DANAKAN OL MAZDAYASNAN. 

(1) Gush baenyakhsunid, pahluiniha marduman, mun havd- 

i frarun 




(2) Pavan Aushahm-gas madam yekavimunid husha6man- 
inarduman, d&tiha yed« va nVi pavan gornez i gospendan 

_ id, va pavan nirang i din 1 M&zdayasnan aibyangan bandid, 
pavan minishn va gobishn va kunishn i frarun minishnikiha ruban 
rae kar* va kerfak vabiduna, va yashrayih pursitar yehvunid. 
(3) Lent2 yom amat gitaan shebkitnt yekvimuneM; vad Auharmazd 
i l^uidaS zivishn i gita pavan miyan shabkunet pish min zak \ amat 
Ast-vidat madam yanitunet, va vae i saritar madam 61 kerp yatibunet 
va vash6pi3hn i karput, h6sh, va vir, va bddh, va kjiaya, va tan min 

IN THE NAME OF GOD. 
ADMONITIONS OF THE WISE TO THE 
MAZDA- WORSHIPPERS. 1 

(1) Give your ear, you first people who are Mazda-worship- 
pers of the world, and hear these wise words which are the virtuous 
admonitions of Auharmazd and the Ameshaspends. 

(2) intelligent people, rise during the Ushahin Gah, 2 
wash your hand and face lawfully with the gbmez* of animals, and 
wash pure with water, and lawfully put on clean clothes, and with 
religious recitations bind the sacred girdle of the Mazadyasnians, with 
thought and word and deed of virtuous thoughtfulness perform 
duty and good deeds for the soul, and be a questioner of righteous- 
ness. (3) This day when earthly things are given up, till 
Auharmazd the Creator has left this earthly life within me, 
ast-vtddt* (i.e. death) overtakes me, and the evil wind sits on 
bodily form, and the decay of the skeleton occurs, and sense and 
reason, and intelligence, and life, and body are separated from the 

* MK, JJ omit. 
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karput jvitak vabidunet, karput I It* riman va akar vabidunet vad 
Soshans, va tan i pasin, nosh, va vir, va bodh, va j&n, va tan, va karput 
i anshuta&n aivak 61 tani la gomizet. (4) Afchar- karput i mardu- 
man avin humanak ohegUn darakht-i amat zaritund, va ruyst, va 
afzayet, va vakhshet, tabrund va paskund va vaoh6nd, va madam 61 
atash hanalrWnd va atash gujet, va gokaret, va vat I artae baen 6lf 
gikn pazkunet, althar bak 61 nmn did zaritunett ayup did ayup la 
khavitunet, aigh benafshd but ayup 1ft. 

(5) Akhar min marcjuman ba6n gita 614 burzashniktar man 
kola fareh-dahishnih kh v astak bara 61 kar kerfak andujSt. 
(6) Levata ldi v ish&vandan§ dust&n jvifcdinan anshutaan mitr6 al 
drnjid, naf va patvand i nafshd rae zak i avarun ruitrofin druj al 
zaritunid pavan dushmat va dushaokht va dushav* 

(7) " 





skeleton ; my skeleton becomes polluted and useless till Soshans, 4 
and the final embodiment the sense, and reason, and intelligence, and 
life, and body, and skeleton of people are not mixed one with the 
other. (4) Lastly the skeleton of men resembles a tree which 
is planted, and grows and increases and develops, it is broken and 
cut and falls and is placed on the fire, and the fire burns it, and 
destroys it, and the swift wind scatters it on the earth, then he who 
planted it either sees it or does not recognize it, whether it was his 
own or not. 

(5) Then among men of this world he is greater who stores 
up duty and good deed with all his excessive wealth. (6) Do not 
break your promise with the relations, friends, and people of other 
religions, 5 and do not cultivate towards your descendants and rela- 
tions any bad thought and bad word and bad deed of those wicked 
promise-breakers. 

(7) " If he thinks good thoughts, speaks words well-spoken 
(and) performs deeds well-done." 



. "0 







— 



* Thus all, Dastur Jamaspji suggests that ^ or f'^ would bo better. 
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(8) hat hmnat minet pavan minishn, va hufcht yamalelfr 
n6t pavan gobishn, huvarsht varzet pavan varzishn bara awasparel 
zak i nafsh<£ ruban pavan pahlum ahvan, pavan hurnat va hufcht 
va huvarsht. (9) MA Spen&k Minoi haifc ininishn humat, 
huk>t, va^varzishn huvarsht; din i Gasanik, avizak vehdin i 
yasnan, pishak hu-himib, va rastak yeshrayih. 

(10) "Yezi dushinatem inanite duzhukhtcm vaohim inravat 
duzhvarshtem verezyftt shkyaothanem." 

(11) Ud hat dilshniat minet pavan minishn, ddshaokjit 
yamalelunet pavan gdbishn, dushavarsht varzet pavan varzishn, 
bard, awsparet zak i nafshd ruban pavan zak vadium ahvan, pavan 
dushmat va dnsha6!tht va dushavarsht. (12) Ud Ganrfik M'.noi 
halt minishn dushmat, va gobishn dushaokht, varzishn dushavarsht, 
din i y&tukih, va pishak aharinokih, va rastak farevfcarih. 

(13) Rabft aumil i kerfak rae vanas al vabidunid. (14) Pavan 
jdshnth vastigan al yahvunid, hushaoinandan anshutaan, md kabad 

(8) For he who thinks good thoughts with his mind, speaks 
good words in speech, and performs good deeds in action assigns 
his soul to the best abode with good thoughts and good words 
and good action. (9) For Spenak Min6i' is of well-thought 
thought, well-spoken words, and well-done deeds ; it is the religion 
of the Gathas," the good religion of Mazda- worsh,p, the pro- 
fession of good nature, and the path of holiness. 

(10) " If he thinks bad thougl 
(and) does ill-done deeds." 

(11) For he who thinks evil 
speaks evil words by speech, 
assigns hia own soul to 
thoughts and bad words 
is of ill- 



s ill-spoken words, 



3 is of the. religion of sorcery, and the 
the path 9 



with his mind, and 
vil deeds in action, 
L ce through his bad 
(12) For Ganrak Min6i 
ill-spoken words and ill-done deeds ; 




of performing good deed do not 
i Do not be proud of youth, you h 



PA VAN SHEM I YEZDAN DATAK* NEVAK. 




(1) Aidun yemaleliindaighan63hak ruban Khusru t Kavfitan 
baen hana amat purgas yehvunt pish min zak ainat jan min tan 
jvitak bud pavan andarz gihanikan guft, aigh : ohegun amat dead jan 
min tan i li jvitak bet denA tafcht i li madam'yaldisunid V a pavan 
Aspanvar yadrunid, va pavan Aspanvar bara hanakhtunid, va pavan 
sar i gihanikan vang vabidunid, aigh ; marduman min van as kardan 
bara pahrizid, va pavan kerfak varzashnih tokhshak yehvunid, va 
chabn i gita pavan ldi v aT yakhsunid, amat dend zak tan hait miln 
gat-makhar bara dena tan bud dend mardum pavan 3 gam nazdiktar, 
pavan kol-X gag va zaman yeshrayih va ohabn i gita bara afzut, i 
Vmd y6m bahar i rimanih r&e koZa murTyeM madam hanakhtu'nt 
adiuash pavan barshnuin bara Swayed khallunastan 
yazjshq j yezdan 61 pavan hampursagih i vehan la si 

IN THE NAME OF GOD, HOLY AND GOOD. 

THE ADMONITIONS OF KH0SKTM KAVATAN. 

(1) Thus they say that the immortal Khusru 1 son of 
when his time became over before his life became separate from 
his body told this admonition to the people of the world : " When 
this life gets separate from the body raise this throne of mine and 
carry it to Aspanvar, 2 and place it at Aspanvar and announce it 
aloud to the people of the world, « people ! refrain from committing 
sin and strive to perform good deeds, and regard the wealth of this 
world with ease ; for this is that body which yesterday was the 
body from which men remained at a distance of 3 steps, and at 
every place and time was increasing righteousness and' worldly 
wealth, which this day on account of its polluted condition if 
anybody places his hand on it he has to purify himself with the 
barshn&m 3 ceremony, or he is not allowed the worship of the good 
beings and in jeiro^sej^ and yesterday o n account of 

* MK, JJ have *•« fn, »M. " 
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mablmr shakna I kMdaih rae yed<2 61 aigft la yahbunt i lind y6m 
bahar i rimanih rile aish yeda madam la hanakhtunet. 

(2) Anshutailn i giban I dariida6nmnd yehvuiiid, satunid 
rayimshn pavan minishn ! r&st va kar* varzigarih pavan kar gihani- 
Hn tokhsMk ztn&vand yehvunid. (3) Atnin va patinan pavan Hi 
yafchs&n4, va kar I den<2 rad va rast va raslitn hamsakhun b6t. (4) 
Andarz gftftarAn jan andarz ndyldishitar pavan andazak 61 kar va 
patman vabiduna, (5) Pavan bahar i nafsht? kMrsand bet va bahar i 
han aish al yanqhrunid. (6) Pavan dahishn i daryushfin "spuj va 
vastarih al vabidunid, bara negirid aigji ohegun a-oMr yehvunid, 
khudaih va fch v astak bara vazlunet, ohabn fstavra vadusharam va 
dushW arih va daryilshih bara vadiret. (7) Litamm,? zivandakih 
andak, va tammd ras dur va hamimar I shekaft, va datobar rasfc, va 
kerfak pavan awAm la ashkahfmd, darild va parak kar $ vabidii'net 
va tan va rAban rAe Id makbalAnto bara amat kabad kerfak kard 
yekavimilnet ayup fraz 61 Chinvat puhal vadArdan ft t6ban, tainmd 
dat6bar j r a s t oheg un Mitr6 va Kashnu. 

1 hand to anybody, while today 



the pomp of power it was n 

on account of its state of pollution nobody places his hand on" it 

(2) " people of the world 1 behave so that you may be 
blessed, guide yourself with truthful thought, and be active and 
resourceful in the limited action of the work of the people of this 
world. (3) Maintain method and moderation in action, and be 
charitable and truthful in work and religion, and be unanimous 
with the truthful. (4) Listen to the admonition of the 
for life, and perform work with restraint and moderation, 
contented with your own lot and covet not others' lot. (6) In gifts 
to the poor do not be miserly or careless ; understand how you 
become powerless, lordship and wealth go away; great wealth 
and love and calamity and poverty vanish. (7) Here life fe shorf 
there the path is long, and a hard contest and a truthful iud'o 
good deeds cannot be procured there as a loan, he cannot t 
blessed, nor complete his work, and his body and soul is not 
accepted except when he has performed many good deeds, otherwise 
he cannot pass across the Chinvat Bridge, where there are truthfu 
judgea like Mi tr6* and Bashnu, 5 trutmui 
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(8) Vehftn yehvftnih vad gar6tmanik yehvunih. (9) Afs6s al 
vabiduna vad gadMomand yehvunih, m(L nevagih va jvUarih pavan 
kott gas va pavan koia aish shayed yehvuntan. (10) t. a pavan 
aspanj yafchsun, va tan pavan »san va nevagih pavan kardan yak), 
sun, bujak pavan ranj sepuj, rnlnM pavan nafsM kunishn. 

(11) Den<l-oha guft yekavimunet, aigb ' *» bara Swayed 
khavitunastan ai* min aiglj bara mat hav,4-am va m<J-am litammd 
hava-am, afam M> M aigb awayed vazluntan, afam ma afas„h 
bavihund.' (12) I li den<* k>avitunam, aigh : 'min levin ! Anbanna/.d 
mm bara mat hav,«-am, va stubinidan 1 druj r&e litamma hava- 
am 'va lakhvar 41 levin i Auharmazd fchudM awayed va z luntan, 

nih feherad ayup virayastm bim.' 

"(13) AndshakrubanyahvunatKhusruimalkan nmMKavaUn 
m unash dena andars kard, afash deni farman dat. Aldun yebvnn.t. 
Frajapt pavan shnum, shadlh. 







mi'm good so that yon might attain GatMmam (9) Do 
n „t riddle so'that yon might be g.orions for 
be formed at every f^^'^^ 
tTJ^^Atm* *» the spirit 

world your own. { 

(11) "This is said that everyone should know, W hence 

h ave f come? Why am 1 g^^t^ 

rl" they Tt foZ r, I have ool. I am here for suppressing' 
Auharmazd, the Create , Auharma.d, 
the wieked, and I have o reton .Jo J P 

S S tohi'w^om, — - <** i 

(12) May the soul of the Emperor' ^ %££m 
wh0 gaJ this" admonition and delivered th.s order be mrmortal 1 

May it be so! 



PA VAN SHEM I YEZDAN. 



Dent? andarz i anushak-rflban Atrop&t Marespendan. 

(1) Dend pitak aigh Atropat rae" farzand tanik zat la. yehvunt, 
va min zak afchar awastan 61 yezdan kard dir la mat aigh Atropat 
rae farzand-i yehvunt, adin durest h'unih 1 Zartusht i Spitaman rad 
Zartusht' shern hanakhtunt va guft atgji kimun bend i li vad far- 
hang madam amujam. 

(2) Bend i li, kerfak andish yehvunih al vanas andish yehvunih, 
md marduin vad javetan zaman la zivandak, md mandavam zak i 
min6i avayashnigtar. (3) Zak aujitak faramush vabiduna, va zak la 
mat yekavimunet r&e timar bish al yedruufi. (4) Pavan hMdae" va 
sardar gabra vistar va vastakhan al yehvunih. (5) Kola, md pavan 
lak la nevak lak-aoh pavan hA,n aish al vabiduna. (6) Baen khudayki 

IN THE NAME OP GOD. 
ADMONITIONS OF ATROPAT MAZiIESPENDAN. 

These (are) the admonitions of Atropat 1 Marespendan of 
immortal soul. 

(1) This is manifest that Atropat had no son born of his 
person, and after his worship of God it, was not long before Atr6pat 
got a son ; on account of the good nature of Zartusht of SpHama 
he was named Zartusht ; and (Atr6pat) said " Arise, O my son ! 
so that I may impart instructions. 

(2) " O my son, be you thinking of good deeds and do not think 
of sins, for man is not to live for eternity, because things which 
are spiritual are more deserving. (3) Forget that which has 
passed away, 2 and do not undergo grief (and) affliction for that 
which cannot be attained. (4) With the lord and chieftain do not 
be indifferent' and haughty. (5) Do not do anything for others 
which is not good for yourself. (G) Be unanimous among lords 

" There is no title to the text in the MS. 
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va dustan aivakanak yehvunih. (7) Nafshd tan pavan 
aish al awaspar. (8) KoZa mun levatd lak pavan aishm 
satiinet aivash azash dur yehvunih. (9) Bastan va k6'" 
61 yazdan yafchsftn, va dust zak vabiduna I pavan lak a 

va 





va jan awaspar yehvunih. (LI) ±iaz ol niaMan al yebrun. (12) 
Kola md ashnuih nivash halak al yaina/e/un. (13) Nishd V a 
farzand i naf shd tan jvit min farhang bara al shabkun, aighat tiinar 
va bish 1 geran madam la yamtunat, vad la yehvunih pashiinan. 

(14) Awegas al dahbahun. (15) Spakhar va levin pashhan pavan 
patinan vabiduna. (16) Pavan hioh aish afsus al vabiduna. 

(17) Levatd dush-akas gabra hamraz al yehvunih. (18) Levatr/ 
aishmin gabrS. hamras al yehvunih. (19) Levat^ halakaoh gabra. 
hamhuskarishn al yehvunih. (20) LevaM kabad kh T astak gabra 
ham-khurishn al yehvunih. (21) Levatr mastuk gabra ham-fchurishn 
al yehvunih. (22) Min vad-gohar gabra va vad-tokhatn gabra awarn 
al yenseguna va al yehbiin, md vafchsh geran awayed yehbuntan 
va koZa gas pavan baba lak yekvimunet va hamishak pitambar 

and friends. (7) Do not surrender your person to another's service. 
(8) Be thou afar from that man who shows anger and revenge 
towards thee. (9) Keep the hope of God for ever and at all places ; 
and consider that man thy friend who does more good to thee. 
(10) Endeavour for and assign thy life to things pertaining to God 
and the Ameshaspends. (11) Do not give your secrets to women. 
(12) That whioh you hear listen 4 properly, and do not speak 
foolishly 5 . (13) Do not keep thy wife and child away from educa- 
tion, so that great grief and trouble may not reach thee and thou 
may not have to repent. (14) Do not laugh out of time. 

(15) Think with moderation after and before a reply. (16) Do not 
ridicule anybody for anything. 

(17) " Do not have a seoret with an ignorant man. (18) Do 
not travel with a man of temper. (19) Do not argue with a foolish 
man. (20) Do not dine with a man of much wealth. (21) Do not 
dine with a mean 7 man. (22) Do not take a loan from a man of 
bad descent and bad origin, and do not lend to him, for you will 
have to pay much interest and he will staud near your gate at 
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pavan baba i lak dardfc ; afat ztyan i geran azash yehvftnet. (23) 
Dush-ohashm gabra pavan aiyayfirih al vabidun. (24) Barft arshkin 
gabra Ith'astak al nuinile. (2g) Baon pataldishaan viohir S pavan 
kadba al iUiinuu. (23) Miu gftgftk va daruj gabra nieZaya al vashtna- 
infill. (27) Pavan patfrfis 61 anshiitaan kardan varunik al yehvUnih. 
(28) Btaa hur-\a pafckac al vab'idfma. (29) Ansh&ta al mafchitun. 
(30) Gas raa al koldr.h. ' (3L) LevaW azad-ehiharak, kar-akas va 
zerak MMm gabra hampursagih vabidunfi, va dust yehvilnih. (32) 
Pavan nafrab bar i gerai inidim lak la yehvuuet awir tars. (33) 
[in kmvar gabra i pataldisha dur yehvunih. (34) LevaU dapin 
al yehvuuih. (35) Levatd gabra halak-g6bishn raz 
al yemateZun.* (36) Pi* -gas gabra danak geramik 
azash ineZaya purs, afash vashinamun. (37) Atshioh rae 
kadba al yemaZe/un. (38) Man rae sharm lavet afash kh v astak al 
vabidunfi. (39) Chashm-akas gabrat pavan mandavainioh man- 
davam garvib al haSalditun. (40) Al pavan rasfc va al pavan kadba 
saukand al vashtamun. 





every time and always send a messenger near your door, and 
thereby oanse much harm to you. (23) Do not have a man of evil 
eye for help. (24) Do not show your wealth to a jealous man. 
(25) Do not give 8 false advice to kings. (26) Do not hear words 
from a harmful and lying man. (27) Do not be passionate to 
punish people. (28) Do not fight in an assembly. 10 (29) Do not 
strike anybody. (30) Do not strive for a place. (31) Have conversa- 
tion with and be a friend of a free-nUured, work-knowing, and 
clever good-natured man. (32) Be under fear so that heavy calamity 
may not befall thee through recklessness. (33) Be away from a 
revengeful man of power. (34) Do not fight with a writer. (35) 
Do not disclose your secret to a man of reckless speech. (36) 
Respect a wise man of position, question him and listen to him. (37) 
Tell not lies to anybody whatsoever. (33) Do not have property 
from him who has no shame. (39) Do not pledge 11 anything with 
a man who has an eye on things. (40) Neither for truth nor for 
falsehood take an oath. 



» Thua ia Mi8, M17. JE JU ; MS OM )VK 
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(41) Auiat katak-kJuVlaih* kam^t kardan nazdast a'ljinak 
iniyan vabiduna. (42) Nafshd tan rite nish<2 beaafsh^ bavihun. (43) 
Hat kih v ast.ak yehvun^t nakh6sfc maya, vara, va zamig vish zaduna, 
md hat bar la dahet adinash bun pavan iniyan yehvtinet. (44) Chand 

toban hav^-at anshuta pavan meZaya al &zar. (45) Al satan madam 

kin va ziyan i anshataan. (46) Pavan kli v astak ohand toban havd- 

at radih vabidun. (47) Madam hioh aish farevtfirih al vabiduna amat 

lakaqh awir dardadmand la yehvunih. (48) Poshdpak gabra gera- 

mik afash mas yakhsun, va me/aya afash inakbalun. (49) Ban\ jvit 

min fch v ishavandan va dustan mandavainioh awain al vabidftna. 

(50) Sharnigin nisM dust yehvunih va pavan nisha-ih 61 zerak va 

danak gabra yehbun, md zerak va danak gabra avin humanak 

ehegun zamik i nevak mun tofehain baen ramitunt yekaviuiunot 

kh v arbar i gftnak gunak azash yatunet. (51) Ashkarak g6bishn 

yehvunih. (52) Pavan jvit min andishishn sakhun bara al yema- 

lelun. (53) Bara pavan ainin ayush awani al yehbun. (54) Nishd 

i farzanak va sharmgin dust yehvunih, afash pavan nish<2ih 

bavihun. (55) Huhiin va durest i kar-akas gabra hat gha/aoh 
v 

(41) " When you desire to marry 11 keep the expenditure" in 
mind. (42) Have your own wife for yourself. (43) When you have 
wealth first do purchase water, fields and land, for if it does not 
bear fruit, the capital remains there. (44) Do not distress people 
with your words, even if you are able to do so. (45) Do not pro- 
ceed to revenge or harm anybody. (46) Be charitab le, if you are 
able to have wealth. (47) Do not deceive anybody, so that thou 
too may not become afflicted. (48) Hold the leading man dear, 
regard him great, and accept his words. (49) Do not borrow any- 
thing from a person other than relations and friends. (50) Be- 
friend a modest woman and give her as a wife to a clever and wise 
man, for a clever and wise man resembles good land wherein seeds 
are cast and fruits of different sorts come out. (51) Be a frank 
speaker. (52) Do not utter a word without thinking. (53 ) With- 
out proper method do not give a loan to anybody. (54) Be a friend 
of an educated and modest woman and have her in marriage. (55) 
Have a good-natured man, straightforward and efficient 14 even if he 

* Thus in Mu, JU ; MK omits 



shakna hav&-at Akharioh pavan jamatih vabidiin, ayush kih T astak min 
yezdan yaintunet. (56) Pavan masakatvar gabra afsus al vabiduna, 
md lakaoh awir niasahatvar yehvim'ih. (57) Hu-ainurzit gabrd, 
afarman pavan alndan al vabiduua, viohitak vazorg anshut& va 
hushdar gabrfi madam band zindanpan vabidun. 

(58) Md ha 1 , bena-i hibV&M pivj,u apuraaiii 6! dipiaisban 
yehbun, md cha^ham-r6ihau dapiuih hait. (59) Me'aya tiz pavan 
negirishn yemaZe/un md ine/aya bait guftan shapir va hait natrun- 
tan, va zak natrutitan shapir mi a zak i guftau. (60) Kast-g6bishn 
gabra pitambar vabiduna. (61) Zatak gabra al yafchsun madam 
austubar, va vawrikau gabra ohegundt ainin hav<2-at huohinak 
patash vabiduna. (62) MeZaya charp yemaZe^un. (63) Gobishn 
oharp yakhsun. (61) Minishn frslrun yakhsun. (65) Nafsh<2 tan 
al setae, vad frarun kftnishn yehviinih. (66) Bacn IrMdayan va 
patahdishaan an-amurzct la yehvunih. (67) Min dat i mas va 
shapir gabra saldiun purs. (68) Min dujat gabra rnandavarnieh 
al yenseguna va al yehbun, va 6Ms!h$n stub vabiduna. (69) Bim i 
dushkhan rae patfras pavan negirishn vabiduna. (70) Pavan koZa 
aish ko^a mandavam vistar va vastakhan al yehviinih . 



be poor for your son-in-law, for he attains wealth through God. (56) 
Do not deride a poor 1 '' man for even thou might become still poorer. 
(57) Do not imprison a man of position committing a crime 16 , but 
make a selected, great and intelligent man his warder during (his 
term of) imprisonment 17 . 

(58) " If you have a son during his minority send him to 
school, for education is the eye of enlightenment. (59) Utter sharp 
words carefully, for it is as good to utter words as to save them, and 
it is better to save than to speak them. (60) Make a truthful speaking 
man your messenger. (61) Do not trust a stricken man, and behave 
well towards a faithful man according to the etiquette' 3 . (62) Speak 
sweet words. (63) Maintain speech sweet. (64) Keep the mind 
pure. (65) Do not praise thyself so that thou might beoome a vir- 
tuous worker. (66) Do not invoke the displeasure of lords and 
kings. (67) Ask advice of a man of great law and good. (68) Do 
not receive anything from a thief or give it to him, and make them 
helpless. 1 " (69) Through fear of hell inflict punishment with caution. 
(70) Do not be reckless and proud about any person or anything. 
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(71) Hufarman yehvunih aigji hubahar yehvunih. (72) Awe- 
vanas yehvunih aigji awe-bim yehvunih. (73) Sepasdar yehvunih 
aigji pavan nevakih ar/.anak yehvunih. (74) Aivak&nak yehvunih 
aigji vawrikan yehvunih. (75) Rast-gobishu yehvunih aigji aiis- 
tubar yehvuaih. (76) Kharda6inand< yehvunih aigji kabad dust 
yehvunih. (77) Vas-du s b yehvunih aigji husrub yehvunih. (78) 
Husrub yehvunih atg& hu-zivishn yehvunih. (79) Hu-bahar din 
dust yehvunih aigh yashrub yehvunih. (80) Ruban piirsitar 
yehvunih aigji vaheshtik yehvunih. (81) D&tar yehvunih aigh 
garotmanik yehvunih. 

(82) Nishd i aishln al farev ma pavan ruban vanas geran 
yehvunefc. (83) Khurfcak va awe-shn6har anshufca al yakhsunf, 
m4-at sepas la yahKunet. (84) Aeshm va kin rae ruban nafshd 
tapah al vabiduna. (85) Amat-at pavan kardan va guftan az ohar- 
namaz yedruna md min namaz yadruntan pusht bar<2 la 
A t, va min oharp pursitan puma gaudak la vazlunet. (86) 
i ineZaya pavan dush-ohihar al yemaZeZun. (87) Amat pavan 

~P ~ 

(71) " Be well obedient so that thou might be of good lot. (72) 
Be without sin so that thou might be without fear. (73) Be 
thankful so that thou might deserve goodness. (74) Be constant 
so that thou might be trusted. (75) Be truthful in speech so that 
thou might be trusted. (76) Be wise so that thou might have many 
friends. (77) Be a good friend 2 " so that thou might be famous. (78) 
Be famous so that thou might be of good life. (79) Be of good lot 
and a friend of religion so that thou might be holy. (80) Bo an 
inquirer of the soul so that thou might be worthy of heaven. (81) Be 
charitable so that thou might attain garothm&n." 

(82) " Do not deceive wives of others for thereby there is 
heavy sin of the soul. (83) Do not maintain a mean and dissatis- 
fied 22 man for he is thankless. (84) Do not harm" thy soul for the 
sake of anger and revenge. (85) When you do anything or speak, 
use sweetness and humility, for by showing humility one's back does 
not break and by sweet words the mouth does not get foul. (86) Do 
not utter fi rs^ words with bad natur e. (87) When you sit in an 

lo »,^- (for t MK, jj omit. JJ X m 
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hanjaman yatibunih nazdik i ansMta i dush-aka s al yatibun aigh 
duah-akas pitak la yehvunih. (88) Pavan hanjaman sur UJ& 
jivak aigk yatibunih pavan jivak i azpar al yatibun, aigli-at min zak 
jivak la ahanchf-nd 61 jivak i fariidtar yatibunand. (89) Pavan 
kh v astak va ohabn i gita vastakjian al yehvunih md kh v astak va 
ohabn i gita avin hunaanak chegim inuruvaS mun min dend darakht 
t] zak darakht yatibunet va pavan hioh darakht la natrunet. (90) 
Ba6n ab va am i nafshd tarsgas va vinashidar va farman-bArdar 

ab va am zivandak avin humanak ohegun 




, va 
mun 



shir amat baen vishak min 
am Javot avin humanak ohegun" zan~ i 

afash bara yensegund afash mandavamioh kardan la toban, va 
kas pavan War yafchsftnGt. (91) BenW i benafsh<2 61 zira 
danak gabra yehbim md zirak va danak gabraTavfn 
chegun zam ig i nevak mun t6kham patash ramitund azash kabad 
jflrtak baen yatunct. 

(92) Hat bavihunih aigh min aish dushnam la aahnavih ol 
afeh dushnam al yehbun. (93) Tund va halak g 6bish n al yehvu- 
nih, met tund va halak gobishn anshuta avin humanak ' ohegun 



assembly do not sit near an ignorant man so that you might nob 
appear ignorant. (89) In a nuptial assembly 31 do not sit in a place 
higher than that in which you should sit so that you may not be 
made to leave that place, and sit in a lower place. (89) Do not rely 
on the property and wealth of this world, for the property and wealth 
of this world are like a bird which sits from this tree to that tree 
and does not remain on any tree. (90) Towards thy father and 
mother be respectful, listen to their words and be obedient to them 
for during the lifetime of the father and mother a person is like the 
lion who lives in the forest and is not afraid of anybody, and he who 
has no father or mother is like a woman who is a widow who cannot 
do anything to him who takes away anything from her, and every- 
one regards her as a nuisance. (91) Marry your daughter to a 
clever and wise man for a clever and wise man is like a good piece of 
land wherein seeds are sown and wherefrom much grain comes out. 

(92) " If you desire that anybody may not insult you, do 
not insult anybody. (93) Do not be hasty and foolish in speech, 
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Washamatb^nvishkastanaftftetva hamak moru mah-k sujet va 
hanTkbarfastar sfijGt. (94) LevaM zak gabra mttna* ab va am 
azash azartak* va la Bmshnut hamkar a! yehvumh a.gb-at dat pavan 
SS 1& yakhsflnat, afat le.abi aish dustih va dusharam U yehrft- 
nid. (95) Sharm U uang I salya r&e ruban i na sM 
V a. Tqri Me/va i 2 aininak al yemafe/un. (9i) Pavan 

a,ir dardaomaud la yehvunih. (98) Asan-regaU yekvun b a gb 
6 han chashm yehvuntb. (99) Lelya-ald^ yehvtah . algfe kar 
*m XSS. (100) Dusbmau i kabuban dus r nok al vaW- 
Ifei id dtehman i kabuban avln hutnta&k ohegun mar 9m& mun 

tabMtai m« dust kabuban avin bftmanak ohegun is kabuban 
ohand kah*bantar pavau kburisbn I «**•*• vish 
SS "va saiktar sMyed. (102) Yeadan afrin vabidun va hbabma 

^l^iS^U 6, gihanlUn augend. 
l^TIuTToolish man is like fire, when it falls in the forest >t 

tons aU birds and fish and also burns noxious creatures. (94) Do 
burns all oiras a fflther and mother 

not be a co-worker w.th a man ^mrto „ 
are distressed «d anybody. (95) 

l rl eud, for an old ^euemy ^ , ncw friend, 

T r6V Tfr end is bte old win which when it gets older becomes 
g£ nd fi S « or Z use of kings. (.02) Praise the good beings, 
better th t thou mlght mcr ease good- 

and keep thy heart fu (1QS) Do not abllge the ru iers 

Hess with the help of the gooa Dem^- v v ' . , t / i.« „\ 
te they are the protectors of the country and flunk of (makmg) the 
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(104) Va lak r$g yemaZeZunain, beud t li, mun dabishn-aiyayar 
pavan marduman mandavain i kherad shapir mA hatpargast ldi v astak 
bara vazltinet ayup ojiaharpafi bara yainitunet kherad bara katrunet. 

danakih va m<2 rabaitum aum'id I mino'i. (10G) Ko/a gas ruban 1 
nafshd ba6n atyayad yakhsun. (107) Sham i nafsjv? rae fch v ish- 
karih i nafshd bara al shabkunid (108) Yedd mm duzdih va regain 
min a-kh v eshkarib. satfmtan va minishn ruin varun awarun awaz 
yakhsun, m d mun kerfak vabidunet patdahishn ashkahunet, va miin 
vanas vabidunet patfras yebrunet. (109) Ko/a mun kamimaran 
rae chah khafrunet benafsh*/ baon auftet. (HO) Novak gabra 
as&yet va salya. gabra bish anduha i geran yedriinet. (Ill) Nish<2 
joshan pavan nish^ih vabiduna. (112) As patrnan vashtamun ma 
mun as a-patman vashtamunet kabad aininak vanas azash satunet. 

(113) Amafc kabad afsun i mar lak veh khavitunih yed« zut 61 
mar al hanakhtun, aigh lak bara la gazafc va madam jivak mirid. 

(114) Hat kabad ashnak may a lak shapir khavitunih zut zut 61 
may& i sfcahmak a| vazlun, aigh maya lak bara la yedrunat va pavan 



(104) " And my son ! I tell thee that for the help of man in 
this creation wisdom is a good thing, for perhaps wealth will dis- 
appear and cattle will die but wisdom will remain. (105) Strive 
to be steadfast to religion, for the greatest contentment is knowledge 
and the hope of spiritual life is highest. (106) Always remember 
thy soul. (107) For the sake of thy name do not forsake thy duty. 
(103) Keep thy hand away from theft, thy feet from idleness, and 
thy mind from lustful thoughts, for he who performs good deeds 
gets reward and he who commits sin suffers punishment. (109) 
Anybody who digs a well for an enemy himself falls into it. 
(110) A good man enjoys rest and a wicked man becomes dis- 
tressed and much unhappy. (Ill) Marry a young girl. (112) 
Drink wine moderately for he who drinks wine in excess commits 
sin of many sorts. (113) When thou knowest well many incanta- 
tions" for (destroying) serpents do not often lay thy hand on 
pents, so that thou might not be st 

in strong 

so that the wo 
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iivak yamifcunih. (115) Pavan hioh aininak mitro-drujth al vabi- 
duna, ai^-at- gad^ pasin aubash la yamtunat. (116) IO^astak 
aishan al yanchrun, va al yak>un, va pavan zak i nafshA al amis, 
md zaklnafshdanbinva apSt&k yeH^ m4 amat hiatal; i la 

nafehd afrit yakhsunet, va pavan zak ! nafshd 

(117) .... Shad la yehvunid, rnd anshuta avin humanak 
ohe*un ziga-i i pur rain m amat vat azash bara vazlunet, 
mandavarnioh tamm* bara la manSfc. (118) Mardum avin humanak 
chegun shtr^Warak mun Wrak baen vakhduo6t patash madam 
yekavimunet. 

(119) Auharmazd y6m w vashtaraun va fchuram yehvunih. 
(120) Vohuman y6m vastarg jainak 1 n&k patmuj. (121) Art a - 
vahisht y6m 61 man i atashan vazlun. (122) Shatrlvar y6m shad 
yehvunih. (123) Spendarmat y6m varz i zamig vabiduna. (124) 
Khurdat yom jfti tehafrun. (125) Amurdat yom dar va darakht 
nashan. 

y (126) Din-pavan-af;r6 yom sar shot va mui va nakhun virae. 
(127) Atro yom pavan ras vazlim va lakhma al apapim, ma vanas i 

'ai^h^poT (116) Do not break thy promise in any way, so 
that thou might not lose thy fame. (116) Do not spoil others 
wealth, nor keep it, nor mix it with tby own, for thereby thy own 
will become invisible and imperceptible, for when one keeps wealth 

which is not one's own, and with one's own 3 ' 

(H7) " Do not rejoice, for man is like a bag' 

full of air when the air goes away nothing even remains there. 
(118) Man is like a suckling babe which gets a habit and stands 
thereon (i.e. maintains it). 

(119) " On 30 the day Auharmazd drink wine and rejoice. 
(120) On the day Vohuman put on new clothes and dress. (121) 
On the day Artavahesht go to the fire-temple. (122) On the day 
Shatravar be cheerful. (123) On the day Spendarmat cultivate the 
earth. (124) On the day Khurdat dig a well. (125) On the day 
Amardat plant wood and trees. 

(126) On the day Din-pavan-atr6 wash the head, and cut the 
lils. (127) On the day Atr6 go on the way and do not 



geran yehvunet. (127) Avitn yom inin maya pahriz vabiduna va 
maya al azar. (128) Khur yom kutak 61 dapiuistan vabiduna vad 
dapin va farzanak yehvunet. (129) Mah y6m as vashtamun va 
levatd dustan gopsishn vabiduna va miu mah i khudae ayaft bavi- 
hun. (131) Tir y6m kudak 61 tir shastuntan va nafrat va asobarih 
amuhhtau farost. (132) Gush yo:n parvarishn i g6shavark vabi- 
duna va tora 61 varz amuz. 

(133) Din-pavan-mitr6 yom sar sh6i va nakhun virae, va 
angitr min razan lakhvar 61 karavch ramituu vad shapk bara 
yehvunet. (134) Mitr6y6m hatat min aish mastaomandih-i 
madam mat yekavimunet pish Mitr6 yekvimun min Mitro 
dat,6barih bavihitn va garzishn vabiduna. (135) Srosh y6m 
bokhtarih i riiban i nafsh^ rae min Sraosharae ayaft bavlhun. 
(136) Eashnu yom riijgar sapuj va ko£a kar-i i dazbamunih 
kardan bacn frarunih vabiduna. (137) Fravardin yom saokand al 
vashtamun va zak yom yazishn frayahar yashruban vabiduna vad 
Biushnudtar bara yehvund. (138) Vahram yom bun i khan va 







1 bread 32 for it is a great sin. (128) On the day Av.an avoid 

do not disturb waters. (129) On the day 
a child to school so that it 
i the day Mah drink 
and pray for gifts from the lord Mah. (131) On the day Tir 

o strike, and to ride a 
the protection of cattle and 
its work to a bull. 

(133) On the day Din-pavan-mitr6 wash the head, and trim 
your hair and nails and throw the grapes from the vine back into 
the bottle 3 * so that it (i.e. the wine) might become good. (134) On 
tho day Mitro if distress has come from anybody stand before 
Mitrd and from Mitrd ask for justioe and pray for it. (135) On 
the day Sar6sh pray to the holy Sraosha for the redemption of thy 
soul. (136) On the day Hashnu perform well your business and 
every task you desire to do. (137) On the day Fravardin do not 
take an oath, and on that day perform the worship of the holy 
fravdhars so that thou might become happier. (138) On the day 
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man ramitun vad zut'pavan far jam yamtunet, va 61razm va karfzar 
vazlun vad pavau pirujik laldivar yatunih. (139) Ram y 6m mshd 
bavihun va kar va ramishn vabiduoa va pish dat6baran vazlun vad 
pavan pirujih va b6Witagih yatQnib. (140) Vat yom drenjishn 
vabiduna va kar n6k al patvand. 

(141) Din-pavan-din y6m koZa kar dazbamunih kardan vabi- 
duna, va nishA 61 fchanak yaityun va mui va nakhun virae va jamak 
push. (141) Din yom fcjirafastar zaktalun. (143) Ard yom koZa 
mandavam i n6k zedun va ba6n khanak yedrUn. (144) Ashtat yAm 
sftsya fcora stavra 61 j6shanshabkuna vad pavan durestih lafchvaryatu- 
n6t. (145) Asiman y6m pavan ras dur vazlun aig£ pavan durestih 
yatunih. (146) Zamyat ydm daruk al vashtamun. (147) 
Marespend y6m jamak afza£ va khatatun va push, va nish<2 pavan 
nish^ih vabiduna aigji farzand i tiz, vir i nevak zarkhunet. (148) 
Aniran y6m mui nakhun virae- va nish<2 pavan nishdlh vabiduna 
algh farzand i shem-oheshtig zarfchun§t. 
■ 



Vahram lay the foundation of a house and residenoe so that they 
might reach completion quickly, and go to the battle and battlefield 
so that thou might return victorious. (139) On the day Earn desire 
a wife, perform work and rejoice and go to the judges so that thou 
might attain suooess and release. (140) On the day Vat perform 
worship and do not begin a new work. 

(141) On the day Din-pavan-din perform every task whioh 
you want to do, and bring thy wife home, and trim thy hair and 
nails, and put on dress. (142) On the day Din kill noxious 
creatures. (143) On the day Ard purchase a new thing and take it 
home. (144) On the day Ashtad leave the horse and bull before the 
"young so that they might return well. (145) On the day Asman go 
on a long journey so that you might come all right. (146) On tbe 
day Zamyad do not drink wine. (147) On the day Marespend add 
a dress and prepare*'' it and put it on, and have a woman for a wife 
so that a ohild sharp, brave and good might be born. (148) On 
the day Aneran trim the hair and nails, and have a woman for a 
wife ao that a famous ohild might be born. 



(149) Md ncvagih yarntunet al awir shad yehvunih, amat 
hanakih yarntunet al awir pavan bish yehvftnih, md inUn ncvagih 
! zaman hanakih, va hanakih i zainan 61 nevagih, va hieh afras 
lavet miin ship la min pish, va hioh ship lavct mun afras la. niin 
akhar. (150) Pavan hhurishn vashtamuntan varunik al yehv- 
unih. (151) Va min koZa hhurishn ba?a al vashtanmn, va zut zut 
61 sill va hurun i vaz6rgan al vazlun, aighat stub la yehvunih. 
(152) Md 4 mandavam pavan tan i inarduman denci saritar dushakas 
levata nafshd tan vabidunet ? aivak padiyavandih namutan, aivak 
shakna i awarminishn mun levata khanit gab7-a nafrat yedrunet, 
aivak masahatvar i ridak him mun nish/l i apurnae pavan nish^h 
vabidunet, aivak joshan gabrfi mun nishd i pir pavan nish&h 
vabidunet. (153) Mardum dustih min bundak minishnih va~hu- 
himihmin kMp atwazth bara shayet khavitunastan. (153) Va 
lak rae yema^eZunam bend i li mun dahishn aiyayar anshutaan 
mandavam i fcherad ahapir. 

An6shak ruban yehvunat At>-6pat i Marespendan miinash den4 
andarz kard afash den<2 farman dat. 




l you attain prosperity do 
it, and when adversity oomes do not be distressed thereby for that 
whioh is the prosperity of the time is adversity, and adversity for a 
time is good, and there is no height which has no fall before it, and 
no fall at the end of which there is no rise. (150) In eating food 
do not be greedy. (151) And do not eat every food and do not go 
often to a nuptial feast or an assembly of the great so that thou 
might not become helpless. (152) Which 4 things for the body of 
men are so bad which an ignorant person performs with his own 
body ? One is showing power, and one is the wickedness of pride 
which bears oontempt towards a famous man, one is a great man of 
childish nature who gets a young girl for a wife, and one is a young 
man who has an old woman for his wife. (153) Man's friendship 
should be known through good mentality and good nature through 
good talk. (164) And I tell thee, my son, that for man for helpful 
gift the thing of wisdom is good. 30 

May Atropat Marespendan who gave these admonitions and 
granted this advice be of immortal soul. May it be so. 



ANDARZ-I VfiH-ZAT FARKh6 

Veh-zat Farkh6 Piraz, i r&st-goftar i farjanak-miZaya, aigt- 
am aftzmut hav^-et kherad shapir minoi, ktinishna i gita. KoZa 
mandavani-1 pavan liherad bakht yekaviinunet. Old pftr kherad 
hamishak asan bid i dtishkherad hami3hak pavan ranj. 2 hav<$d 
zeshan min benafshd kftnishna asan; aivak zak i viohitar va 
aivak zak i.vad kherad. Zak i viohitar min kherad jsesh hait, zak 
i vad Bier ad min hana zesh pavan tan lavet. 2 havrtd danak i 
viohitar 1 afzaraomand dastobar i kherad dastobar amat la fch v astak 
din afzaraomand amat la avartan. 2 havM vimar i niyazan inun 
nafshd tan mustgar va stahambak t 

(1) levata tdkhshak yehvunet, va kerfak andu- 

jet va min kh v eshkarih bara la vartet gadvar yehvunet pavan 



THE ADMONITIONS OF VEH-ZAT FARKHO PIRUZ. 

Veh-zat Farkho Piruz, the speaker of truth and of wise words, 
(says) that: I have experienced wisdom 1 to be of the Good Spirit, 
(and) work to be of the material world. Everything is ordained 
by wisdom. He who is full of wisdom is always at ease ; he who 
is unwise is always in trouble. There are two (persons) who 
are always at ease due to their own work ; one who is discriminating 
and one who is unwise ; he who is discriminating owing to the 
wisdom which he has and he who is unwise owing to that 
(wisdom) which he has not 2 . There are two wise men who are 
discerning and skilful ; the priest who is a wise priest when he has 
no property and skilful in religion when he has not to bring it. 
There are two persons who are diseased and distracted who are 

creating disease and distress for their own selves 

.' He who is diligent, and stores up 4 good deeds 

and does not turn away from duty becomes great by his destiny. (2) 



— 



* There is no title to the text in the MS. 

+ Folio 68 ia missing from this point in MK; about fourteen lines of the text which follows 
i. made up from other Maa. like X* Mir, JU, JE, TD. 
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bafcht. (2) Pavan nafehd tan i vastakhan ]& yehvunet va pavan 
nitum vanas akhursand va pavan avartura afzar haifc la. gerayi 
net; (3) pavan afzar aish kar 1& vabidiinet; (4) ashgehanih 
balcht rae bara kQnishna la hamarfnet. (5) Pavan sut tdkhshak 
viohitar va pavan bakht vastakhan htimanak hamkam pavan bakht. 

(6) M<2-am auzmut kdZa sarih min dam hamak bdrdan min 
kherad, farakh6ih va faryadashn min kherad. (7) Md gabra 
6\ raba afraz min kherad yezdarunet, va min shekafttnm harvesp 
kherad bujfned. (8) Kheraci dashtar panak i Jan, ldierad bokhtar- 
va faryadak i tan. (9) Yamtund baen tdbanikih kherad shapir, 
va pavanaeh kam-ohabanih kherad panaktar. (10) Litamm<2 
pavan aiyayArih i kherad shapir, tamm^ pavan pushtfar&khilr 
kherad panaktar. (11) Afz&r pavan kherad patiyavandtar.* (12) 
Shem pirayak pavan kherad. (13) Kadih pavan kherad. (14) Far- 

yadashniktar fcherad. (15) Diltak afruohashnth afzar pavan kherad 
fchaditunett (16) Din aivarih tokhshitar rae danishna kherad 

He who is not reokless 6 about himself, and is discontented with the 

does not do his work with the help of those means, (4) considers 
laziness to be due to destiny and not to work. (5) He who ia 
industrious in order to attain profit, has a discerning judgment, and 
he who is regardless of destiny is hopeful. 

(6) For I have experienced that every evil can be removed from 
the creatures by means of wisdom; happiness" and helpfulness are also 
from wisdom. (7) For wisdom leads man to exalted position and 
eaves him from all direst distress. (8) Wisdom (is) the preserver and 
proteotor of life, and wisdom (is) the saviour and helper of the body. 
(9) In opulence 7 wisdom is good, (and) wisdom is a better protec- 
tion in poverty 8 . (10) In this world wisdom is good for help, and in 
the other world too wisdom gives support and protection. 
(11) The instrument of wisdom is very powerful 9 . (12) It is 
wisdom that adorns 10 (one's) name. (13) Charity is due to wisdom. 
(14) Wisdom is very helpful. (15) The means to make one's family 11 
famous can be seen through wisdom. (16) Owing to wisdom the 

* The text us Mlv ia again available from this word onwards, 
t MK 01)4**; Mie, Ml? <&» tfj-UU. 



rae stayestaktar patman. (17) Pitafctar kherad danishna h*erad 
rae karigtar. (18) M<£ kflft munash fchorad halt fch v ftgtakaoh 
halt; rn<2 koZa kar nevag bun pavan kherad shayet vanded.* 

(19) Md koZa infm baen anbam amat 100 shant zivest bara 
akhar-ich yatilnt ras 61 puhal. (20) Hangar aX& dutak tobanik 
bara amat min li apar yehvunet li m<S sAt az lagaram andukht 

kabad imbarak shoi ttishft i nafsh^ ra£ (21) 

M£ danak pavan bun kat ldiavitunet dush- ; \kas pavan rdisha 
khaditiinet. 

(22) M<2 amat tan vashoft va karput shekast, janaoh pavan 
tan farmusht bara vazKmt, karukar min kar akhizet, va kfi,r- 
put avebar bara katrund ; kiruk vazlunt min karput kard ranj- 
var vazlunt. (23) Mun zaman andukht ohashm zak i yab<5 
vabidunt i la akhizet; libabmtl zak dard yatunt i la jumbinet, 
yad<2 zak i shekast i la rujet ; va regain zak shekast la satunet. 
(24) Stdramat jvit bar la vazhlnet bakht mat sapukhtan la shayet. 
knowledge of the helper 13 of religion is of moderate praise. (17) 
Knowledge is illumined by wisdom, and with wisdom (a man 
becomes) a better worker. (18) For he who has wisdom is a good 
worker ; for he who has wisdom has also wealth ; for every good deed 
is begun 13 by wisdom. 

(19) For even for him whose time of life extends to 100 years 
there is the way to the Bridge" in the end. (20) Know that at the 
time my powerful family becomes separated from me ; because benefit 
is collected with the help 15 of all good reward and a husband to his 
W if e i« (21) For a wise man knows bis work m the be- 

ginning while the ignorant sees it at the end. 

(22) For when man's body deteriorates 1 ? and the bony frame 
is broken, even life forgetting its body flies away, the soul loses its 
power of doing work ; the bodily skeleton becomes worthless thereby ; 
the soul that passed away becomes worried over the deeds done in 
the bodily existence. (23) At the time the closed eyes do not open 
again ; the heart that was diseased does not pulsate again, the hand 
that was broken does not grow again, and the foot that was broken 
does not walk again. (24) If the beast_ of burden 19 com es_itdoes_ 
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(25) Kami tan pavan gaganak va nasafi pavan da!thraest&n yakavi- 
inunet. (26) Bend aigjl dutak 61 tani dMak gomiz~et. (27) Chabn 
va farmau 61 Irhudae tani vazlunet, nish<? shdi pavan minishn ae 
vabidunet, va Ith v astakach kh v astakdar yStGn^t. (28) Jan aivatak 
va tan taniha, nisae pavan jtvak i ldi v ish, kalba va vae pavan 
hamiinarih baen yatibitnet. (29) Ham mas va ham kas va ham 
khudae va ham bundak daryush anshufca va azat mardan 
parvattarioh gab?-a pavan 6ld man yatilnet. 

(30) Min farman azat mardan paskund va viohir i azir 
bara baen 61 minoi vadarend ohegtln zak bend ae" mun min 
abitar vartak vabtduud. (31) FrXz 61 vatarg i 2-ras saraymeud* 
Chinvat puhal bulaud ko/a md tan varzot yakaviinunot ruban 



pavan darud va shadih va ramishn. 



not go without its load, if destiny comes it is not possible to evade 
it. (25) At the time the body is placed in its bier* and the dead 
matter in the dakhma 22 . (20) This is so that one family will be 
mixed with another family. (27) At that time the wealth and rale 
will go to another lord, the wife will begin to think of (another) 
husband, and the property will go to the heir. (28) Life remains 
aloof in one place, and the body gets separated in another; the dead 
matter will lie in its own place, and dogs and birds will sit opposing 
one another near it 23 , (29) The great aud the low, the master and 
the slave, the poor man and the free man aud even the pious will 
oome to that abode. 

(30) He who has violated the oom ma ad meats of pious men and 
their deoisions passes to the low abode ia the spiritual existence, 
like a son who behaves contrary to his father. (31) At the road of 
the two paths 24 they reach the lofty Chinvat Bridge, where every 
soul sees whatever it did in the bodily life. 

Finished with satisfaction and joy and pleasure. 



# A*iu Mi«, Mir ;MK lias i*i JX3 JKU^». 



PA VAN SHEM I YEZDAN. 
AIYAYADGAR I VAZOEG MITE©* 

Datak i nevak yehvumtt zak i shapir pavan tan ruban va 
fch v astak. Afdun yehvunat. 

(1) Li Vazorgmitro i Bokhtagan, vinanpat shapestan shatro i 
aust'igan Khusrui daryuft, dend aiyayadgSr pavan aiyayarUi niruk i 
yezdan va^warik koZa rntno'i shapir amuk i min farmandat Khusrui 
malkan rnalka, farhang sliapir budan shayastan oMshan mun pavan 
patiraft&rih f min awargar&n hubrihinishnihA, va arzanik'iha madam 
brihinet yekaviruun&t rile ka?'d; va pavan ganj 1 shaikA,n kanakhtunt. 

(2) Ohegun ehabn i gita hamak sazashnikih, va vashopashriikih, 
va vartashnikth, 614-oha mun yezdan awayed afash pavan dahishn 
patash yehbilnet ; tokhshashnicha i aranjiha aubash farikhtet ; stavra 
<jhabn handujet, va 61 roahest kar va sharitaih yaintuuet awartiV 
miha vabidunet va vazdrgtum shem bavihunSt, va narmkihatum kar 

IN THE NAME OF GOD. 
MEMOIRS OP VAZORGMITRO. 1 

May those who are good by their body and soul and riches be 
holy and good. May it be so. 

(1) I, Vazorgmitro 3 son of Bohjttak, the minister of the 
court of the oountry of the faithful KhusnV wrote this me- 
moirs with the help and power of the good spirits and all other 
spiritual beings of good teaching, and at the order of Khusril, the 
King of Kings, as counsel for being good to those who are brought 
up with approval among those great ones who are born to do good 
and noble deeds ; and deposited (the book; in the royal treasury. 4 

(2) As all earthly wealth is liable to destruction, and decay, 
and change, even he who becomes deserving through the deity is given 
(that wealth) through the gift; industry of least trouble makes him 
skilful; 5 he collects great wealth and attains to great performance 
and authority, 6 reaches the h ighest position and obt amsjrery great 

r^ere ia no title to this te*t in the MS. 
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afrftjashnih man va niagan vabidunet, azash draz zindagih afzayishn 
i frazand va patvand i raba aiiniidih nevak dahishmha pavan kar 
va pavan dina ; va sut \ anshutaan natrunishn i dam va* kar 
pataldishath va awa^kaeh hamak farklioih baen gita aevak 61 tani 
gobls va ham diua. (3) Pavan ausfcigan'ih zak i hand mandavam dur 
minitarfcnm va amat airaktum baen drauae S 100 shant tan 61f 
farjau] va patafchsham 61 lavetih, va baen dranae 400 shant dutak 
61 vashdpishn shem 61 farmushih va analyayatih, va man va 
tnagan 61 aweranih va alutakih, va naf patvand 61 frudarih va 
awakhshih, va t6khshishn 61 awebar'ih, va ranj va bar 61 tohikih, va 
patakhshtah 61 mUm ldmdaan eh Ll bn 61 6\d katrunet man zaman 
farlchoih baon zak hand brihinet yekavununet, va mandavam 
frashkartth patayest va Id vash6p6t, aevak yeshrayih dam frashkartik 
va kunishn i frariin pavan hioh alsji yanchruntan la toban. 

(4) Kanu li ohegunam hamak toldi^hishn i pavan yeshrayih 
varzttan va pAhr iz min vanas kardan, aidim bara zak baen jast 

fame; he performs the most famous deeds which illumine the home 
and homestead J through it there is long life, increase of progeny, 
and union of great hopefulness and great reward through work, 



and through the law ; and (there results) profit of men, , 
of the creation, and work of sovereignty, and even all other weal in 
this world, being witness oue to the other and of the same law. 
(3) Through most far-sightedness regarding the reliability of 
those things, and in the period of 100 years even the longest- 
lived body comes to an end, 7 and sovereignty to non-exist- 
ence ; and in the period of 400 years family will be disintegrated 
and name consigned to oblivion and non-remembrance, and the 
home and homestead to desolation and defilement, and progeny 
and descendants to deterioration and non-increase ; and efforts to 
fruitlessness and labours and pains to no purpose ; and wealth and 
sovereignty to the lords of the period, and their wealth will continue 
with those who during times of prosperity produced it; and the 
things of the resurrection are lasting and not decaying, only piety 
pertains to the renovation, and righteous work cannot be stolen by 
any person". 

(4) Now as I am desirous and endeavouring to perform 
righteousness and refrain from committing sin, so through that 



* UK J for i. 
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yekaviniunet niin kunishn farniayishn i anbani kjiudayan va dush- 
patakjishaih patash a-oharak havtf-am, ayiish min vanas negirashnik 
pavan karu ohand-am danishn pahrik3">t yekaviinftnet; pavan haitih 
yezdan, va lavetih i shaedaan, va din va ruban va vahesht va dush- 
Wian, va hamar i setosh va ristalLhiz va tan i pasin aweguman 
hav^-am; afam yeshrayih va lz]i v arih min tan va jan ruban va koZa 
nevakih i gita va minoi kamaktar, afam shainioh gita rae vazak ae 
°J>and madam den<2 aiyayadgar napesht, algfr : 

(5) Mardum kutar farkhotar ? (6) Zak i a-vanastar. 

(7) Miin a-vanastar ? (8) Zak mun pavan ras i yezdan rast- 
tar yekavimunSt va min dat i shaedaan vish pahrizet. 

(9) Kutar dat i yezdan va kutar dat i shaedaan ? (10) Dat i 
yezdan vehih va dat i shaedaan saritarih. 

(11) Md vehih va md saritarih ? (12) Vehih hiimat va hukM 
va huvarsht, va saritarih dushmat va dushaok)it va dushavarsht. 

whioh arises from the performance of the mandate of the lords of 
the times and make a bad ruler helpless thereby ; or through the 
desire of all my knowledge I knowingly refrain from sin ; I am 
without any doubt regarding the existence of the good beings, the 
non-existence of the wicked beings, and about the religion and 
soul and heaven and hell, and the reckoning of the third night and 
resurrection and the final embodiment; I am much desirous of 
the purity and happiness from body and life and all goodness of the 
material and spiritual worlds; for earthly fame also I have 
published these few things in this memorandum, viz, : 

(5) Which person is more fortunate ? (6) He who (is) more 
sinless. 9 

(7) Who is more sinless ? (8) He who is more abiding 
by the law of the good beings and more refraining from the law of 
the wicked beings. 

(9) Which is the law of the good beings and which of 
the wicked beings ? (10) The law of the good beings is goodness 
and the law of the wicked beings is wickedness. 

(id What is goodness and what is wickedness? (12) 
Goodness (consists of) good thoughts and good words and good deeds, 
and wickedness of bad thoughts and bad words and bad deeds. 10 
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(13) Md humat va hnkht va huvarsht, va md dushmat va 
dushaokht va dushavarsht ? (14) Humat patman-minishnih, va 
hi'ildit ri\dth, va huvarsht rastih. (15) Dushmat frehbiU-minishnlb, va 
doshadfcht panih, va dushavarsht darujih. 

(16) Md patman-minishnth md radih va md rastih, md frehbut- 
m'mishnih ma panih m# darujih ? (IT) Patnian-minishnih nana mun 
farsavaudih i ehabn t gHA, khadltunet, kam&k madam zak rnandavain 
yedrimet mun rae tan 61 puhal va ruban 61 dushkhan la yamtvinet. 
(18) Radih nana,* mun bahar tan pavan tan, bahar i ruban niin 
rfiban laldivar la valrbdunet. (19) Rastih hana mim 61 ruban i 
nafsha rast a-farevtarihaf satunot. (20) Frehbut-niinishnih nana 
mim gita, pavan mahmanih va minoi pavan unUtagir yakhsunet, va 
kamak madam zak mandavam yedrunet mun farjam vashopishn i 
tan puhal va patfaras 1 ruban azash bet. (21) Panih hana rnunash 



(13) What are good thoughts and good words and good 
deeds, and what are bad thoughts and bad words and bad deeds? 
(14) Good thoughts ( lie in ) moderate thinking, good words 
in charity, and good deeds in truthfulness. (15) Bad thoughts 
(lie in) immoderate thinking, and bad words in parsimony, and bad 
deeds in falsehood. 

(1(3) What is moderate thinking, what is oharity and 
what is truthfulness? What is immoderate thinking, what is 
parsimony (and) what is falsehood ? (17) Moderate thinking is this 
that a man sees the perishable nature of the wealth of this world, 
he devotes his desire to those things through which his body might 
reach the Bridge and his soul does not go to hell. (18) Charity is 
this that one does not keep away the share of the body from the 
body, (aud) the share of the soul from the soul. (19) Truthfulness 
is practised by him who behaves towards his soul truthfully and 
without deceit, (20) Immoderate thinking is done by hirn who 
regards this world for entertainment and the spiritual world to 
be of trouble and devotes his desire to such things whose end is 
decay of the body at the Bridge and thereby there is punishment of 
tho soul. (21) Parsimony is practised by him who keeps away 



* Tims in TD, JU; MR rtJrtf. t MK -W^-f^ti-* ! JU <-ej6«M-. 
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bahar i tan min tan, bahar i riiban min ruban lakhvar yakhsunet. 
(22) Darujih hand mnn tan pavan kftniak ruban pavan farov 
yakjisunet. 

(23) Pavan vehih man baniktar? (24) Zak I danaktar. 

(25) Va man danaktar ? (26) Zak niun farji\m i tan khavitu- 
nefe, hamimar ruban shanaset, nafshd tan min hamimar i riiban nat- 
rnntah va awebim dashtan avirtar danet. 

(27) Ma farjam i tan kudam zak ham'imar man dauakan palash 
avirtar toban shanakhtan ? (28) Farjam I tan vashopishn kerp, va 
hamimar 1 ruban den^ hand* druj I Ganrak-mindi pavan frevtan 
niyazan ka?-dan i marduman rae pavan hamestarih i pavan mardu- 
man fr&z dat. 

(29) Kutar va ohand zak druj ? (30) Az, va niyaz, va aishm, 
va areshk, va nang, va varun, va kin, va bushasp, va druj i aharmukih 
va spazgih. 



the share of the body from the body, and the share of the soul from 
the soul. (22) Falsehood is practised by him who lives with the 
desire of the body and deceit of the soul. 

(23) Who is more perfect through goodness ? (24) He 
who is wiser. 

(25) And who is wiser? (26) He who knows the end 
of the body, recognizes the adversary of the soul, and better knows 
how to protect his own body from the adversary of the soul and to 
keep it free from fear. 

(27) What is the end of the body ? Which is its adver- 
sary whom wise people can thereby know bettor ? (28) End of the 
body is decay of the bodily form, and these drujas 11 are the adversaries 
of the soul created by the wicked Anghra Mainyu for deceit and 
for making people indigent and for opposition to mankind. 

(29) Which and how many are the d ritjas? (30) Ava- 
rice, and want, and anger, and jealousy, and discord", and lust, and 
revenge, and sloth, and the druj of impiety and slander. 1 ' 

* MK folio 111 a ends hero- The rest of the text is not found in the MS. as folios 
112-126 are missing. The remaining part of the test is taken by Daatur Jamaspji from MK's 
copy J J and collated with TD, JU. 
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ind ohand druj kutar stahmaktar? (32) Az 
t va aoharaktar. (33) Niyaz bfahlattartar va bishftd- 
) Va aeshiu dush-pdtalrhshatar va an-sepastar. (35) 
Aroshk handk-kamaktar va vad-aumidtar. (36) Va nang kokhshitar- 
tar. (37) Va varun ldiM-dushaktar va vashoftartar. (38) Va kin 
sahmintar va an-afrashaishniktar.* (39) Bushasp ashgehantar va 
farmtohintar. (40) Va druj i aharinukih nahfiftartar va farevtar- 

(42) Denrt-oha pitak, aigh : Ganrak-minoi pa van daman i 

h den<i genlntar kard amatash kerfak mazd 
nltfras pavan minishn i anshut&an pavan farjam kar bara 

d v i \ if' L t m \ pava * lal *™ r dCl3 ^ R 1 zak hand 

dat : asna-1 1 



L va him, va ailmid, va 



(31) Of 




anger 



Jealousy more 



which is more oppressive? 
one) more discontented and more helpless, 
more tormenting and more troublesome. (34) And 
more wicked powers and more ungrateful. (35) 



worse 




Discord 



more fighting. (37) Lust more selfish and more destructive. 
(38) Revenge more dreadful 1 * and more debasing. 13 (39) Sloth 
more indolent and more forgetful. (40) And the demon of im- 
piety more secretive and more deceitful. (41) And slander more 
ungrateful. 

(42) This is manifest that Ganrak Mmoi has made even 
things so heavy for the creatures of Auharmazd that from the mind 
of people the reward of good deeds and punishment for sins at the 
end of work may remain secret. (43) The Creator Auharmazd for 
keeping away these drujas for the help of mankind created those 
spiritual things for their protection 10 : innate wisdom, acquired 
wisdom, and disposition, and hope, and contentment, and religion, 
and wise conference. 





JJ ililH 



3 



N***"*!*. The reading f TD, JU ia her« adopted, 



L 



44 

(44) Kh v eshkarih i den<i aevak aevak min6i md ? (45) Kh v esh- 
karih i asna^erad tan min bim kunishnih vanas negirashn va ranj 
awebarih natrnntan, va farsavandih \ ohabn gifcft farjd.ui tan pavan 
dafehshak dashtan, va min chabn frashkartikih i nafshd la kahestan 
va pavan zakVadgarih S nafehd la afzittan. (46) Kb v eshki\rih I 
gushaosrut-Wierad pand va rastak* 1 frarun bard shenahdUan va 
patash yekvimnnatan mandavam I pish bara vadiret bara negiritan, 
va zak i akhar azash akafl yehvuntan, mandavam I yehvuntan 
la shayet baen la himunastan va kar I farjaminitan la shayet 
ft vakhdftntan. (47) Kn v eshkarih i him tan min khuk i va<l va 
arzuk i varun natruntan,"va patash kardan him va khuk J nevak 
vaarastan va pavan datoshak dashtan. (48) Kh v eshkarih \ anmld 
bahar i kunishn 61 tan patvastan, tan 61 ranj va kar ! frarun rayinidan. 
(49) KhWkarihil^mrsandih tan min fr&hbut-kh v aishnih natrnn- 
tan, va ^nfmin a-h£ursandih va bim min freh-butih pavan dakh- 
ahak dashtan, va zak mandavam i rfce afduni apastan aubash yehvun- 

(44) What are the functions of these different spiritual 
powers ? (45) The function of innate wisdom is to watch the body 
from the fear of committing sin 17 and protect it from profitless work, 
and to keep the destructibility 13 of the earthly wealth as a sample 
for the end of the body; and not to reduce one's own 
wealth of renovation, and thereby not to increase one's own 
wickedness. (46) The function of acquired wisdom is to know 
the counsel and way ly of goodness and to stand thereon to 
attend to things which pass away and to be acquainted with things 
which last ; not to desire things which are not possible to 
exist, and not to perform deeds which could not be coucluded. 
(47) ' The function of disposition is to proteot the body from 
bad characteristics and lustful desire and thereby to make it 
good natured ; and to adorn it with good characteristics, and to keep 
it exemplary 80 . (48) The function of hope is to unite the fruit 
of work to' the body and to lead the body to effort and good work. 
(49) The function of contentment is to protect the body from 
immoderate desire and to keep one's efforts free from discon- 
tent and in fear from im moderateness ; an d that thing whe^ ebyjhe 

■ — — — 
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tan, pavan mandavamioh mandavam rae la dadan, mandav&m S a6jtt 
yekavinmnet rsle v;\k-i zak i jvitar kardan la shayet rae ranj va bish 
la yadruntan. (50) Kh v eshkarih i din tan miu vanas puhal va 
kerfak inazd akasinitan va pand va rastak i yezd;\n min zak i shae- 
daan jvifcak dashtan. (51) Kh v eshkarih i hampursagih i danak tan 
min varun lijitid-dushakik natiuntan aidun rayinidan aigfr pavan 
hanakih i shayet matan kuuishn i nafshd ahuk la yehvunet. 

(62) Min dead hand minoi pavan tan 1 inardunian niun 
aujaomandtar. (63) Kherad vinaktar va minishn ayaftaktar va hush 
dashtartar. (64) VaTiim an-shaknatar va fchuk virastartar. (55) 
Va~fc}iursandih austobartar. (56) Va auinid balestantar, afcho 
avezaktar, va bodh akastar, va fravahar ranjvartar. 

(57) Pavan inardunian hunar i mA shapir? (58) Danakih va 
kherad. 

(69) Hana kutar shapir? (60) Zak mun tan awebiinihatar 
va a-vanastar va aranjakihatar khavitunet rayinidan. 



final rising occurs even that thing should not be granted, no efforts 
or pain should be devoted to things which have passed away and 
an affliction 31 which cannot be avoided. (50) The function of 
religion is to make the body acquainted with the punishment" of sin 
the reward of good deeds and 'to keep distinct the counsel and 
way of the good beings from those of the wicked beings. (51) The 
function of wise conference is to protect the body from lust and 
selfishness and to lead life in suoh a way that if injury reaches one 
it may not be due to one's own fault. 

(52) What is more powerful than these spiritual powers for the 
body of mankind? (53) Wisdom is more discriminative and mentality 
more acquiring, and intelligence more preserving. (64) And nature 
richer and disposition more adorning. (55) And contentment more 
reliable. (56) And hope more elevating, and lift; purer, and intelli- 
gence wiser and fravdltar more industrious." 

(57) Among men which art is good ? (68) Knowledge 
and wisdom. 

(59) Of these which is better? (60) That which leads 
thorn to know how to keep the body more fearless, and more sinless, 
and more free from trouble. 
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(61) Pavan marduman kherad ghapir ayup 
(62) Kherad shnabhtarik 1 kar, va danishnt pasandishn i kar. 

. (63) Gohar kutar shapir? (64) Airminishnih va oharp- 
aiwazih. 

(65) Khuk i md shapir? (66) Nihanih va ashtih-kh v ahih. 

(67) Dat i md shapir ? (68) Vehih. 

(69) Kamak i kutar frarilntar ? (70) A-vanasih. 

(71) Kerfak i kutar veh? (72) Kkursand-ehabnih. 

(73) Kerdar md veh ? (74) Din aushmarashnih. 

(75) Farkang kutar veh ? (76) Zak rnun anbarn patash 
dan va ruban patash bokhtan avirtar khavitunet. 

(77) Azram kutar (shapir)? (78) Veh-dustik va hu-shaknaik. 

(79) Shamm^mas? (80) Kh v eshkarik. 

(81) Hamirnar kudam stahmbaktar? (82) Kuuishn salya. 

(61) Among men wisdom (is) better or knowledge ? (62) 
Wisdom for knowing work and knowledge for seleoting work. 

(63) Which disposition (is) good ? (64) Humility and sweet 

talk. 

(65) Which habit (is) good ? (66) Modesty 24 and desire 
for peace. 15 

(67) Which law is good ? (68) Goodness. 

(69) Which desire is more virtuous ? (70) Sinless life". 

(71) Which good deed is good ? (72) Wealth of contentment. 

(73) Which conduot is good ? (74) Eemembrance of religion. 

(75) Which admonition is good? (76) That whereby one 
knows better how to organize the time, and thereby redeem the soul. 

(77) Which reputation (is good) ?' r (78) Good friendship 
and good power. 

(79) What (makes) name great ? (80) Duty. 

(81) Which enemy is more oppressive ? (82) Wicked deeds. 

* All MSB. have ^c-*0 which appears to be an error for 
t MK haa tfj^j as in § 61. JU scj-nj ; both ought to bo WW. 
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kherad? 

mahmanm pavan gohar 
va khaya, 
va awa-rlkaoh harnilk hiinar baen 
facaktar va awe-ztyantar ? (86) 
amatash rnanU4rth lav6t. (87) Va hiinar amatash tar-rnmish- 
lavet. (88) Viraomandih amatash ahammkih lavet. (89) 
Nihanih amatash kinvarih lavet. (90) Khursandih ainatash 
khurtak-negirashnih lavet. (91) Veh-htrum amatash panth lavet. 
(92) Nevak andazakih amatash vashoftarih lavet. (93) Kastih 
amatasji dush- barashnUi lavet. (94) Aunrid amatash ash-gehanih 
lavet. (95) Ba^h amatash vanigarth lavet. (96) HiYshaknaih 
amatash a-fchursandih lavet. (97) Tan-panakih amatash btehaonian- 
dih lavit. (98) Airminishnlh amatash farovtarih lavet. (99) Tars- 
akasih amata^ vistarlh lavet, (100) Veh-diistih amatash dahik- 
karih lavet. (101) Aivakanakih amatash awazih lavet, (102) Kh v esh- 
karlh amatash statin lavet. (103) Tobhshakih amatash arshkinm 



(83) For mankind instruction is good or natural 
(84) Advancement of body is through instruction and entertainment 

of good nature is through natural wisdom ' 3 is the ornament of 

the body and good disposition is the protector of body and life 19 . 

(85) How do disposition and habit and wisdom and all 
other good characteristics in the body of men, become less injurious 
and harmless? (86) Wisdom when there is no contemplation. 
(87) And virtue when there is no contempt. (88) Beasoning when 
there is no impiety. (89) Modesty 30 when there is no spite. (90) 
Contentment when there is no petty-mindeduess. (91) Good 
disposition when there is no parsimony. (92) Good estimation 
when there is no deterioration. (93) Truth when there is no evil- 
doing. (94) Hope when there is no lethargy. (95) Charity 
when there is no stinginess. (96) Good power when there is no 
discontent. (97) Protection of body when there is no disease. 
(98) Humility when there is no deceit. (99) Timidity when there 
is no recklessness. (100) Good friendship when there is no oppres- 
sion* (101) Harmony when there is no difference. (102) Duty 
when there is no laziness. (103) Industry when there is no 
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lavet. (104) Danakth amatash puj-awakih lavet. 

(105) Mandavam i 61 marduman yamtunet pavaa bakht yeh- 
vunet ayup pavan kimishn ? (106) Bakht va kunishn akvin avln 
humanak hav^-d ohegun tan va j-Xn. (107) Md tan jvtt min khaya 
karput-i hait i akar, va jan jvit min tan vaM halt i a-geraftar, va arnat 
akvin goniikht yekaviniunet hanjaomand va raba sudaeinand. 

(108) Md bakht va md kuniahn? (109) Batht-aoh oh$ m , 
kunishn vahanak mandavam i 61 marduman yamtunet. 

(110) Chabn i gita 61 m^ humanak? (Ill) 01 mandavam i 
pavan bushasp khaditunt, amat nevak aniatach saly&, va amat min 
bushasp bara yehvun£t mandavamioli mandavam taimnd lavet. 

(112) Baen gitamun burzashniktar? (113) Dahyupt S ama- 
vand va pirujgar i kerfak kani. 

(114) Va mun mustaomandtar ? (11 5) Shakna i dush- 
" i i dravand. 



(116) Mun dush-farfchotar? (117) Dm-akas i dravand. 



jealousy. (104) Knowledge when there is no lip- sympathy." 

(105) Is it through luck or through action that a man 
obtains things ? (106) Luck and action are united to each other 
like body and life 33 . (107) For a body separate from life is like a 
skeleton that is useless, and life without body is a wind that is in- 
comprehensible, and when they are both united they are powerful 
and highly beneficial. 

(108) What (is) luck and what (is) action ? (109) Even luok 
(is) the cause and action the means through which men obtain things. 

(110) What does the earthly wealth resemble? (Ill) To the 
things which one sees in a dream, sometimes good sometimes bad, 
and when one awakes from sleep those things are not there. 34 

(112) In this world who (is) greater ? (113) The king who 
is brave and successful in his desire for doing good 33 . 

(114) And who is 30 more indigent? (115) The sinner of 
wicked power. 37 

(116) Who is more of wicked fortune ? (117) The sinner 
knowing religion. 

1 
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(118) Mun aweniyaztar? (119) Zak i hihu rsandtar. 
(120) Mun hMrsand-ohabntar? (121) Zak i hushaknatar. 
(122) Mun hu-shaknatar? (123) Zak mun avinishn i niardu- 
man sarttar madammunet a1gh niyazaomandih. 

(124) Mun ailmidvartar ? (125) Tokhshak gabra t dahishn- 
aiyayar. 

(126) Md tokhshaldh va md dahtehn-aiyayarth ? (127) 
Tofchsh&klh zak mun ptehak \ frarnnih vabidunet va karaoh i patiraar 
yehvunet a-vanasihu va a-ranjakiba patash tokhshet. (128) Da- 
hiahn-aiyayarik dam i nfivak hufarjamik kar. 

(129) Mun pfttakRMitar ? (130) SpfiJiar i gikan-bokhtar. 
(131) Mun rasttar ? (132) Zam&n ! barin. 

(133) Mun afadtar ? (134) Zak mun zaman awirtar mat yeka- 
vimun6t. 



(118) Who is less needy? (119) He who is contented. 
(120) Who is more contented in wealth ? (121) Man of more 
good power. 

(122) Who is of more good power? (123) He who deems the 
non-appearance of more wicked men as due to want. 

(124) Who is more hopeful ? (125) An industrious man 
who is a helper of the creation. 33 

(126) What is industry and what is assistance to the 
creation? (127) Industry is that which makes a man follow vir- 
tuous avocations and thereby he strives without sin and without 
trouble to avoid work by which punishment results. (128) Assis- 
tance to the creation (consists in) performing works for the good end 
of the good creation. 

(129) What is more powerful ? (130) The sky allotting the 
destiny of the earth. 

(131) What is more regular ? (132) Period of (revolution 
of the) planets. 80 

(133) What is more miraculous ? (134) That which attains 
to longer time. 



(135) Man vichitartar ? (136) Danak I kabad auzmaishn. 
(137) Mun pavan ramishnatar ? (138) Zak mun inin blm va 
khastanak i geran bdkhtan. 

(139) Mun pasandashniktar? (L40) Zak innn varun aztr 1 
nang, va aishma azir botdth, va areshk azir dusrubih, va az azir 
khursandlh, va zanishn azir datastan azirtar yakhsunet. 

(141) Mun husrubtar? (142) Zak inun nevakih pavan 
anshutaan kardan pavan dattar yakhsunet. 

(14a) Mun shamigtar ? (144) Zak I shaigtar va afruzitar. 
(145) Mun CMig va)* afruzitar? (146) Zak mun dahiahn 
pavan kar va dina nevaktar. 

(147) Mun shnayinltartar? (148) Frazand i shayinik va 
nairik i shoi-kamak. 

(149)^ Munbalestantar? (150) Niyazaomand i aqharak va an- 



(135) Who is more discriminative? (136) Wise men of 
much experience. 

(137) Who is gayer ? (138) He who has saved himself from 
fear and heavy calamity. 40 

(139) Who is more deserving of selection? (140) He who 
suppresses his evil passions with a sense of shame, and anger by his 
endurance, and jealousy by bad repute, and avarice by content- 
ment, and cruelty by justice. 41 

(141) Who is of better reputation ? (142) He who holds 
doing good to men as more lawful. 

(143) Who is more famous? (144) He who is more powerful 

and brilliant. 42 

(145) Who is more (powerful 49 and) brilliant ? (146) He who 
is by his work and law better to the creation. 

(147) Who is more pleasing? (148) Good children and 
wife abiding by her husband's wish. 

(149) Who is nobler? (150) The poor man, helpless and 

* These worda are not found in the text. Dastur PeshotaDji hai perhaps added them to 
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az mta b^sep&sih rae tdhitfhishn i pavan 8 uda6mandih mun 

(151) Mun ahMrsandtar ? (152) Kinvar i azartak i tobanik. 

(153) Mun bishimtartar ? (154) Shoi sanigin I dushbanln 
frazand ranjvartar. 

(155) Mun samagtar ? (156) Patahlishaih i nazuk i zatar. 

(1 ,7) Mun bisha6uiandtar ? (158) Slyayinik amat 61 ashayi- 
nlkih raset, va pattyavand amat 61 apatiyavandih yamtitn&t, 
auinidvar atnatash ol anauniUih yamttinet, va fchuddushak amat 61 
frajam i kar mat yehvunet. 

(159) Muu darda6mandtar ? (160) T6banik i lavet frazand 
va danak shayinik mftn frazand i ashay'mik ranjvartar yehvunet. 

(161) Mun Wiasta6mandtar ? (162) Shayinik amatash ashayt- 
nik patash afruji, danak amat 



without avarice, who works for good help, who with his benefi- 
cence strives for great hope. 

(161) Who is more discontented ? (152) The injured and 
powerful enemy. 

(153) Who is more distressing ? (154) A terrible husband 
of wicked fame, and troublesome children. 

(155) What is more terrible? (156) Sovereignty that ia 
weak 44 but oppressive. 



What is more miserable? (158) A deserving man 
losing his merit, and a powerful man attaining weakness, and 
a hopeful man attaining despair, and a selfish man reaching the end 
of his work. 

(159) Who is more distressed? (160) An able man who 
has no child and" a wise deserving man having an undeserving 
and troublesome child. 40 

(161) Who is more gloomy? 1 ' (162) A deserving man 
when he is turned down by an undeserving man, a wise man when 
b e is governed by a man o f evil knowledge, a good man when he is 

# Some folios of Td. are missing from tbis point. 



ahapir amatash salya patash patakhshae. 

(163) Mun afrashayashniktar ? (164) Hu-shetavtak i hu- 
a&mid i a-vanas. 

(165) Mun pashimantar? (166) Khud-dushak amat 61 far- 
j&m i kar mat, ruban shenas i dravand varunik I paskh-erad va an-az 
mun an-sepasan ite tol^shishn i pavan sudaomandihfi vabidunet. 

(167) Mun b4-vinashniktar* ? (168) Zak mun ba6n 6\& mun 
nevakth afash ashkahunet hu-sepas yehvunet. 

(169) Mun dusrubtar? (170) Zak mun hanakih pavan 
anshutaan kardan pavan dattar yakhsunet. 

(171) Anshutaan baen gita ind awayashniktar madam- 
rnunet? (172) ~ Old mun vad tan durest kamak-anjanrih, va amat 
tan vimat yehvunet durestih i tan, va amat tan an-ataniflh yehvunet 
bokhtakih \ ruban. 

(173) Anshutaan dim d kamakfcar havdd? (174) Ol kamak 
fch v ahih va awdniyazih. 

ruled by a wicked man. 48 

(163) Who is more elevating ? (164) A man of good life, and 

eood hope who is without sin. 

(165) Who is more repenting? (166) A selfish man who 
arrives a the end of his work, a wicked man who comes to know 
h soul, a lustful man who is wise after the event, and a 
m an without greed, who strives for rendering benefit to the 

"^fko is more good intentioned? (168) The man 
through whom goodness arises and who becomes thankful 

(169) Who is of more wicked reputation ? (170) He who 
regards causing harm to people as more lawful . 

(171) In this world whom do people regard as worthier i 
(172) He who so long as the body is healthy works for the attain- 
ment of desire, and when the body is ill for the health of the body, 
and when the body is hopeless for the redemption of the soul. 1 -" 

(173) For what do people beoome more desirous? (174) 

For the attainment of d esire and absenoe of want. 

» aiimss. V*w<?. 




(175) Md kamak-kFahih va 
fch v ahih MM md arznk raadatn yehvuuet, ayavtan va 
zak t baen awayed. 

(177) Mardum 01 nw ttehnaktar havrt-d? (178) Oilman 
aumid i nevak aubash yakhsfmd. 

(179) Anshutaan baen gita min md vish awayed andishitan ? 
(180) Min anbam i salya va kunishn f awarfin va diUt i farevtar va 
patakhsha dravand an-atniirzet. 

(181) Va pavan m& vastigantar awayed yehvuntan (182) 
Pavan anbam \ nevak, va kunishn 1 frarfm, va dvist i a-farevtar va 
ham-din, ham-sardar i afrashayashnlgar va dinaih. 

(183) AnbAm kutar shapir? (184) Zak man oMrih va 
sharitaih i saritaran kam aiibash mat yekavimunet. 

(185) Din kuUr shapir? (186) Zak mun datih \ yezdan, 
shaedaih i shaedaan, kerfak mazd, vanas pvihal azash pitaktar va ras 
va rastak* \ fraritntar kerfak pavan dattar zast yekav'imunet. 

lyi^r What is attainment of desire and absence of want ? 
(176) Attainment of desire is obtaining all that one desires, and 




friend and a 



of want is that in which it becomes possible 50 . 
(177) Through what do people become more thirsty? 
Through him who 

of this 

apprehensive ? (180) Of I 
friend and wicked merciless 

(181) Of what should they 
(182) Of good time and good deeds, and i 
ohieftain of the same religion, progressive and constitutional. 

(183) Which is good time? (184) That in which the 
and wickedness of evil-doers are less felt. 

(185) Which religion is good? (186) That whereby the 
justice of the good spirits, the evil nature of the wicked spirits, 
the reward of good deeds, (and) punishment for sin become more 
apparent and there arises more virtuous path and way of good deeds 
with better justice. _____ 

" All MSS. for m% 



54 

(187) Khudae va sardar kudam shaplr ? (188) Zak i mar- 
dum dnsttar Va anbam viohf tartar, afashan nevakih pavan anshiltaan 

kardan pavan dattar. 

'(189) Va dust kudam shapir? (190) Zak J mat faryadtar 

baen shekaftih aiyayartar. 

(191) Dust mun vlsh? (192) Old \ airminishntar va bales- 

tantar va eharp-awaztar. 

(193)^DAshman mun vish? (194) Ayarmishnan va azor- 
dunan va kburtak-negirashnan va darnsht-awazan. 

(195) ^Dustifrashkartikkutar? (196) Kunishn i frarun. 

(197) Dushman frashkartik kutar ? (198) Kunishn S salya. 

(199) zak i frashkartik patayed va la vash6pet? 

(200) Ambar i kerfak. 

(201) M& nevaktar ? (202) Amih 1 levatd shapiran. 

(203) MA sudaomandtar ? (204) Yatlbunastan levat<2 danakan. 

(205) Ud austtgantar ? (206) Huzvan i rast-gdbishnan. 



(187) Which lord and chieftain is good? (188) He who 
is a better friend of people and better discriminator of time, and 

Wi&bttej -^^^g^.^, ( i90) He who renders more 

help and assistance in trouble 53 . 

(191) Who is more friendly? (192) He who is moro 
modest, and nobler and more sweet-voiced. 

(193) Who is more hostile ? (194) He who is proud and 
oppressive and despicable and bitter-voiced. 64 

(195) What is a friend of the renovation ? (196) Virtu- 
ous deeds. 

(197) What is an enemy of the renovation? (198) Wicked 
deeds. 

(199) What lasts till the renovation and does not 
deteriorate ? (200) The store of good deeds". 

(201) What thing is better ? (202) Association with the good. 

(203) What is more advantageous ? (204) Sitting with 
the wise. 

(205) What is more reliable? (206) The tongue of truthful 
speakers. 
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(207) M& bisimtar ? (208) Awob'miih. 

(209) Va md aw6b'mrihatar ? (210) Anbam \ nevak va 
Ith v eshkA,rih. 

(211) McHarldioihatar ? (212) Awe-vanasih va hu-farjanim. 

(213) Va asanihatar ? (214) Awe-vanasih lduu-sand-airih. 

(215) Md arzaomandtar ? (216) Dusharam levatd danak va 
s&apiran. 

(217) Md roshantar ? (218) Kunishn i danakan. 

(219) Va md farfikhdbar ? (220) Yadci I radan. 

(221) Va md tauibar ? (222) Yadd i panan. 

(223) Va md afriganbar ? (224) Ainin S datan. 

(225) Va md ohimigihabar ? (220) Patdahishna 1 kerfakgaran. 

(227) Va m<2 awtehimihatar ? (228) Patdahishn i bazakgaran. 

(229) Va md patuianiklhutar ? (230) Kainak l^iu/'sand-atran. 

(231) Va md hubddtar ? (232) H&sr&bih. , 

(233) Va md geram'igtar ? (231) Padirashu i mia khud&yan 
va sard'iran va vazishn i mia hainiyaran va dustan. 



What is more 
And what more 



(207) 
(209) 
and duty . 

(211) What is more 
(213) And what is 






(203) Fearlessness. 
(210) Time of goodaess 



Lanoceaoe andg 
Innocence and 



(216) Love with the wise 
(217) What is more brilliant ? (218) Deeds of the wise. 
(219) What is more extensive ? (220) Hand of charity. 59 
(221) What is shorter ? (222) Hand of misers. 
(223) What is more blessed? (224) The way of giving. 
(225) What is more reasonable? (226) Reward of good 
workers. 

(227) What is more unreasonable ? (228) Gift to the wicked. 

(229) What is more moderate? (230) Desire of people 
of contented nature. 

(231) What is more fragrant ? (232) Good fame. 

(233) What is dearer? 1 ' (231) Acceptance from lords and 
chieftains and playing with associabes and friends. 
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(235) McS sarifcar ? (23(3) Chashm i azdran. 

(237) Va md awe-bartar ? (238) Dahishn i 61 an-sepasan va 
patvandishn i levatd sarttarftn. 

(239) M<2 tdhiktar ? (240) Yad<2 I panan. 

(241) MA ranjakih&tar? (242) Parastishn i patafchshayan i* 
dtish-vir. 

"(243) Va md tiztar ? (244) Minishn S varftnikan. 
(245) Ma dush-ld\ v arbar ? (246) Yehvtlntan I levatd saritaran. 
(247) Md nazuktar ? (248) Minishn p&tal4whayan. 
(249) Mo" biuigintar? (250) Azariihni patal^shayan an-ainiirzet. 
(251) Md shekasptar ? t (252) Daaak I salya dahlia. 
(253) Md afadtar ? (254) Dush-akas i hu-dahishn. 
(255) Md ;gerantar ? (256) Minishn i mit/-6-drujaa. 
(257) Md astanakadmandtar? (258) Hamih levatd saritaran- 
va dush-akasan. 

mandavam i pavaa uiarduman frarun. 



(235) What is worse ? (236) Eye of the tyrants. 

(237) And what is more fruitless ? (238) Gift to the ungrate- 
ful and oontaot with the wicked. 

(239) What is more shortening ? (240) The hand of the stingy. 

(241) What is more troublesome? (242) Adoration of the 
rulers of wicked power. 58 

(243) And what is swifter ? (244) The thoughts of the good. 

(245) What is more unhappy 1 (246) Being with the wicked. 

(247) What is more delicate ? (248) Thought of rulers. 

(249) What is more aweful ? (250) The tyranny of the wioked 
cruel rulers. 

(251) What is more destructive ? (252) Wise men of wioked 
creation. 

(253) What is more miraculous ? (254) Wicked knowledge 
of the good creation. 

(255) What is heavier ? (256) Thought of the promise-breakers. 

(257) What is more inconstant ? (258) Association with the 
wicked and the evil-knowers. 

50 things are good for men. 
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(259) M4 sarifcar ? (2(50) Kh v ast-p;mih va niyazan intnhhnth 
(261) Ud oharptar ? (262)~Radih I yezdan. 
{263) m zak i *azpar kotti mandayam, (264) Viohir 1 yezdan. 
Andshak ruban yehvftnat Vazdrgmitrd i Bofchtagan va 
va yalan va viran mun jant afsparih i din 1 
pavan asar I roshant yehvunat. 





What is worse ? 



and thinking 



What is sweeter ? (262) Charity of the good beings. 
What is superior to all things ? (264) Decision of the 

good beings (or of God). 

May Vazorgmitro son of Bdkjitak, and those Kayans 90 , heroes 
and brave men who devoted their life to the religion of Mazda-worship 
be immortal ! May their abode be in endless light I May it be so 1 
May it be more so 1 

Completed with blessings. 



MrT r . ..,,„. + tii -tina^ J*-* § This whole line is omitted in J J. 
»JJ adds 6 Uere. t JJ W. I JU "OW* • 



NOTES. 



CHlTAK ANDARZ I POryOTKAEshAn 

1. Dastur Peshotanji has included this text id his Ganj-i SkdySgdn, §§ 121-169, as if 
it were a continuation of the test of AtyayddgAr 4 VazdrgmitrH which he misnames G anU 
Shdyigdn. 

2. Porytokaeskdn, Av. -^w^-^A-h »*$ first or primitive faith." This term 
is applied to the Mazda- worshippers before the time of Zarathushtra, Hence the admonitions 
collected in this text must be the usual sayings of the wise hauded down in Iran of eld from 
very early times, 

3. According to the Avesta Gaydmard was the first man created on earth who. as 
mentioned m Fruoardin Fasht, § 87, first heard the ideas and admonitions of Ahura Mazda 
and from whom originated the people of the country of Iran. In Yasna XXVI, § 10, the 
JVmm&m of all holy men and women from Gaydmard to Sdshaus are revered. In the story 
of the creation given in BUiM^m he is mentioned at several places as the first man 
on thu, earth See Chapter, III, §§ U, l7 1 XV, §§ 1, 15, etc. See also JKntard, Vol. IL Das t ur 
Peshotanji's Edition, § 80.) * 

4. Spendarmt, Av. j^W-.**^ i 8 the female archangel standing for the 
bountiful earth. It is narrated in the BtUdalMja, Chap. XV, that when Gay dmard died 
hiB Beed was emitted and a part of it was received by Spendarmad who then gave forth the 
first human couplet, Mitrd and Mitroy&ni, who in course of time became the parents of seven 
couplets and "from them the constant continuation of tha world arose." (Ibid. §§ 24-26). 
See also Dinkard, Vol. II, § 80, quoted above. 

5. Mitrd and MilroydMh. These names occur in different forms in different parts of 
the Pahlavi literature. In Bwidahishn Chap. XV, § 2, the names here found are given. In 
the same chapter later on §§6, 11 etc., the names Mhhya and Mtehy6i are mentioned .for the 
same couple; as also in Dinkard, Vol. II, § 80. In I'D, another MS. in which our'present 
text is included the names appear in the form *&*| mdhrih mdhrydmh, 

Md&ya, means "mortal", from Av. root N " to die", and is hence properly applied to the 
first human pair. 

«. See Vendiddd, Pargard IV, § where different parts of the day and night are 
assigned for work, study and rest. 

7. Itie narrated in the B&ndahi&n, Chap. XXX, that after the resurrection, Anghra 
MainyQ, or the wicked power on earth, will be destroyed and oease to exist. 

8. B&ni^tak, "original principles." of. Dinkard, Vol VIII, p. 40. and Andan-i Aodmar-i 
Ddndk, § 47. 

9. Dastur Peshotanji omits the words from M to ***JW and couneots »*/ 
herein to in 8 16. 

10. &gdiu.AT. (JjT-^C 1 -"*, lit. benefactor; the name of the future prophet to 
be born of Brtdat/edhrt for effecting the renovation of the world, in the final miUenium. 
See Bdndahfyn, Chap. XXX, for further details about his task. 

11. These seven immortals are mentioned in B&ndahityi, Chap. XXIX, 6-6; Bahman 
FaAt, II, U and Dddiatdn-t Unti, Reply 89. They are : (I) Peshy dtanu son of Visbtaspaj (3) 
Ajfarewthion of Paihaug also called Gopatshah; (8) Fnidakbshtar KUumbiWu; (4) Nariih 
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ton of Vivanghan; (5) Tus sod of Kodar; (6) Gtw son of Ofidarz and (7) Ashav&zd son of 
Pourudbakbshti. MoBt of these are mentioned in the Fravardin Tatht. Instead of (4), 
(5), and (6) in Bwidahiahn, we get iD D&distdti, TEBjM Fray&n, YakhmayQaad, and the tree op- 
posed to harm. 

12. See Vendiddd, XIX, 7. 

18. This A vest a word cannot be etymologically understood. 

14. KarinA, "belly,*- ft abdomen," "womb," Sen itic word for 

15. AstHdAt, Av. >*^«5*|»-il»a>-*', «• the demon who breaks the bones of men" hence 
the demon of death. 

16. Chald, lit. "collar," i.e. " neck", « an opening of a garment". Dastur Peshotanji reads 
it jorwan, " neok •'. 

17. Dastur Peshotanji alterB the word to -tAftJtf reading mMvarth and translatea 
* without the power of education." See Atidart-t AlrdpAt, n. 12 below. 

18. Cf. Dhabhar's Anion t Atynar-t Ddndk, §§ 48 and 51. 

19. Av. j.JoujJ.^'Vqj "The highest Heaven", "Home of Hymns". 

20. ] t is significant to note the word here used for fire-temple. Mdn t dtdshdn lit. 
means " abode of fires." The names "Atash Behram •' or M Dar t Maher " must not have 
yet become current when this Pablavi treatise was written. 

21. Aiv&rakOds. Av. -ujj^jow-j^ the Uziran Gfih, the third division of the day 
which approximates the time of the eveuing twilight. Or the reference might be to Av. 
■^i^Wjart-*, i.e. Aiwisruthrema Gah, the next division of the day corresponding 
to the time of darkness or night. 

22. Dastur Peshotauji finds some allusion here to the practice of holding the Uthamnd 
ceremony on the third day after death among the PBrsees during the Uziran Odh. The 
dawn, noon, and evening here mentioned, perhaps, refer to the childhood, youth and old 
age in a man's life. 

23. Atldahdkdn. The word comes from the name of Azi Dah&k (Av. -ujjwy.^_jd)^ 

the Zohfik of the Shnfmdmeh , whose name became synonimous with tyranny and oppression. 
He was the king who killed and succeeded Jamshid and ruled over Iran for a long time with 
oppression till fcredun rose against him and defeated and captured him. According to the 
myths about the resurrection, he is to rise again and rule over the world for a short time at 
the final re Burrection of the dead and will be destroyed by the renovators. 

24. § 54 up to this word is rather difficult to understand. An attempt is, however, 
here made to give as good a translation of the difficult passage aa 



ANDARZ I DANAKAN OL MAZDAYASNAn. 

■ 

1 . This text is translated and published by Dastur Peshotanji as §§ 160-169 of nil 
Oanj-t Shdyty&n text. He has also added five words in the beginning of the text which 
are not to be found in any MS. tit. .„ y denA-cha pitdk aigh 

pavan din, i.e., " This too is known that through religion »' 

2. UtUahinQHh, Av. -"HV-"^, the time between the morning twilight and the 

rising of the sun, from or e»l-"fifc> (root Gtt> •< to bum," "to shine" ) Sans. 3^, 

Lat. Aurora, the dawn. Now among the Parsees, the Ushuhin G&h is reckoned to begin 
from twelve o'clock midnight, and continue till the twilight appears and the sun rises. 

8. Garnet, Av, -"^kj-wj'^ j*q> the urine of the bull consecrated for the purposes of 

beiug used for purification of the body. This injunction of using the ddmez for washing the 
hand and feet early in the morning is also to bo found in § 2 of Andarz I DasMbardn ol 
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Vihdindti. In the sixth bock of the Divkard, however, we get the following pus t?e without 
any reference to gdmez 

-WW --WO- .*s„i .« ^jj, . (Wf .^ .4- >Kt 

-^j .,m •« -Ww viim . JejlJ ., . )B ., W , w . Me , ttm$ tm <(6 

•.■mw .S» t — .^eA- — * *}it»u ****** . )(iJV1 \ .-^ 

t* They regard this, too, thus that men should do two (or three?) things every day 
r emove the impurity from the body, be faithful to religion, and do good deeds. To remove 
the impurity from the body i. this, to wash the hands and face before the sun riaes To be 
faithful to reli gion is thia, to worship the aun. To perform good deeds is this, to kill noxious 
creatures. 

3a. See Chtfak Andarz t P6ry6lkaethdn, n. 15. 

4. A v. B^r-^<3*-» the final Kenovator of the World. 

6. See Yaeht X, § 2, wherein it is laid down that no promiae made either with the 
faithful or with the unfaithful should be broken. 

6. The A vesta Unes herein and in § 10 are in a conupt form and cannot be traced to 
any extant Avesta texts. 

7. Av. ^*U^t*W ..the most beneficent spirit- as opposed to Ay. 

the most wicked spirit, Anghra Mainyu referred to in § 12 below. 

8. Dasturji Peshotanji adopts the reading of JJ da/t{ ^ nth nd tnnti ^ B 
M having the pure lustre of religion », 

9. Rtstak for rastak, " path*'; as in 1 9 above. 

10. DarOn, Av. -I*-**,, the sacred bread, always used in Zoroaatrian rituals performed 
-in memory of the dead. 

11. Mthak, " palace •', cf. Pers. eU/ «'a palace," *' an edifice". 

ANDARZ I KHUSEU-I KAVATAN. • 

1. The great King of Persia, better known as Naoehii wan the Just. He came to the 
throne of Persia in 506 A.J), and nigned for forty.eight rears (CSl-579 A.D.) Besides extend- 
ing bis Empire he was a gieat patron of ait and liteiatuie and we get frequent allusions to 

Mdhndwh ***** 8lB ° deT ° t€8 SeVfral cba P ters t0 * ,is rei « D in *» 8 

2. Daatur Peshotanji alters the name to Ispahan and believes it to refer to the famona 
town of that name in Persia. Ispahan is, however, not mentioned in the geographical 
Pahlavi text Skatrtitha t Atran, describing the cities of Ir&n, though in 5 19 KbnsrO i 
Kavitfin is mentioned as the founder of a city. It is doubtful which city is meant by tTe name 
Aap&nvar in our text. 

8. Barthn&m, Ablution ceremonies, to be undergone by a person who cornea in 
contact with dead matter (nasi). A full description of this ceremony is given in Vetididdd 
IX, SS 32-36. 

4. Av. -^Aj«, The Yaxata presiding over truth, light, promises etc. and hence 
a proper judge to decide over the actions performed by a man during his life on earth. 

6. Av. >ICR-A . The Yazata presiding over truthfulness and justice. He holds the 
balance at the Chinvat Bridge weighing the deeds of men after death. 

6. SMbtnttan, cf. Pers. « helpless," i.e., " to make helpless," " to suppress." 
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ANDARZ I ATROpAT MARESPENDAN. 



1. Atr6pat was the great visit and high priest of the time of Shahpur II (80!)-37!> A. IX) . 
oue of the most renowned Emperors of the Sassnnian dynasty. He was besides a great 
reformer and a voluminous Pahlavi writer. Several of his writings like the present text are 
still extant. It was this great Dastur of ancient Iran, who is reported to have performed 
the miracle of pouriug molten metal on his breast nud coining out unscathed from the ordeal, 
to establish and prove the greatness of the Zoroastrian religion which ho practised and preached. 

2 Afijlt, perhaps from A v. root "to move", "to pass on>\ Cf. Pars. J '.3j. See 

Aitdari.i A6shnar-l D d »dk, § 89, (Ervad Dhabhar's edition) where almost a similar idea is 

expressed thus: rtJl^> 1 Wl >* *W "fi rat when one does not 

suffer anxiety on account of a thing which has departed and gone-. Both Ervad 

Sheriarji and Dastur Peshotanji read the passage as: ^ %** **<?T * 

and translate "no not forget a thing which is more worthy of selection," reading 



3. PfcMr, "reckless." (Perhaps from vi + ustavftr, "unsteady," reckless"). Dastur 



'l«l>< ,hhtdr and add 



Peshotanji and Ervad Sheriarji both adopt the reading 
it, translating ■ "Be friendly towards lords " 

4. JVWt, Cf. Pers. "to lend ear", "to listen," 

5. Halalc, "foolish," Av, *9$*& 4 Dastur Peshotanji adopts the reading in JU, 
Mia, Mr "S^iW, Ervad Sheriarji that of TD "^-"(W, and both translate " Do not apeak 
of a thing heard of ns a thing seen." 

<>. TlM&r, «'griof." Cf. Pers. jig 'grief," " sorrow. - ' 

7. MailAk: Dastur Peshotanji regards this word to be another form of Jlt€J)« mMvar 
l.e. > mean,' 'base.' Ervad Sheriarji in a long note explains that the word is used in Pahlavi 
Mdistdn t Dtnik, XLtXaudLin the sense of "A drunkard". In Pazand MinoUerad, the 
word 3>W-»6 is used similarly, translated by Neryosangh in Sanskrit by the word 
equivalent to Persian If we accept this roading we can translate the passage thus ■ 
"Do not dine with a druukard. 1 ' See Dinah ta Mainyu I Kltorad, I, § 62 (Ervad Tehmuras' 
Edition). 

8. AliniHn, Dastur Peshotanji derives the word from Sem. d*T • giff, 'reward', Ervad 
Sheriarji compares it to ^ "desire." 

»• Stzak, injurious," "hurtful". Av. VJ-"^*"^ "destructive". Ervad Sheriarji reads 
cpatg. and translates "back biting", "slandering". 
10. HtirUn, "an assembly'". See the aame word used in § 151 of this text. Both Daatur 
Peshotanji and Ervard Sheriarji read the word as adman and translate: " Do not fight with thy 
soul". 

U. Oam, "pledge", Cf. Pers. 3 J "pledge", - pawn", 'mortgage". 
12. The word WitidMh is added in Mm, JU. If we accept the reading of MK, the 
reference is to the building of a houae (katuk). But as the next sentence refers to a wife, 
the reading in JU is to be preferred and is here adopted. 

18. AHjinah, "expenditure", -'debit", "that which goes out", from Av. root^j-!* "to 
wtur Peshotanji and Ervad Sheriarji read htylmk "selected" and the former 
"When you desire to marry keep a selected man in the middle," while 
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Ervad Sheriarji translates: « When you desire to build a house keep I selected man iu 
the middle. 

U Kdr-dk&s: lit. "work-knowiug", i.e. efficient. 

1 5 ' Masahaivar, Cf. Pers. "dilated riches" ; heoco impoverished", "poor". 

Ervad Sheriarji reads the word mugt vat, and compares it to Pas. ^-**>«. Pers. 
ic 'needy', 'poor', adding that he has corrected the word from mishtoar, Daatur PoBhotanji 
reads it mtshtmr, giving «he same meaning without any explanation. The word might be 
a corrupted form of ^tW* nuudMpar, " much needy". 

16. Afarmdn, lit. "disobedient," "not observing orders." 

17. There must be a practice to keep such people under surveillance for a period. 

18. ChegHmt aUiin havd-dl, lit, "as the custom might bo". 
19 StUb, Cf. Pers. "helpless," "impotent ". 

20.' Vch-diM as conjectured by West. MK W> vas-dust, "much friendly". TD, 

je tw^e/^. 

tl Av> ^—fi|-^S-(a "the highest Heaven", lit. "Home of HymnB." 

22. AM.%m»r. from Av. + "satisfied" i.e. ••dissutiBfled", from Av. 
root "to satisfy". Both Dastur Peshotanji and Ervad Sheriarji adopt the reading 
dwdyshntgtar, i.e "worthy.'' 

23. TapAh "damage," "harm.'' Cf . Pers. »V' 

24. SUr, "a nuptial assembly." Cf. Pers. Jj- '\v wedding gathering" 

25 Gtbdr "blame'' as translated by Sheriarji who reads it }-?J< Qubdrak and compares 
it to Pers. 0*3 <kf bl * me '' Pt -' 8h0ttt "j i readB ^ aharak tn,M,ate8 

here refers to one of the benedictions contained in the Par si 
recited at the wedd.ng ceremony *l WIT WW to* not common through 
shame." See alse Ddndk va Malny* t Kherad, 1. § 27 (Ervad Tehmuras' Edition). 

27. The reference to spells like the Wrung I Zahar Baslan ia here meant- Bee Jamaspji'a 

Pahlavi 1 ^ t ^^ he fcext u misaing hQre . MK Folio 62 en d8 at the word >W in § 115 
while the next folio is lost. Later copyists have in some instances continued the text without 
noticing the loss. For example in JJ the text beginning wi th . <in » 133 is 

copied continuously from this point. §§ 117-132 are to be found vn only one MS. t«. W. 
Z further details about the missing part, see my IntroduoUon, Ervad Shenarn merely 
(j. or rurrnt Dwt«f Peshotanji stating in a 

asss^i^ » - * -» - «* 

^. .^ .as -.6 •» -«',6»^ -W^ •»* [He who 

tinuation of the Andar* i Atrdpdt. , . 

■29. Z^d. a word of doubtful origin. Perhaps it is the word used for a bag UBwd in 

^ so'" What follows in §§ 1 19-148 is called Bakilat l Rtzhd and treated as a separate text 
ia oome MSS, Work is here assigned for each day of the month. 
31. AtpiU, "bake", cf. Pers. to cook. 




32. LaWnnd 'bread,' a word of Chuld. origin, to be fouud iu all £ 

33. Gfipaishn. " conversation", " chit-chat," See Bahma 9. Yaeht, II, 44, and Andare < 
Adsknar t Ddn&k § 42. 

34. Kardveh "bottle," "flaggon". cf. Ptrs. "A largo flaggon or vessel with two 
handles and a spout (especially made of glass, in which they allow wine to stand forty days 
iu order to refine), " 

35. EhatatUM. "sew," Se.n. for "to sew, ' Cf. Arabic 0*J ^ "to sew" 
Iu the Pahlavi Pazand Glossary of Hoshangji and Haug the word is read attunlan, " to 
acquire", " to collect", "to fix", " \X> sew". In the meaning "to sew*' the word is derived from 
Chald. origin and compared to Ar. " to stitch together." 

36. It can be here noted that§ 154 is a mere repetition of the first part of § 104. This 
as well as the ending which concludes the text show that this portion is undoubtedly the conti- 
nuation 




ANDARZ-I VEH-ZAT FAEKHO PlROZ. 

1. Afamut, paRt participle from ofcrnStew. Cf. Pcrs ft^jftjl .t&m&t* 

" to measure," " to examine ". 

2. Lit. " Owing to that which he has not iu his person." 

3. The text from §1 to § 31 is included by Dastur Peshotauji Sanjaua aud Ervad 
Sheriarji Bharucha in their publications of the " Audau-1 Atropfit Mahraspandan " as 
C§ 117-147. The Hues which precede this part of the text as published oy Dastur 
jamaspji from MK. do uot appear in the other publications. The error is due to the 
fact that a folio of the MS. was missing containing the concluding portion of the 
«AldM4 Atrfipdt " and the beginning of <• Andarz-i Vihzai ". It was hence natural to 
believe that the same text was being continued iu the subsequent folios. 

4. Cf. Pera. " to store up." 

5. Lit. «• He who is regardless of himself.'" Cf. Pen. f>U-/ or jj~ " proud ". 
" haughty." . 

6. FardkJiSih, cf. Pers, from Av. root Sk. "to extend," " to 
be wide », hence "prosperity ", " happiness * 

7. Cf. Pera. $J&-£ "opulence''; from Av. root >V " to be able". 

8. Kam chabnV; lit. « having less wealth." 

9. Lit. More powerful." 

10. From ptrAyfntdan, "to adorn." Literally the scutence can bo translated 
thus; «' Name is adorued by wisdom »». 

11. Dulak, cf. PerB. «J jj or £jLj>i "descent", "family". 

12. Aivarth tdkhshftdr, lit. ''one who strives for help.'' 

13. B&n tgiAyet xSndfl, lit. " obtaius its origin" ; i.e. ''begins ". 

14. The Bridge here mentioned is the Chinvai Bridge which has to be passed by 
the souls of all departed ones after death. It is called by different names such as the 
judge's bridge, the bridge of the gatherer, the bridge of punishment. According to 
Pahlavi textB it extends from Mount Alburz to the Chakat Dftitik. 

15. Ldgaram, « help," " aid". Cf. Pers. f " help", " aid ". Dastur Peshotanji 
reads rag4 llm and translates " presence of good sense". Ervad Sheriarji adopts the 
reading Mk&niihna i kherat as iu Mi7 and trauslates '« good deeds of wisdom •*, 
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16. After the word andfaftt, Ervad Sheriarji adopts the reading of TD. which has 
the following insertion above the line: yck a vim fined did hdtnr&p f lah- ydl4*6d tra ns l a t in g 
" which alone will follow thee.'' The concluding words which nro found in MK. are 
there omitted. We arc unable to know what the missing words must have been. 

17. VasMtl, from vashojtwh " to deteriorate." Av. jl, -r-j>8i.^ Sans- "to 
tremble," " to be disturbed," i.e. "to disintegrate." 

Id. Kdijmt, Av. (&0»f3 Sans- CI. Pcrs. JjJte' "skeleton," '« bodily frame". 

19. Stdra, Av. -»M>-»? M "cattle," -beast of burdeD." Dastur Peshotanj" 
reads the word sulwar, "grand,'' "great," "one who enjoys greatness." Ervad 
Sheriarji reads it flavor, " much," « abundant " and compares it to Pers. 

20. SpoWan, " to hide," " to keep away from." 

21. All MSS. have gdstinuk. Ervad Sheriarji corrects it into gchdmk, and mentions 

a commentary in Persian made by one of the copyists: — \f \j\ iijj IjL; i\£ 
"that is called gihdn on which they carry dead matter." Even now Parsis call the 
bier on which the dead are carried to the daljima or towers of sileuco by this term. 

22. This term is used for the place where the dead bodies are deposited among 
the Zoroastrians. Cf. Pers. <J.j and glw from A v. *«&^ nn d -|-u*.a Sans. BtR 
" place''. 

23. For similar idea see D&u&k oa Malnyu-i Khcrad, I, § 112 (Ervad Tehmuras' 
Edition). 

24. Vatavg-i 2-rds, " road of the two paths.'' Perhaps the roads referred to arc 
those leading to the best and the worst existence, heaven nnd hell, which open out 
from the Chinvat Bridge. Erv.xd Sheriarji reads: fr'a 61 vatarg de raf t ddttik tad 
Chinval p&hal, and translates: " from Chakat D&iti to the Chtnvat Bridge." He breaks 
up the word sar&yvicnd into ddilik vad making some alterations in the text to intro- 
duce his idea of Chakat Haiti, "the mouutaia of justice and penitence." Dastur 
Peshotanji reads the sentence thus: frdj ml tadharg oo rd* gtr&SiUnd Chxiivad-pAhal, 
rendering ** everyone reaches the road to the Chinvat Bridge, which is the only road.'* 



AlYAYADGAK I VAZORGMITRO. 

1. By an obvious error Dastur Peshotanji nameB this text A/ntigtin-i Qtmj '•( Sh^ylg<iu, 

" Book of Royal Treasure", from the concluding words of § 1. The correct title as found in 
Dastnr Jainaspji's Text is given here. 

2. Vazorgmitro, better known hy his Persian name as given in the Shdhndmch, 
Buzarjmeher jf? )j, was the well-known vazir of the Court of Khusru Naushirwan, the .lust. 

His Persian names j*if jjjj or jf^>j! nre v:,r ' ants tne ' >a 'davi name Vazorgmitro here 
found. Little ia kuown about his father, Bokhte or Bokhtak. 

3. Khnsrn, the name of the great Persian Emperor, known throughout Asia and Europe 
of his times for his justice aud noble character. It was perhaps hiB name that popularised 
the name • jS^ kasreh, as the title of a great Emperor and from it we get the words, Kaiser 
and Csesar the title assumed by Emperors iu Europe of later times, to show their greatness 
The name Khusru is derived from Av. -om^*^.*^ (from >e» "good" and >ba» "to hear") 
hence " well heard of ", " renowned". 



4. Pavan ganj i MyigAn hanaVitnnt, "deposited in the royal treasury". DaBtur 
Peshotanji translates thus : " named it~Ganj-i Shayigan''. But hanumunt, always means 
"placed", "deposited". Sham hanalMunt means "named". But the word $om is not to 
be found in the text. Firdusi's reference iu the ShUhn&meh is ulso clear on the point:— 

tfl^ ails' 3 j.\ &jhu> 36* r-y 

5. Farlkhtft, Cf. Pets. tfUjjl " to bo well bred' 1 . " to bo skilful", *' to be of excellent 
understanding", " to be distracted" (Richardson). 

fl. Sharitdih, better sholitAih. from Ar. <kL "to subdue", from which is derived the 
title Sultan, i.e. Emperor faee also Turkish shalitAih. 

7. In the ShAhnAmeh we get the following lines :— 

8. Of. the ShAhnAmeh :— 

9. See the ShAhnAmeh:— 

•I J 3 U|l ^v*' "Mil *y. f (ft ^ 

Tlie dialogue which begins here is shown in the ShAhnAmeh to have consisted of questions 
put by King Naushirwan and answers given by Buzarjmehcr. 

10. Cf. yashtXXH,§§16, 29 SC(; . 

11. Nang, Cf. Pers. ij®. "discord", "strife'', "war". 

18. DrAja, i.e. "wicked powers". Av. Sans. |S, "one who does harm". 

" a deceiver' 1 . 

13. Cf. the lines in the ShAhnAmeh :— 

(irt** Cjfel c* j tfV ur^ 31 t»* J 

The lines which follow in the ShAhnAmeh doscribe the power of eaoh of thete wicked 
passiom. 

14. Sahmlntar, of. Pen. ^ "dread", " terror 1 ', hence " terrible," " dreadful." 

15. An-afrAshAyashnigtiir : an negative prefix, and afrAsh&ya^nig, "elevating". Cf. Pens. 
JLi| J\ Av. J *tfj"" + ("A "to rule", "to domineer"; hence "not elevating". " debasing". In 
Jamaspji's Text the reading of JJ with a little alteraion is adopted, the word given being 
VaWJ-uo-»erc an-awalMHyashnigtar, "not reducing", honce "increasing" or "progressive". 
But the context requires a word showing tho evil effects of the dnlj and henoe the reading 
of JJ it here preferred. 

II. See the ShAhnAmeh :— 




17. See the Sh&hn&meh :— 

P>4 i£n }* &)* j J j ^-i crx- ■>> o> x* j 

18. i^arsavandiA, "destructibility", of. Pers. L J or j "destroying". Dastur Pesho- 

tanji alters the word into -"ttJHjOJ-^ej reading freh-ydvandih, "getting muoh" or "surplus 
produce". 

19. The word ia ristak in .M K, and rastak in TD, J.U. The latter appears to be more 
correct, See § 50 below. 

20. Lit. " as a sample". 

21. Vdk, "woe", " affliction". Of. Persian ^| j " woe". See Shdyast Id Shdyast, XX, § 12. 

»<ns l^-a y> ^ jf$ tz i- e - " Tnis t0 ° tQat w* 6 "> n °t be undergone for the world." 
Dastur Peshotanji corrects the word into vdkyA, "to purchase", comparing the word 

to Pers, # ( >< 

22. Puhal, lit. "the Bridge", clearly refers to the Chinvat Bridge, where punishment is 
meted out after death for sins committed during life on earth. 

23. Frav&har, A v. Jflfc**^, guardian spirits or manes of the dead which protect the 
creation of Ahura Mazda. The Fravardin Yasht is devoted to the adoration of the Fravashia. 

24. Nlhdnih, lit. " concealment'', hence ''want of ostentation", "modesty." Pera, ^[j 
"concealment". Vide Dhabhar's Andarz i A6shnar i Ddndk, p. 15, n. 2, for all the implies- 
tions of this word. 

25. Ashtih-VMhih, KhMltih, "desire", or "love", and Ashtih, "peace", "harmony". Dastur 
Peshotanjfreads vahesht I yezddn khvdhih, " desire (from within) for the paradise of angels.'' 

26. Lit. " State of being sinless." 

27. The word shapir found in the corresponding otber lines ie omitted hero. Dastur 
Peshotanji notes in his text that the § 32 coiresponding to our § 77 was omitted in one of 
the MSS. used by him. 

28. Some word like farhdng ''instruction" appears to be omitted herein. 

29. See the Shdhndmeh:— 

oUT tfiS ^ jf -j jj. jU j>\ jT f 

30. NihdMh, Been. 24 above. Dastur Peshotanji reads the word vth-kMi, "good dispo- 
sition." As disposition is referred to in § 91 belov, the reading suggested by Ervad Dhabhar 
in his Andarz I AAshnar t Ddndk, p. 15. No. 2, is here adopted. 

31. Dahik kdrih, lit. "Daruik's work ", i.e. " oppression". See n. 23 to Chitak Andart t 
P6ry6tkaeOi&n, above. Tho word can also be read jahik-kdrih, meaning '* oourteaanship ", 

jahtk Av. "libertine", "a oourtezan". 

32. Paj-fiwdklh, Of. Pers. j j> "lip" and Awdkih, "help", hence "lip-sympatby". 
. 33. See the Sh&hndmeh:— 

*S#Z*J V jyk <il $ tfjjl 6jJ -4--Ci uriKs 
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34. Pirdusi has summarised this paragraph in the following lines :— 

35. See the SAdAn-lmeA 

3fi. The verb "ia" in this and sentences following is not found in the test but is added 
here in the translation. 

37. Of. the $k&hndmeh:— 

38. See the SkdlinAmehi— 

39. Sarin literally means the "heavens". Cf. Pers. ^ "above", "heavenly" and gfjj ^ 
"the heavens"; "celestial sphere". The reference is here to the regular movements of the 
planets and stars. 

40. See the SAdAndmeA:— 

41. Firduii expresses the same idea ai nnder :- 

3 T j iJSi i ^ *ht /> * (Ma *' 3 

41 AfHzitar, cf. Per* "to burn", "to kindle-, "to illuminate". Hence 

"lighted", "brilliant". Dastur Peshotanji reads the word avarvijiar, "more successful". 

43. The words th&iktar va are not found in the MBS. Dastur Peshotanji must have added 
them as found in § 144. 

44 NAfh, "delicate", "weak", " subtle", Cf. Per., «£jjv . Dastur Peshotanji reading 
ndjuk translates it into ".ubjeot", "nation" without giving any derivation. 

45, Dasfcnr Peshotanji alters I into J and takes the adjective dfindk " wiso" as qualify- 
ing frazand, "child" preceding it. 

40. To this compare the following lines in the ShdhnAmeh :— 
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u «f Per. * IU. « to be in bad itate". " to be afflicted" ! 
47. Khastaimandtar, cf. lera. ^ JU w 

hence "miserable", "sad", "gloomy". 

48 See ttaa ShdhnAmeh: — 

« a thA ImI- few words into a eeparate question and 
49. Dastur l'eshotanji baa separated the last lew ^ ^ ^ ^ ^ 

answer ■ Q -" Who attempta to be philanthropic ? , a. 

49a. SeetheS/iAtoAmeft:— r , 

50 Cf. the reply in the SAdfcn<Hnefc:— 

« J' 3» * '* 3 * 

51 . see the «**M» - ^ ^ T )l 

^ , cj4 , * , ^> * ** 

^ ±J , A M ^ ^ .. har8h .., ..stern" from Av. root 

j *i/ Pf P©rs w-**J^ uu "^ ' 

54. '° r dr " Sftt - „ '. rAa9i useB the same word in the Atfttfmdi 
B^-J Sans. ^ "to dare", "to venture . F.rdua. 

- 55. See the SUhn^ ^ ^ ^ ^ 

56 . imwi h« '-Mm* «» *» in the ,oU< ""° g ""7 :. „ - ^ f . * 
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57. Dastur Peshotanji inserts the following words after the question Z^fe JWS^tfi 
l» t )j^ t V'S > Vj", If* ■ " obedience to the order of the father and mother and preceptor". 
He adds in a footnote that he found these words in one of the MSS. added by a later copyist. 
Appropriate words are found in the text as published by Dastur Jamaspji. The subsequent 
portion of the text from § 235 to the end ie not given by Dastur Peshotanji at all, a. the 
folio containing tbis portion was perhaps missing in the MSS. consulted by him. The con- 
cluding portion given by Dastur Jamaspji without any doubt belongs to the original text of 
Vay.orgmitio aa can be seen from the maintenance of the style of a catechism ns in the 
principal text as also from the corresponding continuation in the ShAhnAmeh. t The ending 
where the soul of Vazorgmitro is blessed also supports this view. Dastur Peshotanji includes 
(jgffeft Andarz « PAryAtkaCshA* (§§ 121-159), and Andarz I DAnAkAn a! VrhdlnAn (§§ 160-169) 
in his Ganj-t StfM9' ,n text remarking in his introduction that he believed it to be a part 
of Va.orgmitrc^ text without being written in a dialogue form as the earlier portion of the 
text was composed. The concluding portion of the test consisting of §§ 234-264 and the 
benedictory lines at the end is to be found in two MSS. only, JJ and JU. This part is 
translated and transliterated here for the first time. 

58. See the Shdhndmeh :— 

59. The interrogatory sentence « omitted here in all MSS. 

60 Kay&na, the title assumed by the rulers of the Kayftaian dynasty of Kings in Persia 
beginning with Kai-Kobad. It was the second dynasty in Penia coming after the Peshda- 
3£ dynasty and several renowned Kings of Persia like Kai Kaus, Ka, Khusru. and lastly 
Kai Vishtasp during whose reign Zarathushtra brought the new faith in Persia, be on g to 
this dynasty The word Kai i* derived from Av, *4m*^<****»* 
meaning "royal", "imperial". 



V9o 



»Ul *§" ? ^ iHi^O aMlo^l £ ? £ SHI <*'-u3l ? ^ £ 

tf d ^ Hl| tf & ? Hftl lug i*« nft |*HH >n-i ? 

a*} *hM «l*fl; UH'H *U«fl "Hftl fflfe «l*fl ^3 

«i«ft ; ^ *ui #0 ^ ^wCI & ? " 

q&ftt \§ »ft * W&C'ti tW&i H«r&l spuii g' *vl 4*flj 
d- HlCI Ml *VtH*£ ^ Hl^l (Mdl »HJkV*^i Hl^ Nl<^^lHMl4 fn^l Cl«jt 

(y) ani iCiHiHi ^cHt m ^ <s^« &i ^«^, ^ m m w 
^ysi; (v) ^«d, »^fl^ *^ ^ («) ^itf, siwsi 

^ CM M^%U («H^WlH)Ml oy^ ^ySi, »hPI wiHl HlV MtH 4*N^4i MV9- 

«<i, P^i ^ <hi 3 i ^1 ?fl^ «hi 3 i m mini «m Nini^ 



4V(l rW shrwi 

MR^lfcl rt*U SI6R aHfcWVS'Q wi^siKl'-il^l &<tl, ^ <i»Ul 

1$$. (\\) $ib ISwft, «Ri MMkU 8 & ItMHHl 

M^f.'G Hfciwil #Uftl $H2 Ht« «c-u^i s. 

(U) *Hl ftSl Myj $3 1 ^ §; aHi M£l R- 

nR d|« &%tt%. (l3) Mf.t jftttit 3M{|Wjf6 S <v*il*fl Sift' QHSiiy rt*U a*C 

SHI «M 4*U*Q»»U \m\H <yi^ M}%} MW 

(it) an^l 4vfl, ct«ii «<U3i »ft^ cm sflsa few^ 

d«*i wi^W-i 4*U %, j$ HSR atfi, ^ 

ilttftfctj M&lg, ^fclMW cl«tl $-u«tt ^3 ^ ^ PS 

<H«ii iifti ^ rt?u ilH ^ ^ CHi ^ (^°) 

«H*ni «HHi 5cst yt«i ^i'h* ct^u <n?i a^f.i^i'O ^i'. (kx) ^ w iiy m <$i\ $ 

"iiy ^ ^ lit] *iS 2^h ^R^i mhhi fl^t %dH ft^wi 
(^) Qi'Hi s$l ^1 an^ ?i 5 4l ilij W d, >h> $ |i« a Mia 

n-i'ft ^ 4^.' «H-ti p| ^ttf ^ ^' f:, n I 4g 

Ml| an^ cWHl'-d tgCs, ^ Ml Ctl Mi2l I" QiHl H4«Jf$H%fl 04 cl2i>«l H<41*. clMt 
H^l R'HW W). ^' <tm^« ^ <tSUH 4<l« *t<4l" 

aaHlHl CH^l*il ^lW\*l iR^ Wl ^"^ $8 <^ft 

4WHi«fl 5HMIH d. (=IM) 1^ «H» W ^« cl«« &*(lHR 

MM HtHtj' d^. (AV) *M* m* $ 4 ! H Hl^ll ^ ® ^ ^Ht MJ.IHHI 
3 Ml^ #4 ^. (W) m % 3 y&Si ^ *H*I 3 |$ ^iiaMl ^ll 



(30) =Hi9ti^l n§ vimtfH<% »il tfitt*H ^ #1(1 

<HH &V>HH| *1 (31) *H"s Wfo wHt? ftctl-fl *U<tUll Md*i **1H 

d <Hl^ MM" «IIH U>; cHR«Q WiwRtld, <H| Wl 5*4 folivj fcftl 

^ &j tffl « # ^' <H'4i ><im \ nil' ^1 him wtHtf) 

4*1 *4M % (3^) IwtlM * MWlKI <H<-{1 4*^-0 $St| $ HS« i^l 

(33) M «h 5 Hfti ^Sii^ =hi $FM «uV«i« 4^1 ct$u$t } 
£$1 »iiH<ai tai ^ m4 itH a^i few, ,^1 ^ H3WI ^ 
wi^i m% fan % a^n ^ 4^ 1 s^vi m h«^i 

^ *fi m. ( 3 y) Ptni c|«4l HWi»| MldHi ^Btl cK*t{ n W 

?i « ^Wl 4tH' <t« 41*1 tfiwi ^y5}, ^ ^ ^ ^ 

a chR wmi m cim <h«i ^1 $ a ^ ^, a m 

*3j%t PkU*fl rim *Uctl«A d. 

(3M) m\ hfoM a 4W6W19U, ^ 03d £H 

m\ mHhm ^ <») 5ji ^ ^ M 1 =hi^ ai 

(vo) ^1 a^iKi i«wh «6rt«ft H«a, 5*is 

«e vumi h^4^i 4^ h«sf, H^=n im. m$i4 m % a 
m\ mi m d, ^ a^i gini mm m*[ m %vs| ^ihi «uh d. 



ml kmi k*Wini ^ MH ^ mi ftftl «Hr| a^iy ^ £>. (*M) 

3. (VO fMrll d^l *U dl ct*U tfgpty yx^ ^ ^ 

<tfU HlH«tlHl^* ftty gC'S ^ 

^ ^ 8t$ d; *>i(>H<fl doy^ ^, *a iW2(l d ^i(H'A^', ^ »l«K^t 

d^ivl «ii K'-i* hi &\ \\<m\ m <H4tt ii^li S^wi §iU>(l orHtV-fl 
jf cl^ti =Hl |PmiMt Sf's^l J (mo) =Hl 3 * 

M^lHl <Wl cl%4i wfl*J J^Ht t&PQ iflSll WlHi-fl 

(m\) =hi $\ "ctHi^i mi in a ^itftl HlHM m% « 

n cflrt Hlk |«tl *il M<fl3" '5 $ vfl ftt ^V-ti ^l<{| <*>{h (§M* 

(%) »Hl jftHMl ^ d 5 4l ilH ? -fl, g| ^ (Hai^cll, 

ct=m dl '"^IC-tctl, cl«Jl 41 Rdl. (M3) H^^i ^ ^ctl«A, *H«" 

Cl<l<li ^iHi^ >^li iV-tl^A, H&'trt H<1 ^^l a/Hl^ <H<Hi 

0,'*m >'M qft&i ai«t|(i Hl^li Hdi ^^M^i^d |*»| ^imhr 

<HC-li il^l^ C-fltJ ^ d ctKl IstfW-tt ^!(R *H^Ki «<iH 

(MY) *Hl d^dHl in sm^ ^^l >U<VS'U*{1 ^IH 

dHl %tl^l (3HIH d, ^ «i(rt«fl > r iUt ilHft Uiili rt'-li 3i i[M 

M*R ct^l dwtKi iHlilM^i-il IH'^lt^ w^j Midi i^t^i 

tt\ <^h »a ^CH^^^^ r 46lH<l ^ ut^r-t^ldl SH^ 

«va iwswitni im ^ *»^H, a^i ?to®u$ mm & 0^ 
vni a^Hi, ^ %«HWcifit ^<t»«fl >a« sai^i -ivv-u 

Mdl gffift 41H 'H^ Md^^i Ift^l ^ ^V=il, 

dan «(w«n tfti h«s r=u, ^ ^h<i«o art *iw& t m 
v» *W H lite *^ 1 ^ ^, ^ m \ ^ 



V5* 

•••• 

fctf* \m *% * Htttw d j-^«0 Cu) «Q& *i2 ww<fl 

dlirtl HI d»41 q<tl<ll -11. (Mtf) ^H*fl »HH^ «U <l ^ ^ «il W<U 



urn ««fl Mtv »a 

-mi 3*1 «M «ft <fc& ^ m %^ <*» ^tcQ ^ 




Swt Vm, ^ «rw f =^ «k ^ ^ ' HH 

(v) ft* «<k si* «i* a* & * * ^ 5 §Sl 

5vih s »fl mot SHis |Wl =^ 3; ^ ^» *9 ?' 

(>*) «hi^ 0mm W <i ^ § * ¥^ ^ 

oicii ii^i r< d. (A) $ Mfc » ^ u{1 ^ ^ 

(^) ^ d mi R^iir. R^i^, «ri ^1 (^1) #t m^i iV 
(0 o>> »j^a ^ri ^ ^ 

SlisiiHcni %U^i U^MlitU d; <v 3 IWl^ *tt?W^ ^1. <l*tt 

(\o) i p (q^l^t Rm^, ^ '^141, ^ 4l3ll St" 

(^\) "^M'i <^ ^ *w*U ^ F^i^i Ppifti %att?B ^1 '"^1^, n^i 



m §mm &>% m irifei s&rifoi, ofti, iw faai 

(\3) owl 4R*fl *fcun n«i3i 3Hi^ m *3t. (\y) iMm 
«3m*fl mi2 nsfl*i"g iwi ^1 Stai Histftofo an i |Pfcimi*fl auefl 

"!H S, l3 ct«<l an^fli %f «vlH a>t3 C-iRi qv|ct ^ 3 ^> 

ftij «*U ft* i^g S a |*«| 4 W Ht\5 M«R Vtlj 5. M W 
«fe «iA>flV* o§K 4 ' rt «U Hl^S ai^mi IMg" ^ to M <*»u5t 

«W «1H &, 1*1 cMi <& MIS W # &; *ft ^ * ^ %e ,W m ^ 

«w *, sum ^ ^ & * d ^ 6Vl ^ ^ ^ ^ 

£ ft l3 jj- HRi *^«n CHlHi ft cl i'^itCH <«l aRvH'C *<1<S ft'. 

<>) 11 H%0s«i £ *m*t| to i41 d i3 tw*<u*ii&i cu^Q & 
•tf iFfcuh mil m (u) 11 s ft H i @u* <h^i *h«ii hi to* 

|Rhmi t*mi& >hiI« m m |R H i >iw *a «fl -i«n, ^ * n<sv 

sf's^ ««, 1 *Q* m\4 $«ftQ $ iwroi irt § cwi $ <v^w d (3 
gli). (\&) 5)i sftnwl \mh n iR-hm! d 

m^i @mr wafl wwfl §, ^ ^ lH | >^ leil y?a scti 

Htfft ^ ciSii »|| |CtHWi Hmi *lui Sdl, ^ clSli*fl ^liivj ovcfl <£\ m 

1RHH rt^ ait^l »iHt. (^o) ^ s^i <vi^ II «lg ^ ^hi^ ^ 

11 S^Hl Qi^l^l (M V J5i ^hi^ a 11 iFwfl «llM etui 

1^ IWl'ft'tltg' WH^ d ct*u oteii |l>li ^ «yHl^ ii^ 



anSU rt*U Qi^it *UH*fl 

>a*^-feT i«»trtiri«ii H^n^ri. 

(\) 5jf§. 3BM »tt Wtt-eSti *l^fl 

j&^l "5: "5tt anit^i! ttft&fl M^<v *tftl ifti mi n& 

^M'c{k-U *h} ItSlrt^ §c«cfl ahgftl, ?Ht 3 cW d v o|y Sl£ 

an^iiy a«u §rH$ lieuwl «tftt^i 4^d" iC »5 ci'tl Cfcw #1$ *n liy eft 

Mlrtftl <H 5 lli cil "i^^l Mlclkl ^ift* eft H-V^lKl w$ 

fiWilW^ =^IM3' 4 <ifj\ wMl^ ani'v llH^lni 'H&l'ltf ^IVJ K) $8 C-RIUrj' -i^l. 

(=(.) "^l $£fatft Sftl ! afal ^St $ M&l, ^l^l pRR^l 

=mei«v|, JPlHHl Sftl H&li JtH &%ftt SI'S 11=11011 SfcAg rl^l Vt*# 

Html : (3) 4WU oH'^l d^l HHN^ ^3 

ct*U -<Ucl 5H"vl, ct*U Hl a *li *U"&1 SliNd iA (y) SS>Vt& Nil •i^Ot&ct *HIM- 

•iRt»Hi*0 Ui^m^ ^ioitfiwl ^ eWtt ^t'^ **** i^. (m) 

^MHi QiUH^fl ^"cii'd qfa, =h^. <4M«{1 ?t€\d'fl ^hi%|| HI iWi. (^) 9^1^ ^ia 

cl«tl tteKt oydl ^ 1^ ^ X HR, aHtW, ^ ai<l«a H«R 

(u) anil" ^"sa <ni K^.\ eii^i s!4|Pt ^ oviw 

n*tlj ^ ^ Hisii stetl 41N1 4^, fe'HiH jy v-iH |«(4l|tcil »t«a, cmi^ 

(^) "<H<Ht ^ I Ct>lt ^l^trQ (^) oiMrft »il |^(tl 5 

HlKl d S^Sl 31^4, Hl^lW ^Ictt-O !s<HI ^ N^Hci 

(11) £<:u ii ^ ^inti "hiss's «^ s ml*0 

vtt^t ^ ? tfcft «l Nl3 g ? >it^ 4Hi mi^ Hit) Ml^ ^' 

Hi'lSt ? " I' 3*H -1>4 ^ "'4' ^ M.^t 5HloSll ^. ^ 1 

mlr 5HMm» =h^ j i a^t Httf «v| ^ ^ Mil? 

(13) tinM ^1 w »sh% ! **M ^4*^ 

^Nl4t ^ ! 



y&uii iiM«n 

m »w rhhwi ani^iMw wfetfeti (immq a. 

&iw« mi Mtfi h% h «Ai *u3iMicn sb ***** ^ *»& *%wh 

%u*l>MR(Rci fc*R$ Ht*» *W ^ ifj 

M HRI tol, §i, S ctf 

(5) "-HRI fel ! ml tPft faltfl l*HR ^ &HK&HI ftfcftftftl 

IMS ttu^fc *i%cH cHHfti Mftu-J «fl<v «%<fi$i ft, ( a ) jivj 

*4fcf In ci yfi <n\ a>t3 tiy 4 "rl-Hi-j tot d $4Pfl$ <Wl -it ^i. 

(*) ct«t tfttR =t1 "AMWI ^3 *M** HI tilt, (4) v S{« rli^ h£ 

*l| 4 ci «iSj *$| (\) cWl livflHi S)i %t3i (^) ctij 

fcfi* «MV.H1 S|)|{i*ti $h<u (<:) «y "iivf cti=n =eni«l n«u fcvtii 
elHl*(l g3 (fc) flfol c1*U cyoll^ $0 @>R gSfc <l^, »£) rfi ^ct 

cttfl cIRi? tfttftlftl ^IM. (1°) H°y^l aMH^lRM'^Hl aflcvi ^ |$«fg 

<i*n mh *IIHHR (ii) *W ilil Ht. (i<) v iivj ct @>r 

V MH a»tlW H^iftMl 5jf«3l Hl.(l3) Ctl=CI ^MlHl AM fttyqtfl 

6* *PMcit hi, <£*(l i&Wfi *$t|" |:^h *t(|" Ml® rj" ttffbtM H «uq. 
(«iv) m<t s^i hi. (I'M) ovcii'i fl*UM&ii F^r h& 

(i*) i^ii &<ti 

(lv«*) aM^W %it^ i£ -11 H5tl«l. ) ^%ll<Utf|l Hlm%) 

Hi «. (it) »CH* «U«f« ciHR Hi i<. (^*) H^fl IWlcilMt full 
"»HIHIR *tl «4ctl. ^l^^l >HI«|; «il 54cil. (U) y(| ^<ClHt€H| 

ct«lt ^ ctPWl 4»s«V fe| HI ^ HI ^ H^ e*ll«V 

«HIM^' Mill, m& S^i 1>Hcl ctRl ^ ctRI 

qm^ ^iwafl an} ^^i<n ^tHi hHm<v?i. (*s) ^hri^ h^hi 

^Ht€ ^l^ HI ildl. aH^lWKni Hl^*T^ ?K4H Hi Elicit. (^M) NU«l&3 

vit/l %(6U« hi <m ^ti ^i«t«iw hi^hi ««>^ hi movifau 

(<^) ^ HiCtVi HI (^^) «miHi «ta« HI 3,5. (*fc) 

MR ell HI. (30) <vail ^Kl^ HI. (31) ^ii mi«Hl, iW «t«^HR fcWlHR 

-»Hl^lHclHl Hl^« W«l ^OMRVS |% Cl^l ^Rd % (3^) 'HM^lW^A 
»Hl![Ct H 5>il^ d i^^Hl li, (33) <*m Ht«^SH«fl ^ ^. (3Y) C-t»i- 

H« Wll S»HH H ?tt, (3-M) h?h* '^1<HHR 9n\m Hi>t Sis H i|. (gV) 

AfciM^wni Hs#U^( i^i^i ci*w cl^l wu«i Hjs wC«w 

(3V9) VW^«H1 i^dl HI. Sfi[ H ^IH ^ dl^l ftetct Bl HI. (3^) 

afl^H <§MR %([ H^ IW S|«U Ml«i*i Ml^ iiW ^tt^l \inh HI. (Yoj H %|%Cfl 
H\1 ^ H Hfi SIR'S Vttft HI. 



(*\) *hiS tfw yfr m n$ w ""AKHi mi* In) aft 

M ml clrfloy tfl ta(ti$i (y 3 ) ^ %M m& % Hl^l Ml<$, cl*U 

•/Hit ^ st«ii * ^ fcM s« (*y) 

m\ *4pft i ?*tiH ^ i a' a* i^i m.m gt* Is (*m) ton! 

*Hj 4<4i di«H Hi2 % (yi) cti<l Hi SisUfcfi i w 41 «R. 

VtJ Hlaja i>uy 4 h> 3' M<$£ 4g |;vn ^ HI*. »tfl 

SWty Hl^l*} otif^t ctm |^C-t «, (*fc) 4RI ^(l^U 

4 J -4l fcV-UH »fl«t5ll Hi! i<V &<t{ 4h (Ho) *RH'-U'tl %41 &yfi =um 

=H4" 4} ^kflHR rtffl 4i*lt mi^w} mML «HIM, y*rt HtfrtR 4*41 Hfepi 

Slil MftH | <vHl *Hl 4W-UHI *Hl3 ell «l*it*fl &t?l Wfti H<M 4lM<£ 

(m\) gpgf »»UsHK *tv. (mhl) ft=HR i/lHi --RR »tb (M3) »ri^ #4 

<Wft i^<v ^HlM^l 41. (MY) 4811 jftftjjg &ft «ft3{ ^ucO *H4" 44V 

1&$ (44) ^i^i ct«il C-tlHi ilH ovu$j4R Ht^*£l, 4 «r*i % atfh <£m <U 

<§«Hl 41 W 3' Sflffo *J%. S(h WW HlSRH ^4l(i ft dl 44" 

JR4l 41 M<$ % *P-'4l, Ja^W' (sUUHR Hf^ft 81 Sl^Rll i^oy. 

(M<:) ^4 44 ^IH 41 4^1 ^H^^iiy SttfltHl >lliCH^ 

XKlHl^ ^i>4 ^. (h^i^U »^lC-i, 8)^t «Rl ^ ®lS 

^l<l fl '4C-iHt 4^4t W« »RI llM ^. (^o)«ia^ - «)t'44R M% 

MHlH^fl (H) HR HiSil |:vft) MlQJ^l oi^i^l 41 h% E^tfQ 

«i4 ^Hlt'lHltai HHilH 4^ <^>H «»H4l ^MIH 4"H ^4 ^. R.) %tf$t Mlil "ll«£t. 

(U) M HI A (ir) (h=hr IPHj (^) wi4l h>hi^ 4 a* <£?fi 
4Mi crtHi -hi^«^ *Wiet x- 9 - (t<) ^ mi^'-CI iiy'Hl ^( 41 4«« 

^HlHill 4t «iH 4^'.^ f*m i^V. (U) ^l3V^H4l ^ ^14 «'<*il'A^l (^9o) 
£Xi Ht^ W«l ^ H«| =av Wl* 'HM<Hl 4^1 «i4l 41. 

4l'^6R ^ 1 vUl WRl CHimt^l ^. ^ ^ ^«ft 

4"ls^ («3) <§hsi<1 ^ ^ ^:4iy^ <HiHi <|U (u*y) 5ii >ict=ticai ^ ^ 

^ «^ ? -a h^i li^uti (vyj) «tn ^ 1 <^«a h^hi4 

h% (vso ^mi4 ^ 1 ^ ^ y^iiH^i (^) ml wwhi 

fli n$i 1 ^41 will % (to) m 1 M 4Mi ^iHJ 

Ul) i^R ^ ^ ^^-0 5l^HK4 C-tlHi ^ 

(a) OttmSft^ ^( |^ 41, tl«tt^3« tt(ft$ty| HlH ^.(^3) 

ClHl Wi«%*fl Hl^W4 ^ 41 4 SHilO ^ 4 5 a. (iv) gfti 4HI 



to 

riwm 4hhciiJ«q di^i *iu «M »ti hui »wft 25<m «i'm<n 

4?fl. (<i) M^t ^1 *t<tra#| 4 Btot, (<:vs) *MfHHH{ 3& <ntf 

#*tt cLfll^fl gaft <v51p^ Ml 41 $ *itJ <ti d nil' *h3 

41=H*fl syoli^ {£ts) |*H*fl Hk-iid d*u INK* <H^l 41 StpH 

^H"{1 Hl<Hi4 cWl llSici 5li M^l «N & attt ©Mtffl *HH' cUi 

3$ & >IW *li $ft *<^" 441. (4r°) 4=>l Ni CWI HWl 4}* ^KH"rt 

4 a/oic-whi fet's & <£3*A $ 3; ^ £4i *U4lM4i 4*fl 4 

51 i RH-Ht fcfl v^i $ v4t Mi&fl "Si J ii'-J =a<v chvJ «w 41 iivJ ifl <iicfl 4*U 
sSs oy^j MUl *Hl4 3. ctlfl £13,(1 llUAHR ci«*i 4l«l 

(&*) WM1 *hmhi4 *iwu 4 -niSi di ^ty^ 5hmhk urn Hi, (&3) Shewm! 

(§cll^l IpH* 4 *lc||, 1*$ ©ctl'Htr^ I d^l "hV ^Hli^y =**il<rt*l <**U S <V 

22<ui*U} "tft 3. (&y) d^i (Mm ct*4t -aw <m n^^i 

c|«*l Hl^y (§MiR (vii^i yi«l ilH «'H^) «H Hell, cl^l 

iiHtwi •■ne'ii^ 4 ^ IrHI M<4 \K<ti cl^l "H^R nil". 

^\ 4t. sH^H^i ^ m ^ Htll 

i&. (loo) ^1 foci -tl i^, |^ |W ni a l 

a \oo sa^i «^4i (\o\) ^ni imZ ^ «^ 

M ^ «3«ii si^ ^Ht d «v ^ cg^i **ih an Mit^iSt^ Ml^i 

1S\% eiWl «IIH (W) H^l^ ^Rl^R =«>t^ ctlt €l« ^« 

&«tl H<V?lKl H««d WSlW^lXrlR ^IH. (\"3) ^ W4RHl^4 *IHHH 4 

iVil "M d^i 1^41 MW4141 ft Q VHlHi «i$ d. 

"IH ^ic-lcl oycG ^1 ^IHU" i ; « H<1 <v^l M A^lH^ «fi «v!l. 

(loM) f!4 (§M^ ^clHR «Wl4l ^^4cl « ^H"! A^IM^ ^^l 

&l<n Hl^W §>l£ H5\ d. (lo ^4 4>H4 rtRl ^14S Ml£ WVI. (lo^) 
4lH^l -*Mt4* 41^1 fi^OV 41 (W) 4RI Si 8 ! ^ M'l Wil<a«l««tt, 

H4 ftatWtfl ^ ^ iH'S <V QiC-ll ilM S^S (i "ItSll =«H^ <^ 

||« ftW d. (i^Q ^ ^IfcJ ^H4 W|^| >H| d 4 Hl4^ 4Ht 



mi d (\\o) #i *mm 8wfc &. ^ *fr *V ^ ^ ^ 
^aHi Ml a. (m) *fl ^ »i fl**} ***** * * 1 * 

a «ft ^ ^ *m h<I i «w. (nv) ««S a' mi^mi m\ «m 

(lei fet chi^ v**t Mi^Hi «i «H I a - "WHS * •* W 

<vcfl 4 »CN«fl liHa TOm di, etil mwiHI li<a«i w 

«U dl, ^ did >Udl<tt d*U « 4 «UH, "HI* 
Mldldl d IW ^'"fl Mlrtvtt ^l<Hd ^ 3 d 

^ *t% iml «sn*ft ^-fl swa § «Hft 

Mall m A & rt&R dMi iW aftw tfcQ i 9 -0. (iiO H^* $t |H Midi 

(m) w ^ Hi »fl m (H>) t$ <W lM*i 

<wi «i5ii ife. cm) W «i. (w) mm ^ 

ill. (U3) to o/Hlddl %fl ft ( W) $1 % (UM) 

W ^tMl dH^ Dili 

%i$ hi^' Qi d«ii --iif/i w m, (w) «hi^ 

^l^dl ^dl5» «t, ^ did d $V H«a ^ ^dW «ilH 

$[bvZ Pwii«iHi >ii d <ft% dm q^sj' m, (\3«) *ii<s W H£ Hi =»t^ 
«i hi ^ «is ^ m& Hi Ma(i3\) cn^ ^ tort 

I'SKii ^ HKdi aft to-Hid «tu <a«iHi ^tUft, (1^) 3iw ^i^ 3U^iHI 

M?H^l & SllHt^ ad ilH #J«, 

(\33) 6^1-M-ad Xl<^ >ll^' til rlUi hi«i an^ dVi JIM, =»A 6^1>H 
ddl ^CHl QMVH Miy^l <n«Wi di^i c^iO W (\3V) Xlv ^ \M 

^l^l ^IH dl ^<§^ Ml^ 1^1^ aHRtfi 6lt d«U *H "fe^tl It 

(\3M) ^ =»iSU V-ilddl ^4Rl %U3. $m\ Hl>l. (\30 ^ 

%«r? di^i HT% dm a? iiy 3' «hi Min a nvm hi. *k0* 

M< ^ ^« ^ d to ^1 icttH« 13 #i a" ^ m* 

(UO ^ H^l d^l Hilddl MlHl «VCHd m &k ^ 

d^l eiAlWHl <M IS ^<SH*£ Ml3l m%. (\3<5r) ^ *Cl 41H 



a 

(m) (&-«M \& $ m m HiH a », aw, cwi 

rtftl 4>4 ilM, =44 ifa <m) sfM ^ AmRh jyul 

HR. »«flW*6| 4<fl aft v ^ tft ^ ( w ) 24 Ret is 

4811 SllHul opIM aHPltfl $14 ^ Mivsl =Hi4. 3HRM14 

(W) HtfcV* *44l <§H*, *l\ *Qh 4*Jt M^, ^} fcfi ^ 

S <5>'-fl nv, '4$i^ ct^i <Hjj' ijiw's (w) wi^yri Hm ^ ^ 

ilM frfl ^ 1 41HHR 

4*tt |M 41 *ktl «llit ^44l »iini€l 4 ^ 

«t| d, *44" liy d^iy 4*fl $ ^ juuwi ^ ^ ^ 

<$4l Mtfl 4>-fl lia*. (\M°) ?U*14 vilHlHl filled 4 H*U« (W) v(k t\k 

«143l ^HIW 4 *4, 5H^ oyna fcftCl fllflHl ct«li ^uiSU-fi HWc4*>u 4 

"1 <£*fl 3' (W) W % attftl Hlqphi «fU «U $ 5l4 «*WlW 

MlclHt aft S3 c| mPi & ? a^S '4 A )»Uflj, *U w^VG 

*lQci jjttiidt WtgA g$ ft&R^l «lcT d, *U 4161*1 ^Qtmidll 

£ 414*1 @H^4l Wl »H4 «li <?^Hl4 Hl^« <v ^ 

^. (tMa) ^ll^^l Ml 44^ ^1=0 »14^{1 =»H^ Qi^l WQIW 4«il =«l=C\ H14 



*3 

m£ tam m m\ **** (*sft s| a * * 
ft. sti > £ * mfl *n fett* t^') * ^> ^4 5 * 

me^i 1m & SI* iHW S*#? $M 4 

Iih a ivSii %;.^\ m *v h& Mti a$ 

(i) «**H ii^i siwi §m4%w m 

^ ^ ^ ^ «ui % (-<) * fy<*$ ^ 

<W *^ ,8 ft t*il Stf^ an^Hrfl *»w »A $ iN «rf*& *3tf 

#M d ^ ««9 «imi m% * CO W *mm m 

J SUM* ^ -oi * mm\) w &m » w 
^ d (n) «m S 4" m ^ W ^ ^ W« w 

b fU) *TOMrt i*W^«0 (W) H^' Ht«R 81 W ^ 



^, *rHl^ »Wfl W»« ^ W ^ » 



(u) hiv% "S £ii ^Hi^^d* ma naf, ^ afoa" Mktf «tl»0 
<mh <«i> <wi ^c-flPi §ii <mm <M) *m mwl 3; 
an} <l*fl fctfMT** *ui3j' m »ul H til "HQ" %cu*Q arttflt 
witta! M t&i h& *ui d. (is) a ^ "ft *w«a Nitsa ^c-icn 

ri«0; toO tW^' *H'<Ui^ Ml$' tWltf ^ ^ ^ Midi Mi »w 
<Hi=>Q M=»i Midi "Hftcll H«n. (V*) 5li WR«R *W* *Hrt <tt a mwwi 

<HR <^a" H«0; <w«lft -ttfM *Hfl <MlX to ^ *1>KI »Sia' '1*0. (*M) B 

«<W **li^i"nl *jwwi ^ W) 3,11 ii**^**' ^ 
drtig'. C^) 5 «*>Hci ii^n m Sit* «i^*h mri <*<twi, *fl (»ft«i) m^jRi 

(*HR ttit, ^ HUM ciHl Wfc (u) 5U ov*lN $1 ^ afi* 

»«» HS^j Mldl-Hl oyOIW ^ »fl i^i^l ci**l M^| M Ml$ 

<t»w svti fo*. ^ 6€14, » ^ *^ * l **> ^ ^ ^ 

Ml*J* rtM<v *H$l SMIl M«q ^ ^Sl^Ml »HW^. 

»'*>Qh( •flal'O «valWi <MH 3, 5lt £1^1 £ IWWI Rwi*Q %UH ^l MMiol. 
V0\h hlh <$fr &. 



usstn, <wi tfciwi W« * wlft ^ * 1 * ^ l * W rt,u 
(*) jrvo lieN hi* «wt*n, et«a -nm wtf\ m s$ *%fi &, 

£ VTsR ^ «W* 4i $ft to «U <*T§ «l tort H9l 3; <V <W«fl 
nfrkt «& W«« i> d; cl *il«a ^ICHrt SliA atf *§tj 4W § cl* 

«tti st«ft d, *tf*a ^ mi5i 3, dm mm ^ *m ^ % h% 

im$ flrt«U >&<a *HUU m 9tfll H$®& m 3; »fl rt*fl 

&fewll m% **P«ftl W «im His^iiy rt»i sRnwId w' 
nqi 3, »A HSiii *u tfuji tWl 51* iintwicai «w 8. 

(3) ItffHb frVft tffaSWt &3 m$ c-tM H<v^ *i»wi*a =%i 

\«o «**«*Q fctfWl «hH\ %(k m^i^^hS, =»h^ HiMwIl 

-ii^t win ^; wi^v?« iwfl ^td^l y^i «ti* «4lh $ =h^ ctm 

d cl»4t V* ^"Hov H^t<t «IH ^H^ tMcWt *ft ^, 

ctSll«A ^KHd SHtHto «l>HdHi <v5llS»l ^ Ma 1^ llH rt^Hl Ml^ ^ 

jpsft >Ni#u ymvri HH«6 ^ W HtH ®. W tt^i W«* 

«ta«^ *11H ^, W'aWfl >H^*^ i 

HV {i41 figct gft, e^CI *ifirt^HiK\ W ^ m ^ 1*W <W ^ l<vVi 
^25 (few** cWl WSWfel *i4 ^*fi 8?'^ ^ 4 



(<>) H<v£l3l i^l ct«W g$ *lfj<l5}l3l StM^l 4*U ? (\o) H^^J 

(11) wniy & <wi q (u) oieuy, afti ftaiu, H«n toft 

(13) *Rl ft^R, ^3 *Rl *RI Al>U «Wl (h=HR 

=»l^ ^1 ^3 ^1 4R*l (IV) «Rl pRR *lt*OlM$} fH=Wi*U 

toRI w>\\ ^Hmml, *«i ari ^RrtlMi (im) Prhr ^ioti^flj 

(10 ^HH R=MR rt«|| ^l^d ^ to ia l« ^' d ? a^Hl- 

•$£a Prhr cwi y t^{\«HitT *]* 3 ? (i^s) *t Vi Ri Pr<r «ii 

§ \ <»*<[X *ib ^ % M <V^ &jA fcPwi'fl ^ 1[m M M $ 

m v*H &<v^wi *t&' «ih. (u) $ \ "Siy tiQ&t fe>>u *ifk«fl, 

<Wl W*|t Ml ^HH«0 B "lIT ^ft, (it) tf^lU ^Blto iHll & ^WHl 
ct^St *t«4lfc|*0 ct«jl iauvJ W l5P (^°) ^Hil^t^fli P-WR ri ^1^^ 

WkS y«| him. (^i) y HU-uy ?i iii^i %>Hli &i & fs^i tffl^l 

Mlwi^ =>i^ ^idHi wicMi §^«a "i^ "l^i'-ti «wi ^ 'ft^ 
(iw) ^* § ? Q £a ai^i Hi^i 

^ %4M*M S^l § T/a^l^ 5^«H any *|^^ M£l J/l^i ^rt^ 

(*Jt) H{ HI wffl 8 ? (30) ^ H^tfi, ^ 

(31) ani w-ua sA^i?(i Am ^ «awn^ ^ ? (3^) h<a ^ H^'Hiii 

mi % (33) ^ $W ™ d. (av) ^ 4k 



% 

d. (3*) eistt? c-irjifc) ftfttyttfl it <$ fiUHH^ f$l *U*l 

$11 ^^r-iHR d. (yo) «A »*%HN«#ll #y &(%| sgHHilR etfU ^ $ (V?) 

(yy) =hi g$ Htfiy «(Jst*il^ jw' gj d ? (ym) iiV 

fclpttftj i$i ^ivsi 4 iv-ti **W*h; ^ vysi MictHi $033 *i <*luSi. 
ikmi $j $ ^ m^r Sin'ci £ ^ *wh aw H 

Hi *1 *IW §W, H «| 4 (YVS) ^ >'^lH-i iW' 53=0 

vu^IhHi^ ^ j ir^ ct^i c& ilH ' 

m $\\% i^ct (t«ii iiH cirsi ay ^ r -nd d. (y^) 

%l"cll^ 4W* IS '■Hirt'd ««^f| cl»*l =H%i'c1lM'-(l MlrtlHl "^1^141^ 

Mcll a H4M c ft «J 4liW ^i^l ^IH M QMR. H^tsl * Wl£ 4 «<l 5fe^, 

(h«) <l r t^ 4W S ^i^U^ ^id'd y^-d ci^i 9ic-ti iiH-ii ^(la i^id 

H-Yll^ $>Hl*m Veil ^5fl ^tlict^Kl C^l^HlH*^ ct«ll %%di) «fl «J^1^l>H- 

d, ^ as's^tt SHI CtS ^ ^y^i ^iy^l jiy ^ih Hi cl Hdi Ht&^Cl h ^w. 

(m*) =hi »fl^ty 4ifid (li'-iiM ^ |^ ^ ^ ? 

(•43). A^iMtsj «i| tonu, «im H*i«Sct ^ Hffwnw, atH ^i^Wi^l ^ ^^ft «tH^ ^. 

(MY) «^ ¥*«IW ^ «A*Hdl, d^l >HlMlHct 4li^lR'-U'->n d. (MM) ^t'cllM 



a 

(H) Hl^l Hli iSlMi^J »|4ci% d * art ? (H) iSlMQi ilH **pH Mil 

»ul art 4W mi 

(U) iHl %ttft S ? (W) 't'H'lcllW cWl Hill =Wl«v. 

(*U>) 41H& iUl *tfl ? (i<) 'H'Hiy^l. 

(V&) ^ HWtt *u&« ifcl ! (^°) 2Hi« £>VH 

(^l) Qt&' *W 8 ? s *) W«U*l«fl llCHd. 

(153) aUC-RC-t^ JVJ ? (u*) ?M Hit W-U<fl. 

(tfM) RU*8| W¥ ? <S'-tt r -W<t<fl Wl *UH 3 a*^ WC- 

(^s) hihhi iy (*i#) ? (vsO Si*fl <wi ^tiu 

(vs&) -UH *l«a (*K 3) ? (£o) >^«fl. 

(a) & i**M ^ q^stviR s ? (a) s&i. 

(<a) Hi»# *d 1 wife *u&« ? (<y) ^10,01 

d#^Q a, *A *nft "ifi =Hasi?a s 

& cl«4l *U^l >HHl* *H »tt ^ 25 ^ £43 & 

& pRWlfM (^) W to <i*A &cfl. (CC) rli^lCirl 

ffrHft eft =HHHl'M^ «l*ft ^ia". (^^) ^ ^HOHcl wHl^ «HQ ^l^l. 

(do) %Tcii<* whi^ ^ mi' Hi ^ ^ l 3". (^^) ^1 *Wl*l wHl^ ^ 'n^fl- 

c-iia (&<) ^ 'h'skv «hU ,j i>ni «4i*fi (in) -t*a ^icfi. (& 3 ) 

^any d W.I ilH aHl. (4-v) *Hl*ll wHl^ aHKAWlW H«fl. 

cHml S 3 »W ^*ft ^1^. «HU^Mij!i' arm} to ^M^iy (\») Qi^-ft 

M whi^ <l«twl <&<-wiRMi4 -i«0 ^ia'- ^w<« <*ntf to ^tiy -i«a 

^icfl. (W) «^Hl^ a-ltHl aHlcA^iy -t*U ^icfl. <3^1H ^ 

iicd. (i-v) art M ^i^i'ft €1^1© -i^l ^icfl. 

(\oM) 51J aflov^ ?l tot *#t«Q ^ ^ 41H«0 ? (\«0 

-l*a»t MH ^ 5li«Hl«l" Mllji ^IHC-li d. (\ow) 

W 25"PQ Vld 5tW 5li -lilU Sl^V?. d, ^ WO 89Vtt 



(11°) %m\ \[m m\ ^--n -5 ? ^iw uMmi an^i a--ti, 

(lU) *Hl -V^dHi *g$ vSli 3 ? (\\ 3 ) ^HJ, Hl^lS m|" ««tt«fl 
SHI ^Hd'-U-i d»4l 

(UY) fcq 4| i'ill-4 &? (UM) $0 *(*VU*U ^I^IR «».*. 

(\U) ^ oft V 4^1 *«Q ? (Ufir) ^ ^ Htm itH fl. 

(iu) <tg «i$ afk'-ifti (ua) ^ \iy ^ g^l Hi^id 

(VO III?] 3 ^ ^ (w) 3 & * 

*um*} «$t H% tffa HA\\ d'-ft ?i '-i J R rt*ii V<v $ *l»a*fl 
^ «H d ? (\3 sPim} Sir-Hi* 

(131) e§ *fat ^' $ ? (\ 3 *) ttftyUHi 

(133) ^ 3H"tH<4l<H^" j£ ? (\3V) n ^ ^ ^>Hn ^ ^. 

(13M) ^ ^\MR'$l«j? 4^1 iH^'-tltfli MHi Ml^l. 

(13U>) 4^>Jl«|€lVm? (13^) £ m *M SHlStl'fl ^WJ^ 

(l34r) 1*4^ M*i"c i^l ^IHi (I^o) £ ^ W Hl |^ -SI^H^n, 

(ivi) ^ HiH^t^i^i ^ ? (w^) ^ Hi^t m *#W 

(1Y3) M-u-Hld "Sioj ? (\yv) ,5 ^ W H rt^l MCfli^l ilH d. 

(i*m) <m mm m *i\h«i itsi? (ivO ^ ^ictHi ii^i m aw 
(iv>s) ^ ijw «ifi ^? (iyO oisii ±Wi m H^Q-fl >Hl^ 



%:*\ \<R kWi. 

^ ^IHi *U£J*t <M cl*U 4:^ ?Rc/6 im ci. 

(m) ^ ^ ? (1U) ^Hi C-UHi. Hli^tt M aHi dlCHiHi 

Hl^%» fcft, ^ »U i&H^ftl Hlt^y *rHft ^ 5}i tfH«ll«U >U<^1 
§SH "iMH^l Hi, 9W Hli^W <v 5}i gjfU >lli$RMl §IU ci. 

(W)) ^ M%ctt% KHR ^? (VH) % aHlWdWl XlioRt £ 
P&l Htf ftfe 

^ cl'^Rct |M ^1 ^ ^ni'fl ^Hl^^l MlM'-tl H^-irt i"^, ^ "Htf W 

^IH cHl^ attvtt d^lvn ct»tl W Hl^ ^ ^3Rd MIH WWHl ^d- 

(Ma) ^ ^hi^ ^ ^ ^i^m'e Mih^ ? H% to »l| 

=H4«\ "Siy <v iiw ^ MW=ti>ii °R»*"U 3iR.si<v^Mi ^ ^ 

(\vsv9) «n«a w "Hi ( a H^Hi Mm d ! niii 



(w) m m sPwwl «s %^ ? (v) Hm mm 

^ m\ m% mm %&m m m m mm nmm. 

(u\) «UHf l^A^ *^t»i i (*«•) mi mmt, m% 

rt*U ilHEl *1>U$J aueMR |iH. 

k% *>& i*H& ^ =0rt ^ §W ? ^ mms%* flci Sjft rR!, 

<H«Htfcl ifl 3tidl llH ct. 

(W) 4&\ fort Iftg ? $ ^ rtHrtrtl^^l, a*) H ^ <3*UI, 

rt*U Htj H14' §l€Mftl (|lH rt. 

(tea) £ft $W tug ? (i&y) $ cHH «gc-tviR, ct«ii 

«ta clUl ii^ ^IC-Ml^t & 

(teM) khm% %W%\%A (w) m\ nki. 



(^13) ^^fit ? Trt^-wi ct«4t ^i«fl 




to vPftl 

fcfr) ttflMfttfl 

(w 8 ) -A ^ a«v ? (w) wai ton fan. 

(WM) ^ |Ml ? (WO l*Rl ^ 

tot) ^ utta* H« ? ( w) ^ ^ wi SK* ^> 
( w) ^ tod ? (w) *Q ^w«ii ^ to. 

$ to *n «A d - . r „ 

(=iu) ^ tf? (w) ww* 

teQ * *o m -wv, *a d asu -m ^> i 



GLOSSARY OF SELECT WORDS. 

(AW:-The Roman figuree given in this glossary after the transliteration of words 
indicate the number of the six texts in the order in which they are printed in this collection.) 

«W IV, § 3, v., " passed-, HU from Av. rooij-fc " to move ", • to pass 

on". Cf. Pers. 4, jj " to pa B s ". Dastur Peshotanji and Ervad Sheriarji both read huchit, 
" well selected." 

*W Mjlmk). IV, § 41. »..» expenditure W {lQW A v. rootj-b " to move", lit. 
»' that which goes out ", " debit. ■ 

%*w»Vfr»#* V1, § 38, adj - " more debn8i " g "- ^ 

ftify, 4» = not + ^ragu^gNCf ^elevating + tar comparative suffix, hence lit. "more 
not elevating*' i.e., " more debasing-. If we adopt the text in JJ the word is awtcaMjhishiiigtar 
lit, « not reducing »' (from Av. root M ,W. " to increase") hence " more increasing". 
fj(«f gqMpift IV, § 127, u., ''bake' 1 , ^ Cf. Pers. fc*j6 " to cook '', 
J«i€r (<««»'<». IV, § 25, i\, " (jive", a>uM. Dastur Peel otanji derives it from Sem. 
d*T " gift ". " reward". Ervad Sheriarji compares it to Pers. ^ " desire". 

(kardvfh), IV, § 183, »., «• bottle", « flaggon". «L<U, «H\«9p. Cf. Pers. 4,\j 
" a large flaggon with two handles and a spout especially made of glaBS in which they allow 
wine to stand 40 days in order to refine." (Richardson.) 

£CJ^j (karud), I, 9 31, n., " belly " abdomen'", " womb." ^U, Semitic for 

fi. " bolly". 

{kdrjrtU), V, § 22, n., "bodily frame", ''skeleton". Av. (6*1$ 

Vedio Sans, or ^ . Lat. corpuB, Pers. i ^J6\ 

f*W (Msfcai), II, 18, «., palace •', Cf. Pers. •« a palace ", "an edifice". 

V'^tej)-* 1 (Mas/rtrfmmidtor), VI, § 161, a<//., "more miserable". S%tit. Cf. Pers. 

JU «jb "to be in a bad state", "to be afflicted", hence "miserable", "gloomy". 
MfW ^4 IV. §147, |>. "sew", 0* Sem. for "to sew", cf. Arabic 

^if ^.U " to sew " or Ar. " to stitch together ". 

Jfe**, IV, § 30. "pledge" Cf. Pers. ,j* "pledge", "pawn". 

" mortgage". 

^ m&\ IV, § 04, ... » blame ". Cf. Pers. ^/ "*> 

§ 31. lit. "collar-, "neck-. irf, •• opening of a garment." Da-tur 
Pofchotanji reads the word jfirmax, " n e ck". 
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(f«,d-i). nr. 8 U7, «., - • b*g". 

•V. 

1*. («;«4r). IV, § 13. »., " grief - «. Pe". jfe? w *WS " 

«nr *». 6 194 « edj - " L " fh voiced "• " w ™ au - Cf - rr "- 

"h«8h-,«eterir.'.from Av. root Sans. to date " to be strong ", and 

dtod'4", M voiced". 

5» (*»*g), VI, 5 80, - discord", dim Cf. Pers. * discord " strife '. - war 
(nCca*), IV. § 12, ... "listen-.. Cf. Tera. " to lend cw "' " t0 » 8teu ' " 

f#MW> n 8 Ai -M P aympathy « Cf. Pers. 

Hp and Aic&kih, " help." 

r*rtW^ (/arifcW^). VI, § 2. ... " makes akilful % " distracts ». fcUCHU A », 

Cf. Pera. * to distract ", '« to be skilful," " to be of excellent understanding" 

(Ricbardaon). 

W, (toM*** IV. § ftMfe ■•impoveriBbed^. *M Cf. Per. c~ 

diaaipated riches »\ Ervad Shehriarji reads m ^au " needy », " poor - (Pers. and 
Daatur Peahotaoji miMvar with the same meaning. The word can also be read matdAtvar, 
lit. « much in need of help, » i.e., " very helpless", "poor". 

-4 (bp*). IV. 8 127, - bread". 4* A word of Chid, origin found 

in all Sem. languages. 

>A(id i7 aram).V.|20.n...'help». W Ci. Per.. ^ "belp'V "aid". 
*"l VI, I 49, «., " woe ", " affliction''. Cf. Per., ^"woe-. 

, WI (^,,7,1 22. fc, "deteriorates". OW* *H At. andj,** Sana. 
» to tremble »* " to be disturbed ": i.e., " to disintegrate ". 

iwmr% IV, 8 4. adj., " reckleaa ". * M^l. From At. * without + ustrftr 
reliable (from — to atand) hence " unreliable". 

%*m* C^mtntar), VI, § 88. «</.. "more dreadful". «^ m'b\. Cf. Pera. ^ 
"dread", •• terror". 

Xj (adr), IV, 8 88, n., * nuptial gathering". <u<Ml Hl«V««. Cf. Pars- j^. 

tmpm (»tMtn(4a*), III, 8 12, a., "to suppreaa". Bug*, CtvQ H'- Cf. Pora. 
••helpless", hence " to render helpless". " to auppreai 

-tt—rt^-U (stariMtf). IV. 8 2. " power," " sovereignty". lift, Bettflr tf"" - 

tdih, from Ar. JJL "to subdue". 

>\ (MHk), IV, 8 28 and 8 161. ru, "assembly". Hfe««, ««u 



